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Introduction

Helsinki Yurtraglar Meclisi’nin Ugiincii
Genel Kongresi’nde ele alinacak konu
“Avrupa Nerede Bitiyor” olarak
belirlenince, bu toplantidan geriye kalacak
bir kitap hazirlama fikri de kars:
konulamaz bir cekicilik kazandi. Elinizdeki
kitap, bu fikrin ger¢ege doniigmiis halidir.
Bunu, yazilariyla kamusal bilinci ayakta
tutmaya azmetmis, kendilerini bans,
demokrasi ve insan haklan ilkelerinin
yerlesmesine adamig yazarlarin katkilarina
borgluyuz.

Yazarlarimizi, baglayici olmamakla birlikte,
o6nemli oldugunu diisiindiigiimiiz baz
konularda katkida bulunmaya ¢agirdik.
Irk, din, dil ve milliyetgilik ¢evresinde
katilasan saplantilan zorlayabilecek bir
imge olarak da kapilar ve gegisler
egretilemelerini 6nerdik.

Bu imgelere Hans Haacke, Bourbon
Sarayi’nin seref salonuna dikilecek ve
iizerinde Arapga harflerle Ozgiirliik,
Esitlik, Kardeslik s6zciikleri yazilacak koni
bigiminde bir anit imgesiyle kargilik verdi.
Haacke Fransa’da kirsal ve esitlik¢i cemaat
yasaminin yeniden canlandirilmas:

When the theme of the Third General Convention
of the Helsinki Citizens’ Assembly was decided to be
the question “Where Does Europe End” , the idea of
making a book on this theme to commemorate the
convention became irresistable. The project was
made possible thanks to the contributions of those
who had initiated and invigorated the discourse of
civic consciousness through their writing as well as
their long standing commitment to the cause of
peace, democracy and human rights.

Our writers were asked to contribute by statements
on certain themes that we thought were significant,
although of course, not binding. We suggested the
metaphor of doors or passages that lead away from
ethnic, linguistic, religious or nationalistic enclosures
as possible images to which they might

respond.

Accordingly, Hans Haacke, in a visionary tour de
force, conjured a conic edifice on the Cour
d’Honneur of the Palais Bourbon that would spell
out, in Arabic, the words Liberty, Equality, and
Fraternity to the minorities in France. Haacke is

"convinced that the rural, communitarian, and

egalitarian environment must be reinvigorated in
France. Orhan Pamuk recorded the meditations of a
city flaneur on the question of inclusion and
exclusion before a door that faced him with an
interdiction forbidding entrance. Adalet Agaoglu
ironized delusions of grandeur, cultural and private,
in her juxtaposition of different life styles separated
by a door while Memet Baydur, in “Civilization’s
Back Door”, presented an apocalyptic portrayal of
the end of the Second Millenium, and yet preserved
some hope. His optimism is shared by Fred Halliday,
who believes that the very processes of
incorporation and fragmantation imposed on the
world by Europe, also provoke a set of economic and
political options and inspire individual liberties that
might provide the basis for human emancipation.
Judith Herrin, after enumerating the vestiges of past
classical or Christian dominance in Turkey, claimed
that the specifically European quality of Turkey
today derived from the fact that the living skills of

goriisiinde. Orhan Pamuk, apansiz kargisina dikilen ve tizerinde “igeri girilmez” yazih bir
kapinin “igerdekiler” ve “digardakiler” hakkinda kendisine ilham ettigi diisiinceleri aktarirken,
Adalet Agaoglu da, farkl yasam bigimlerini ayiran kapilar ardinda vehmedilen biiytikliik
fikirleriyle inceden inceye alay etti. Memet Baydur, “Uygarhigin Arka Kapisi1” adlh yazisinda
Ikinci Binyil’in sonunu bir kiyamet manzaras: olarak ¢izmekle birlikte umudunu yitirmezken,
Fred Halliday Avrupa’nin diinyaya dayattig: biitiinlesme ve par¢alanma siireglerinin belki de
bir dizi ckonomik ve siyasi segim dogurdugunu, bu siireclerin bireysel 6zgiirliikleri
kamgilayarak insanin 6zgiirlesmesinin yolunu agabilecegini animsatip, Memet Baydur’un
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iyimserligini paylagiyordu. Judith Herrin,
bugiiniin Tiirkiye’sinin, Tiirkiye’de
vasamis tiim eski uygarhiklarin sert
Anadelu kosullarinda verdigi yasam
kavgasimin brraktig: izlerle anlagilmaya
¢aligilmasinin gerektigini ve artik
kiliselesmis “Korkun¢ Tiirk™ imaji yerine
cagdas Tiirkiye’nin farkliliginin daha
analitik kategorilerle irdelenmesi
gerektiginin zamaninin geldigini sdyledi.
Bu konuda Richard Falk da Herrin gibi
diisiinliyor ve diyor ki: “Bir kapinin iki
taraftan da kilitlenebilecegini; acilmas: icin
de, her iki tarafta duranlarin, farkli
beklentilerle de olsa, anahtari uyum i¢inde
¢evirmek zorunda olduklarini
unutmayalim.”

Christopher Hitchens’a képrii
metaforunun kap: metaforundan daha gok
hitap etmis oldugu anlagiliyor. Hitchens,
Ivo Andri¢’in Drina Kipriisii romanina
atifla, kopriilerin Balkan tarihindeki
simgesel 6bneminden ve Visegrad’daki
kopriiniin tam ortasinda, her iki ugta
yagayan topluluklarin bulusma yeri olan
kapra’min 6zel anlamindan ¢ikarilacak
dersler oldugunu diisiiniiyor.

Felsefi, kiiltiirel ve psikolojik olarak
belirlenmis Avrupali kimliginin “6teki”ni
nasil tanimladig: sorusuna Enis Batur,
Heinrich Bunting’in Itinerarium Sacre
Scripturae adl kitabindaki bir haritayla
yanit verdi. Yonca bigiminde olan ve tam
ortasinda Kudiis’iin yer aldigi bu harita,

previous occupants had to be combined for survival
in the face of the harsh physical environment of
Turkey. Herrin invites us to discard stereotyped
images of the Terrible Turk in favour of more
analytic explanations for the “strangeness” of
modern Turkey. Richard Falk, in agreement with
Herrin, says:

“It should be remembered that a door can be locked
from either side, but it can be unlocked only when
both sides act in harmony, although possibly
motivated by quite contrary expectations.”
Christopher Hitchens obviously found inspiration in
the image of the bridge rather than that of the door.
Reminiscing Ivo Andric’s masterpiece Bridge on the
Drina, he points to the emblematic importance of
bridges in Balkan history, and of the kapra, the
meeting point in the center of the span that became
common ground for all citizens of the town of
Visegrad.

In response to one of our themes for this book,
namely the philosophical, linguistic, psychological
“European Self” and the ways in which it designates
its “Other”, Enis Batur responded by the image of
the clover shaped map in Heinrich Bunting’s
Itinerarium Sacre Scripturae, the center or the “core”
of which is occupied by Jerusalem. Batur uses this
map as the metaphor of the official and intellectual
genealogy of what has come to be termed as the
European identity. E. Morin responded to the
question of identitiy and otherness within a dialectic,
albeit an idealistic, suggestion: Think Europe as one
in the many, or as unity in multiplicity, as well as the
many in one, or multiplicity in unity. For Joachim
Sartorius the remedy for European xenophobia lies
in cultural interaction supported by the Ministries of
Culture of various European countries. Similarly,
Yasar Kemal proposes an ideal of democracy to be
attained through efforts supported by civil
organizations like Greens, Peace Movements,
Human Rights Organizations, and Amnesty groups.
Jacques Derrida, in “L’Autre Cap” suggests the
celebration of

differences as a possible way out of Eurocentrism.

Batur’a gore, Avrupa kimligi dedigimiz kavramin resmi ve kiiltiirel soyagacim simgeliyor. E.
Morin de Avrupa’min “biz” ve “6teki” aynmina diyalektik bir ¢éziim 6énerdi: Avrupa’y: bir
yandan ¢ogul i¢inde tekil, bir yandan da tekil i¢inde ¢ogul olarak diisiinebilmeyi becermeliyiz.
Joachim Sartorius’a gore, degisik ilkelerin kiiltiir bakanliklarinin destekleyecegi yogun bir
kiiltiirel aligverisle Avrupa’daki yabanci diigmanhiginin iistesinden gelmek miimkiin. Yagar
Kemal de demokrasiye ancak Yesiller, Barig Dernekleri, Insan Haklart Dernekleri gibi
toplumsal orgiitlenmelerle ulagilacagina inaniyor.

Jacques Derrida ¢cogulculuk ve farklihgin Avrupa merkezli ideolojilerin panzehiri oldugunu
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soylerken, Neil Belton da, demokratik
yapularin ancak farkldiklar tizerinde
yiikselebilecegini savunarak ona katihiyor.
Kiltiirel kimliklerin, “tanimlayan”la
“tamimlanan” arasindaki gergin iliskiden
kaynaklanan ve “tamimlanan”larin tepkisel
bir kavramlagtirmas: olup olamayacagina
iligkin sorumuz, belki de en duyarh
tepkileri ¢ekti. Juan Goytisolo, “Yanik
Tenliler Dikkat!” adli yazisinda, deriniz
biraz koyu oldugu i¢in, siradan bir giinde,
siradan bir glizergihta (6rnegin metroda)
baginiza gelebilecek bir dehsget hikéyesi
anlatt. Ne acidir ki gergekligi yadsinamaz
bir hikdye! Nuruddin Farah “Sevse de
Déovse de, Benim Avrupam”da
go¢menlerin gordiigii kotii muameleyi
anlatirken, baz1 Avrupa tilkelerinin bu
konuda ne denli ¢ifte standarth
olduklarina dikkat ¢ekti. Johannes
Salminen, yabanc diismanhginin tarihsel
kokenlerini Avrupa’nin-kiiltiirel mirasinda
aramak gerektigini sdyledi. Jane Kramer
ise yabanci diismanhginin kaynaklandig:
nevrotik kugskuculugu su soruyla 6zetledi:
“Kim Avrupalt’dir, kim degildir sorusuna
insanlarin salt fiziksel goriiniimiiyle yanit
veremeyecegimiz bir giin geldiginde,
acaba bagka ne tiir paranoid davranig
bi¢gimleri gelisecek?”

Bu kitab: hazirlayan bizler ise biraz daha
iyimseriz. Eger bu kadar iyi insan bir araya
gelip yazdiysa, neden gene bir araya gelip
baz1 geyleri degistiremesinler?

Neil Beiton puts forth a similar argument for
heterogeneity. “You can find what is important
about a society in terms of power and knowledge”
says Belton “by inverting the discourse of the
dominant “ center on the periphery,” and points to
the danger hidden in the illusion of fixing the
frontiers of democracy, human and civil rights
through structures of ethnic and social
homogeneity.

The question we posed as to whether cultural
identities were mere inventions of discourses of
power that were provoied by the reactions of the
“identified” toward the “identifier”, and whether
political and intellectual groups who are conscious of
and concerned about such discourses have any
influence in derobing these identifications of their
exclusionist, antidemocratic, marginalising, and
xenophobic elements got, perhaps, the most intense
responses. Juan Goytisolo, in the “Les Bronzés,
Attention!” which he composed in the bitterness of
a “Modest Proposal” warns those who have slightly
darker skins to expect all sorts of police abuse on
ordinary days and ordinary routes, such as traveling
on the metro. Nuruddin Farah, in “My Europe, Right
or Wrong” relates European abuses of immigrants
to periods of economic depression, pointing out to
the double standards of such countries as Italy that
have emigration policies but no immigration
legislation. As Johannes Salminen attributes
historical origins of xenophobia to the cultural
heritage of the Western civilization, Jane Kramer
feels that “all over Europe the politics of
polarization is tearing society apart. ““To our
question of xenophobic designations of otherness,
she responds with a dismal rejoinder: “What kind of
paranoid behavior will develop when we are no
longer able to tell by people’s appearance who is
“European” and who is not?”

We, the makers of this book, however, believe that
there is reason for being slightly more optimistic, for
if so many good people got together to write, why
shouldn’t they get together to act.
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ADALET AGAOGLU

(-...) Yallar yillar 6nce, Miinih’ten bir gece
trenine binerek kirk saatligine indigim
Viyana.

Yas yirmi iki.

Ah rutku, coskular ahhh! Tarihte o
zamanlar boyle seylerin kinmntilarina
rastlanirds.

Gardan ¢itkmisim, upuzun bir cadde
boyunca yiiriimiisiim. Serin bir giiz sabahi.
Giin yeni yiikseliyor. Gece uyumadim, ama
bu kentin bir giinde altim {istiine
getirebilirim. Riiyalarimin kenti. Diinyalar
benim.

Hayat ise sanki, genglik hayallerinin
burnunu siirtmek igin var.

Iki yanimda yikilmus yapilar gériiyordum.
Bir bagka cadde boyunca daha yiiriimiis,
hi¢bir yanda ne Strauss’un, ne Schubert’in
izine rastlamistim.

Kendimi ansizin, Habsburglar’in yazlik
saray kapisi 6niinde buldum. Divan kapisi!
Dolmabahge mi, demistim. Beylerbeyi mi,
Yildiz me?

Higbiri degil. Viyana Kapisi.

Schénbrunn, karsimda enlemesine uzun,
sabah igiltilan altinda mahmur yatup

| arrived in Vienna many years ago on a night train
from Munich for a stay of forty hours.

I was twenty-two.

Ah! What passion! What enthusiasm! In those days
we still encountered the fragments of such things.

I left the station and walked along a very long
street. It was a cool autumn morning. The day was
just beginning. | hadn’t slept that night, but I felt
capable of turning the whole city inside out in a
single day. It was the city of my dreams. The world
was mine,

But this is life, and there is also the shattering of
youthful dreams.

I saw ruined buildings on each side. | walked down
another street. Nowhere did | see any traces of
Strauss or Schubert.

| suddenly found myself in front of the summer
palace of the Hapsburgs. The imperial gate!

Can this be Dolmabahge, or Beylerbey, or Yildiz?

It was none of them. It was the gate of Vienna.
Schénbrunn lies stretched out full length in front of
me, languid in the rays of the morning sun. In front,
the palace looks out on to an expanse of gravel, at
the back, on to a wood. The walls that had been
kissed and caressed the night before by the strains
of Gluck are now yawning and stretching themselves
awake. The great door with its double flight of
marble stairs opens, and the Empress emerges with
her sixteen children who pour chattering and
chirping out into the park and run around the
fountain of Neptune. When the Empress, who has a
lovely singing voice, tells the servants and gardeners
what she wants done with the flowerbeds and the
trees, she twitters like a bird. The Viennese are
taking their morning stroll through groves where
animals used to be hunted, while | pass along the
wide imperial way and ascend the stairs leading to
the front, neo-Gothic entrance to the palace. Two
guardsmen are waiting on each side of the door to
show me in.

Nothing of the sort. The doors of the palace were all
closed. Although the Viennese were working night
and day to clear away the debris left by the war, the

duruyor. Saray, 6niinii ¢akilh bir diizliige, arkasin1 ormana vermis, bir gece énce Gluck’un
nagmeleriyle 6piiliip oksanmig duvarlan esneyerek uyamyor. Iki yani mermer merdivenli
biiyiik kap1 agiliyor; Imparatorige ve on alti cocugu civiltilarla parka dékiiliisiiyor; Neptiin’lii
havuzun yanlarina kosuluyor; zaten giizel sesiyle iyi sarki sdyleyen Imparatorice,
buyrugundakilere, bahgevanlara gigek tarhlari, agaglarla ilgili isteklerini bildirirken kuglar gibi
avildiyor; eskiden av avlanan koruluklarda Viyanalilar sabah gezintilerini yapiyorlar; ben de
ortadaki genig divanyolunu gecip, sarayin neo-gotik 6n girisine ulasmak iizere merdivenleri
tirmaniyorum; biiyiik kapinin iki yaninda iki saray muhafizi beni igeri buyur etmek igin
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beklemekte...

Higbiri degil. Sarayin biitiin kapilan
kapaliydi. Sokaklardan savas yikintilarini
kaldirmak i¢in biitiin Viyanal’larin gece
giindiiz goniilli ¢aligmis olmalarina kargin
hala yikik duvarlar, molozlar, onarima
alinmug kubbeler, seralar, tramvay, tank,
top yollan i¢in bir ucundan dilinmis
yorgun bir park goriiniiyordu. Genis
yolluklarin iki yanindaki ates ¢igeklerine
dahi sinmis yorgunluk bana da bulagmis
gibiydi. Doniip, yeniden divan kapisi
oniine geldim.

Buralarda bir tramvay duragi olmaliyd.
Vardi. Istanbul Tramvaylarina benzeyen bir
tramvay. Bekledim. Geldi. Bindim.

Gece yatacagim yeri peylemeden Viyana’y
fethe, sey, kesfe ¢ikmigtim. — Yoksa
genlerimde ¢apagul fetih tohumlari m
gizli? —

Oyleyse bile, fetih baslamadan bitiyordu.
Daha iki durak gitmeden tramvay
durdurulmusg, kazilmis toprak rengi
iiniformalanyla askerler beni: “Vize? 1zin?”
diye sorguya ¢ekmisler, kent igi bir
tramvayda bize hi¢ aklima gelmedigi i¢in
de geri gevirmiglerdi. Iglerinden biri,
awviltst biisbiitiin solmug bakiglarimdan
etkilendi herhalde. Yarimyamalak
Fransizcas: — ki o ¢agda yaygin bir dildir —,
agzinda bol votka kokusuyla — bu da
tarihin o sayfasinda albenisi yiiksek bir igki
diye ge¢gmektedir — Bana “Birlegmig
Cumburiyetler Ulkesi”ne girmekte

whole appeared as a tired park intersected from one
end to the other by ruined walls, rubble, domes and
conservatories under repair, roads for trams, tanks
and guns. The tiredness that had even seeped into
the passion flowers lining the pathways affected me
too. | turned round, and made my way back to the
imperial gate,

| expected to find a tram-stop around there.

And there was. Would it be like the trams in
Istanbul?

| waited. It came. | got on.

Before even attempting to find somewhere to stay
the night | had set out to conquer, sorry, discover
Vienna. Or did the unruly seeds of conquest lie
buried in my genes?

Even if it were so, the conquest was to end before it
had begun.

The tram hadn’t gone two stops before it was held
up by soldiers in khaki uniform who demanded to
see my visa, my permit. It had never occurred to me
that a visa would be necessary on an inner city tram,
and they turned me back. One of the soldiers was
probably affected by the dejected look in my eyes.
He explained to me in broken French - at that time
it was the most widely known language - and with a
strong smell of vodka on his breath - vodka was
regarded as the most attractive drink at the time -
that | was entering the “United States Zone”, but
that | couldn’t do so without a visa and a permit.

I was shattered. Where and how on earth was | to
find such a permit from one street to another?
Especially when it was a question of the “United
States Zone”"!

In old Ankara, in the first Ankara house | lived in,
there was a door that was meant to open into the
kitchen both from our own side and from the side of
the “others”, but was always nailed shut. “They”
had also stuck a piece of paper over the keyhole so
that we couldn’t see into “their” side. On one
occasion | had an irrepressible desire to see the
other side of the keyhole, without touching or
coming into contact with the door. But because of
that confounded piece of paper over the hole my

oldugumu, fakat bunu vizesiz-izinsiz yapamayacagimi soylemisti.

Dehset icindeydim. Bir caddeden 6tekine ben bu izni nereden nasil alabilirim? Hele
“Birlesmis Cumhuriyetler Ulkesi” s6z konusu iken?

Eski Ankara’da, oturdugumuz ilk Ankara evinde, bizim taraftan oldugu gibi “6tekilerin”
tarafindan da mutfaga agilmasi gereken, ama hep ¢akil tutulan bir kap: vardi. Bizler, bu
yandan “onlarin” yanim hi¢ géremeyelim diye, kapinin anahtar deligine kagit yapigtirmuglar.
Bir seferinde merakimi yenemeyip, kapiya degmeden-dokunmadan anahtar deliginin “6te
yam”m gormek istemigtim. Fakat, deligi 6rten o linet kagit yliziinden hevesim kursagimda,
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kursagim da aklimda kaldi.

Demek, bendeki bu anahtar deligi meraki,
boyle, ¢ocuklugumun o déneminden!..
Gel zaman, git zaman, Biiyiik Ata(M )nin
oldiigii giliniin gecesi, bizler sel gibi
gozyas1 dokerken, kapinin “6te
yaka”sindan miizik sesleri, giiliismeler
wgittik. Ben buna ¢ok i¢erlemis, ileri atilmus,
ancak kendim bir yana, kapinin “6te
yakasi”na yine bakigimi bile geciremeyip,
anahtar deliginden gegire gegire bir
stipiirge ¢Opii gecirebilmigim. Ama bende,
bunu yapmakla da 6viinebilecegim bir
degisiklik olmadi; boyum atmadi,
biiyiimedim. Tam karsit1, galiba biraz
¢ektim, biiziildiim, kii¢lildiim. Anahtar
deligini 6rten kigitran 6te yakaya siipiirge
¢opli gegirdigimi 6grenen biiyiikler,
korkutucu tinlemlerle kapinin o yaninda
“Oteki Tiir"den insanlarin yagadigin
soylediler de...

Yanmug yikilmig bir Avrupa ortasinda, savas
sonrasi, artik ote tarafa gegen tek sey
herhalde siiplirge ¢opii olmayacakti. Kirk
saatligine bunun igin, bu 6zgiirliik
duygusuyla oralarda degil miydim? Tarihin
onca sayfasi yeniden bosuna o kadar
kanlanmug, oluk oluk gozyaslanyla
1slanmamigti ya?

Bu akilla adimimi tam Viyana Kapisi’ndan
igeri atmigtim, geri ¢evrildim. Oyle bir geri
piiskiirtiiliis ki, Kahlenberg tepelerinde
¢adirlarim, erzaklarini, kahve ve
sancaklarini birakarak kagan Osmanli
Ordusu herhalde benden ivi durumda idi!

desire was thwarted, but it remained fixed in my
mind.

So my interest in keyholes dates right back to that
time in my childhood

Years passed. On the night Atatiirk died, while we
on our side were in floods of tears, from the “other
side” of the door came the sound of music and
laughter. This got on my nerves, | felt the urge to
see what was happening on the other side of door.
But | couldn’t see through it. | forced a broom stalk
backwards and forwards through the hole, In doing
so, no change took place in me that | could be proud
of. | didn’t grown any taller, I didn’t grown up. On
the contrary, | shrank, shrivelled, dwindled. When
my parents learned that | had forced the broom
stalk through to the other side of the keyhole they
told me using the most frightening language that a
“different type” of people lived on the other side of
the door.

In a ruined and burned out Europe, after the war, it
needed more than a broom stalk to get through to
the other side. Wasn’t it for this, for the feeling of
freedom, that | was spending my forty hours there?
Surely it was not to be in vain that so many pages of
history were once again covered in blood and tears!
It was in this frame of mind that | entered the gate
of Yienna, and was repulsed. It was such a repulse
that the fleeing Ottoman army, abandoning its tents
on the Kahlenberg heights, its provisions, its coffee
and its banners, were in a better state than | was!
Under the impetus of that shattering repuise |
looked round and found myself back at the tram
stop | had just left. But this time | wasn't on the way
forward, | was on the way back, on the way down.
For me, Yienna was just two long streets, a summer
palace and a park, and two occupying, sorry,
“allied” soldiers in their khaki uniform; and | was
imagining them to be them and the others... And so,
without waiting at any more tram stops, without
getting on any more trams, | turned around in the
same circle for forty hours, totally ignorant of the
spot from which the Third Man dived down into the
mysterious labyrinth of the Vienna sewers. The

O dehset geri piiskiirtiiliigiin hiziyla baktim, yeniden az énce bulundugum tramvay
duragindayim. Elbette simdi gidiste degil, doniiste; iniste... Viyana’yr sadece iki uzun cadde,
bir yazlik saray ve parki, ii¢ de toprak rengi iggal, affedersiniz, “miittefik” askeri; ben, onlar
ve otckiler sanarak... Baska hi¢bir durakta bekleyemeden, hi¢bir tramvaya binemeden, kirk
saat hep aym ¢ember icinde déniip durarak Ugiincii Adam’in esrarengiz Viyana
kanalizasyonu labirentlerine nereden daldigini bilemeyerek. Oysa, biitiin Amerika, filmin
cografyasimi solumaya, kimi kendini Graham Green, kimi de Orson Welles sanmaya
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kosuyormus! Bence, siipiirge ¢opiiniin
agtig1 topluigne basi delikten hayal meyal
kara erkek iskarpinlerini koklayan bir kedi
secebilmistim, o kadar.

O caglarda, Birinci Vivana Kusatmamdan
elimde kalan bunlar ve daha esikteyken geri
piiskiirtiiliis!

()

Sabn sabir taginda o kadar da bilememek
gerek belki.

whole of America knows the geography of the film
by heart, imagining themselves either Graham
Green or Orson Welles, whereas |, through the pin-
sized hole | opened with the broom stallk, could only
very vaguely make out a cat sniffing at a man’s black
slippers, and that was all!

That’s all that remains from my own siege of Vienna
in those days, when | was repulsed while still on the
threshold!

But years later | set out on a second Viennese
campaign. This time | was armed with a whetted
desire.

()

But perhaps one shouldn’t whet patience with such
patience.
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Avrupa, Avrupa’nin Kendini Buldugu Yerde Baslar!
La ou PEurope s’achéve, elle commence!

Cografi agidan bakildiginda, Avrupa,
Asya’nin sadece basit bir yarimadas: olarak
goriilir. Avrupa’nin dogu sinirlari, tipki
Asya’nin — bati — sinirlan gibi belirsiz kalir.
Gergekte, kavramlagan Avrupa ¢ok eskiden
beri ¢ok sayida siyasi diisiince ve tutkunun
tagiyicist olmay siirdiiregelmistir. Oyleyse,
acaba Avrupa ne barbar ne de pagan
olmayan m1? Yoksa Avrupa, uzun zaman
kendini ekonomik, teknolojik ve emperyalist
gli¢ olma iradesiyle tamimlamaya ¢aligmus
olan bir toprak parg¢asi mi? Avrupa daha ¢ok,
Ozgiirlik ve geligkiler, sistematik kusku ve
¢ogulcu diigiince ruhunu kargilamiyor mu?
Vahim sonuglari olan bu sorulara, izin
verirseniz, “ein richtige mitteleuropaische
Witz” — gergek bir Orta Avrupa sakas: — ile,
Orta Avrupa &zellikleri tagiyan bir fikrayla
deginmek istiyorum.

Gegen giin, sokak ortasinda, Baluk
denizleriyle Akdeniz arasinda bir yerlerde,
bir tamidikla kargilagtim. Bana olaganiistii bir
yasam siirdiigiinii soyledi. Tebrik ettim ve
vakit kaybetmeden yagami hakkinda birtakim
ayrinular 6grenmek istedim. Birinci Diinya
Savagi’ndan 6nce Macaristan’da dogdugunu,

Géographiquement parlant, 'Europe n’est
considéré que comme un simple péninsule de
I'Asie. Ses limites orientales restent arbitraires
comme, A fortiori, les sont celles — occidentales —
de I'Asie. En réalité, I’Europe devenue concept
demeure depuis les millénaires chargé d’idée et
de passions politiques. L’Europe serait-elle alors
ce qui n’est pas barbare ni pain? Ou, plutét,
serait-elle cette contrée qui cherche longtemps a
se définir par sa volonté de puissance:
économique, technologique, impérialiste? Ne
correpond-elle pas davantage a I'esprit de liberté
et de contradictions, de doute systématique et
de pensée plurale?

Qu’il me soit permis d’aborder ces questions
lourdes de coséquence par “ein richtige
mitteleuropdische Witz"”, par une anecdote
typiquement centre-européenne.

L’autre jour, une connaissance m’aborde en
pleine rue quelque part entre les Mers baltique et
meéditerranée. Il m’affirme qu’il avait une vie
extraordinaire. Je I’en felicite et m’empresse de
lui demander des détails sur sa vie. Il me raconte
alors qu’il est né en Hongrie avant la lére Guerre
mondiale mais il devient trés rapidement russe.
Peu de temps aprés, il change de nationalité en
devenant d’abord tchécoslovaque, puis
briévement slovaque, Aprés ce dernier
changement et pour un long moment, il acquiert
la nationalité Soviétique pou etre a présent
ukrainien. Quelle vie mouvementée, lui dis-je.
S’intégrer a tant de pays et de peuples.
S’habituer a tant de moeurs et de coutumes. Ce
n’est pas du tout le cas, me répond-il. Il restais
toujours sur place, n’a jamais quitté sa ville
natale qui est Oujgorod dans la Transcarpathie
ukraine, non loin du centre géographique de
VEurope.

Cette merveilleuse historiette exprime avec
rigueur les mutations subies durant le présent
siécle par I'Europe, notamment a son centre et
qui, bien entendu, ne sont pas sans effet sur les
questions que nous posons au jourd’hui. Notre a

hizla Rus oldugunu séyledi. Cok ge¢meden vatandaslik degistirerek énce Cekoslovak, sonra
kisa bir siire Slovenyal oluyor. Bu son degisikligin ardindan bu kez uzun bir siire Sovyet
vatandaghgina gegiyor, bugiin Ukranyali. Ne kadar canli bir yasam dedim. Bunca tilkeyle
halkin pargasi olmak. Bu kadar ¢ok 6rf ve adete ayak uydurmak. Zannettiginiz gibi degil,
diye yanitladi beni. Hep aym yerde yasamigti, dogum yerinden, yani Ukrayna’nin Karpatlar
otesindeki — Avrupa’nin cografi merkezine olduk¢a yakin — Uygorod kentinden hig¢

ayrilmamusti.

Bu harikulade kii¢iik hikiye Avrupa’min, 6zellikle merkezinde, bu asirda, maruz kaldig
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degisimleri, yogun bir bigimde ifade ediyor
ve hi¢ kuskusuz bu degisimlerin bugiin
sordugumuz sorular iistiinde etkileri
olmadig: degil. Bizim 6nselimiz, Avrupa’nin
sinirlarinin kendi sinirlarindan ibaret
oldugunu belirtmeye dayaniyor. Avrupa’nin
sinirlart, Avrupa’min kendine “Avrupa nedir”
sorusunu sorma yetenegi olgiisiindedir.
Avrupa’nin bu konuda kendine soru
sormast, kendi hakkinda diisiinmeye
calistigs, bir elestirel bilince sahip oldugu
anlamina gelir. Oyleyse, zaman ve siireg
icinde, evrenle yeryiiziinde Avrupa’nin
temsil ettigi sey nedir?

Elestiri bilinci

Jan Patocka egsiz “Platon ve Avrupa”sinda,
“XX. yiizyilda” diyor, “Avrupa kendini
kendi gli¢leriyle yikt1 (...) Biitiin diinyay:
kendi yikim girisimlerine katulmak zorunda
birakt1 (...) Avrupa bu noktaya nasil geldi?
Yaniti gii¢ degil: bunun nedeni bir yandan
kendi boliinmesi, 6te yandan da elinde
bulundurdugu asir1 boyutlardaki giigtii (...)
Oysa, Avrupa’nin dogusu yaratici bir yikim
ozelligine sahip olan ik iagamada
gerceklesmistir. Avrupa, Yunan “polis™i,
Roma Imparatorlugu (...) ve Ortagag
Avrupas’nin yikintilarindan dogmustur (...)
Bu cennet programinin (...) elbette diinyevi
bir izdiigiimii, giiniin birinde diinyada
gerceklesme perspektifi vardir (...) Bu
perspektifi gergeklestirmek igin bir araya
gelenlerin tiimii Avrupa’nin pargasidirlar.
Tabii bu program ayni zamanda

priori consiste d’affirmer que les limites de
I’Europe ne sont que ses propres limites. Elles
sont exactement a le mesure de la capacité de
I’Europe de s’interroger sur la question de savoir:
qu'est-ce I'Europe? S’en intérroger signifie qu’elle
se préte a la réflexion sur soi-méme, qu'elle
dispose d’une conscience critique. Que
représente-t-elle alors dans le temps et la durée,
dans I'espace et le monde terrestre?

Conscience critique

Durant le XXe siécle, écrit Jan Patocka dans son
merveilleux “Platon et I'Europe”, “I’Europe s’est
détruite elle-mé&me par ses propres forces... Elle
a contraint le monde entier a s’engager dans ses
entreprises de destruction... Comment I'Europe
en est-elle arrivée la? La réponse n’est pas
difficile: la cause était d’'une part sa désunijon et,
de l'autre, 'immense puissance dont elle
disposait... /Or,/la naissance de I’Europe se fait en
deux temps qui ont le caractére d’une
destruction créatrice. L'Europe nait sur les
ruines de la polis grecque et de 'Empire romain
et... de 'Europe médiévale... Ce programme du
royaume de Dieu ... a naturallement une
projection terrestre et la perspective de se
réaliser un jour sur terre... Tous ceux qui
s’unissent afin de réaliser ce programme
appartiennent a I’'Europe. Bien sar, ce
programme est aussi celui de I'lslam... Le conflit
qui oppose I’Europe a I'lslam jusqu’au treiziéme
siecle environ voit se cristalliser ces deux
conceptions apprentées et pourtant tries
divergentes”.

Quelles sont en réalité des données historiques
par rapport auxquelles se situeront nos réflexions
sur I’Europe a supposer qu’elle existe vraiment.
Primo, depuis le XVllle siécle jusqu’ aujourd’hui,
tous les Etats-nations majeurs ont connu tdt ou
tard un déclin plus ou moins prononcé. C'est le
cas présent de I"ottomanisation de I"'Union
soviétique ou reste la Russie comme grande
puissance fragilisée. C’est aussi le cas de la lente
décomposition de par I'intérieur des Etats-Unis

Miisliimanhgin da programudir (...) Yaklagik XIII. yiizyila kadar Avrupa’yla Miisliimanhg
karg: karsiya getiren ¢atigma, birbiriyle akrabaligi olmakla birlikte gene de ¢ok farkli olan bu

iki goriisiin billurlagsmalarini saglamistir.”

Avrupa’ya iligkin diisiincelerimizi dayandiracagimiz tarihsel veriler ger¢ekte hangileri olmali,
tabii eger Avrupa’nin gergekten var oldugunu varsayiminda.

birincisi, XVIIIL. yiizyildan giintimiize bellibasgh biitiin ulus-devletler, az ya da ¢ok belirgin bir
¢okiis donemini er ya da ge¢ yasamuglardir. Sovyetler Birligi’nin Osmanlhlagmas: ve Rusya’nin
kirilganlagmug bir siiper gli¢ olarak kalmasinda goriilen durum budur. Amerika Birlesik
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Devletleri’nin yavas yavag igerden
¢oOziilmesiyle ortaya ¢ikan durum da budur;
ve bu ¢6ziilmenin Avrasya iistiinde birtakim
sonuglari olmadig: séylenemez. Geleneksel
anlamda Ulus-Devletlerin yerini, bugiinkii
Bati Avrupa’dan gelecekte Dogu’ya dogru
uzanacak olan AT, Giineydogu Asya’da
ASEAN, ESKI Sovyetler’in pargalarindan
olusan CIE (Bagimsiz Devletler Toplulugu)
ya da Kuzey Amerika’daki ALENA gibi
hepsi uydularla ¢evrilmis olan topluluklar
alacaktir. Avrupa ruh varligini nerede
siirdiirecektir, sorabilir miyiz?

Ikincisi, finans sermayesinin
uluslararasilasma siireci yaklasik ceyrek
asirdir simdiye kadar tahayyiil edilemeyen
bir hiza ulasmistir. Bu, kuskuya yer
birakmayan bir sertlikle diinya ¢apinda
esitsiz bir gelismeye neden olmakrta, giiney
ve dogu yoniinde 6zgiil vektorler meydana
getirerek kitalarn tigiincii diinyalilagma
stirecine zemin hazirlamaktadir. Bu dev
pargalanma Akdeniz, Giiney Amerika,
Giineydogu Asya ve tabii, Orta-Avrupa’nin
dogusu gibi “jeopolitik agmazlar™ yeniden
giindeme getirmektedir. Avrupa bu firtinaya
nasil bir bedel 6deyerek karsi koyacaktir?
Ugiinciisii, anlik hizlarda ¢aligarak
yerkiiremizi bir “kéy”e déniistiiren
telekomiinikasyon sistemlerine kargin,
unutuldugu sanilan birtakim gelismelerle
¢atigma géndermelerinin yeniden ortaya
ciktigini gozlemliyoruz: édiin vermeyen
yurtseverlikle milliyetgilik, uzlasma bilmeyen

ce qui n'est pas sans conséquence sur I'Europe-
Asie, Aux Etats-Nations traditionnels se
substituent progressivement des agglomérations
telles que la CE - aujourd’hui en Europe
occidentale, demain étendue vers I’Est -,
’ASEAN en Sud-Est-Asiatique, la CIE a partir de
certains morceaux de ex-URSS ou ’ALENA en
Amerique du Nord, toutes entourées de
satellites. Ou subsistera 'esprit européen, peut-
on se demander?

Secundo, I'internationalisation du capital
financier s’accomplit depuis plus d’un quart du
siécle 4 une vitesse a peine imaginable il n’y a
guere, Elle entraine, avec une brutalité
insoupgonnable, un développement inégal a
I'échelle mondiale, Elle provoque une tiers-
mondialisation des continents avec des vecteurs
spécifiques dans la directions du Sud et le I’Est.
Cette énorme fragmentation recrée des ‘“‘noeuds
géopolitiques” telles que la Mediterrané,
IPAmérique du Sud, I’Asie du Sud-est ou bien
entendu I'Europe centre-est. A quel prix I’Europe
pourrait-elle affronter cet ouragan?

Tertio, malgre les télécommunications
travaillant aux rythmes instantanés et
transformant notre globe terrestre en un
“village”, on observe la brusque apparition des
évolutions et des références conflictuelles
oubliées: le patriotisme ou le nationalisme
exclusif, le religieux ou la foi intransigeante, le
régne de la loi ou la drogue et les maffias
multiples et insidieux, Comment peut opérer
dans ces domaines la conscience critique
européennel

Comment dans ce contexte se définira I'Europe
dans les décennies a venir?

“So viel Anfang war nie” ou des hypothéses d’école
Comme Theo Sommer le souligne, la prophétie
de Hélderlin s’avére tout a fait exacte dans la
situation actuelle: “Jamais n’existaient autant de
commencements’, notamment en Europe. Au
point de vue du seul continent euro-asiatique,
deux hypothéses d’école extrémes peuvent étre

dindarlar ve inang, doga yasas: ya da uyugturucular, sinsi pek ¢ok mafya. Bu alanlarda
Avrupa’ya 6zgii elestirel biling nasil etkinlik gosterebilir?

Bu kosullarda gelecek on yilhik dénemlerde Avrupa kendini nasil tanimlayacaktir?

“So viel Anfang war nie” — “Hi¢ bu kadar ¢ok baslangi¢ olmamisu™ — ya da okul varsayimlan
Theo Sommer’in de belirttigi gibi, bugiinkii durumda Hélderlin’in kehanetinin biitiiniiyle
dogru giktig1 anlagiliyor: “Hig¢bir zaman bu kadar ¢ok baslangi¢ olmamist1”, 6zellikle
Avrupa’da. Sadece Avrasya kitas1 goz oniine alindiginda, jeopolitik agidan iki u¢ okulun

varsayimlar incelenebilir.
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Birincisi: eski SSCB’nin kismen ya da biitiin
olarak pargalanmas1 Rusya’yr o kadar gii¢siiz
birakmugtir ki, artitk Bati-Dogu yoniinde
ancak AT’nin doldurabilecegi bir geopolitik
bosluk oldugu soylenebilir. Beraberinde pek
¢ok ¢atigma getiren bu durum, uzun vadede,
tarihte simdiye kadar hi¢ goriilmemis
boyutta bir Avrasya ittifakinin olusmasi
anlamina gelebilir ki, bu da, diinyanin 6teki
iilkelerini tedirgin etmekten Oteye gitmez.
Birinci okulun varsayimina gore, Avrasya
ittifaki ve tedirginlige kapilan Kuzey
Amerika arasinda savaglar patlak vermesi
“olasiliklar™ gitgide artabilir. Kald: ki, garip
ama, ABD’nin - stratejik giiglerinin
sokiilmesi konusunda sabik-SSCB’ye yardim
bile 6ngéren — son yillardaki politikas1 onu
giigsiiz diisiirmeyi amag¢lamaktan 6te
gitmiyor.

Ikinci varsayim, klasik Rusya’nin ¢evresinde
sabik-SSCB’den ortaya ¢ikacak olan
konfederasyonun, aym biiyiikliik ve giigteki
diger giigler arasinda Rusya’nin stiper gii¢
konumunu giivence altina almasin
saglayabilecegi, ve Rusya’y: etrafinin
¢epegevre kusatilmig olmasi konusundaki
asirlik ve hakli sitkintisindan kurtarabilecegi
goriisiine dayaniyor. bu varsayima gore,
konfederasyon, Avrupa’da, Kuzey Amerika
ve oteki gii¢ler kargisinda bir kargitgiig
olarak ortaya ¢ikabilecek. Herkesin onayiyla,
Bat1 ve Orta Avrupa, askeri agidan
onemsizlegebilecek, ve Isvigre’nin Ikinci
Diinya Savasi’nda iistlendigi gorev

développées en termes géopolitiques.

La premiére en est que I'éclatement partiel ou
total de I'’ex-URSS affaiblit la Russie a tel point
que cela créerait un vide géopolitique que seule
la CE est en état de remplir dans le sens Ouest-
Est. Précédé de toutes sortes de conflits, ceci
signifierait a terme une alliance euro-asiatique
d’une dimension jusqu‘ici inconnue dans I'histoire
et qui ne pourrait qu’inquiéter le reste du
monde. Dans ce premier cas d’école, les
“chances” s'accroitreraient de voir s’éclater des
guerres par exemple entre cette alliance euro-
asiatique et ’Amérique du Nord de plus en plus
inquiéte. Curieusement, toute la politique de ces
derniéres années des Etats-Unis ne vise
qu’affaiblir I'ex-URSS, en proposant méme de
Paider (sic!) a démenteler ses forces stratégiques.
La seconde hypothése correspond a 'idée que la
future confédération née de I'ex-URSS autour de
la Russie classique continuerait de lui garantir
une position de grande puissance parmi d’autres
puissances de méme taille et de force et lui
enleverait I'angoisse séculaire et fondée d’étre
encerclée. En Europe, elle constituerait, de cette
fagon, un contrepoids a '’Amérique du Nord et 2
d’autres puissances. Avec I'accord de tous, elle
pourrait permettre que I'Europe occidentale et
centrale soient militairement banalisées et
deviennent d’une certaine fagon la “Suisse neutre
du monde” du llle millénaire, a I’instar que ce
pays a joué pendant la deuxiéme guerre
mondiale. Dans ce second cas d’école, ’Europe
du centre deviendrait un havre paisible, pacifiée
et enviable en quelques décennies tandis que,
dans la premiére hypothése, elle pourra
s’attendre a un “retours des chars russes’ aussi
bien qu'un “Drang nach Osten” de I'Otan qui la
transformeraient en terrain de football militaire.
Toujours dans cette perspective et dans les
meilleurs des cas, elle pourra se considérer
comme heureuse d’étre finlandisée, par I'Est
comme par I’Ouest, tout en se trouvant dans une
position fragile. '

orneginde goriildiigii gibi, ii¢binli yillarda bir bigcimde “diinya karsisinda tarafsiz bir Isvigre”
olabilecek. Ikinci okulun varsayimina gore, Orta Avrupa, gelecek birkag on yillik donem
zarfinda, huzurlu, banga kavugmus, imrenilen bir siginaga doniisiirken, birinci varsayima gore
“Rus tanklarinin geri gelmesi” tehlikesine maruz kalabilecegi gibi, askeri bir futbol sahasi
olarak Nato’nun “Drang nach Osten”i olma — “doguya yayilma”s1 — tehlikesiyle de
kargilagabilecek. Gene aym: dogrultuda ve en iyi kosullarda kendini kirigan bir konum i¢inde
bulsa da, gerek bandan gerek dogudan Finlandiyalilagmak suretiyle kendini mutlu sayabilir.
Bu senaryolarin gergeklesmesi pek olas: degil. Gergek, clbette farkli olacak; ancak gergegin,
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ana ¢izgilerini belirttigimiz 6gelerden biri ya
da otekinin yolunu izlememesi sagirtict olur.
Ne var ki, NATO’nun antikomiinist
mesrulugunun diipediiz ugup gittigi goz
ontine alinirsa, neoatlantizm’in gercgeklesme
olasihig az. Avrupa yanhs: bir giivenlik
sisteminin ger¢eklesme olasiligi acaba daha
m1 gok?

Hep tamamlanmamis bir demokrasi olarak
Avrupa

Oyle ya da boyle, Bat1 goktandir biliyor,
demokrasi hi¢bir zamam tamamlanmig
olamaz. Doguda, politik demokrasi, tehdit
altinda oldugu izlenimini vermiyor, daha
¢ok tamamlanmamug haliyle ortaya ¢ikiyor;
oysa Bati’da gitgide kirilgan bir gdriintim
kazaniyor. Orta ve Dogu Avrupa’da, arkaik,
milliyet¢i, hosgoriiden yoksun ideoloji,
Avrupa kiltiiriine katthmin kuskusuz
zararina ¢aligmakta ve hakim Kiliseler, hem
yetiskin dindarin, hem laik zihniyetin, hem
de oObiir kiliselerin aleyhinde. Oysa sivil
toplum, parti ve devletin ardindan, simdiden
bir i¢ patlama igine girmis durumda. Sivil
toplum, simdiye kadar en ¢ok stalinci ya da
yeni-stalinci rejime muhalefetle beslenmigtir.
Sivil toplumun orgiitsiizliigii, hiikiimetlere
karg1 orgiitlii tepkinin kisith kalisinda ortaya
cikiyor.

Bati’daki ekonomik ve politik catigmalar
gitgide biiyiiyor. Yerel seckinlerin
sucortakhig: sayesinde, “vahsi kapitalizm”,
neoliberal bir “6zellestirme” ve
“gercktiginden ¢ok devlet” stylemi esliginde

D’une fagon évidente, il est peu vraisemblable
que ces scénarii se réalisent. La réalité en sera
évidemment différente mais il serait étonnant
qu’elle n’empruntera pas I'un ou "autre élement
de ce qui vient d’étre esquissé. En tous cas, le
néoatlanisme a peu de chance a se réaliser
puisque la légitimite anti-communiste de FOTAN
s’est simplment évaporée. Un systéme de
sécurité de type pan-européen parait-il plus
vraisemblable?

L’Europe, comme une démocratie toujours
inachevée

Quoi qu’il en soit, I'Occident le sait déja, une
démocratie n'est jamais parachevée. A I'Est, la
démocratie politique ne semble pas menacée
mais elle apparait plutét inachevée alors qu'a
I’Ouest, elle devient fragilisée. Certes, en Europe
centrale et orientale, 'idéologie nationaliste
archaique et intolérante est au détriment de la
participation a la culture européenne et, les
Eglises dominantes, au détriment a la fois du
religieux adulte, de 'esprit laic et des autres
Eglises. Or, la société civile s’est déja implosée,
aprés le Parti et ’Etat. Elle s’est surtout nourri
de 'opposition au régime stalinien ou néo-
stalinien. Sa désorganisation s’annoce dans le peu
de réaction organisée aux gouvernements.

Les conflits é&conomiques et politiques
s’amplifient en Occident. Avec la complicité des
élites locales, le “capitalisme sauvage”
accompagnée d’un discour néolibérale de
‘“privatisation’ et de “trop d’Etat” est
envahissant ici et la. Le patriotisme formidable
apu chassé les régimes staliniens pourris. Mais, il
est possible que la démocratie axée sur ’Etat-
Nation soit déja insuffisante pour compenser le
risque de la dérive économique en cours. Les
classes dirigeantes centre-européennes sont a
présent un amalgame de I'élite ancienne de
partis uniques et d’une élite nouvelle provenant
des “dissidents”. Elles réaffirment leur ‘“vocation
au pouvoir” sans vergogne. Des alliances fragiles
s’établissent entre les élites composés d’anciens

orada burada salgin gibi yayiiyor. O harikulade vatanseverlik, ¢iiriimiis stalinci rejimleri
bagindan atmayi basardi. Ama Ulus-Devlet eksenine dayanan demokrasi, siiren ekonomik
¢okiigiin tehlikesini telafi etme konusunda gsimdiden yetersiz kalmis olabilir. Giintimiizde,
Orta Avrupa’nin yonetici simiflari, tek partilerin bir zamanki segkinleriyle “muhalif’lerden
kaynaklanan yeni segkinler toplulugunun bir kariggmi gériiniimiinde. Utanmadan, “iktidarin
gerekrirdigi yetkilere sahip” olduklar iddiasimi tekrarhiyorlar. siyasi goriiglerini degistirmis
olan eski parti tiyeleriyle, eski muhalefetin az ¢ok oportiinist personeli arasinda kirilgan
ittifaklar kuruluyor. Bu kirilganlk da, bu sefer yeni dengesizliklerin kaynag: oluyor.
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Mary Kaldor’un pek ¢ok kez gésterdigi gibi,
Avrupa ruhu arayisi, Dogu ve Bati’da ortak
bir kaygidir. Oyleyse, Avrupa kimligi,
uluslararas: kapitalizm ya da baris
konularinda, Avrupa’nin iki tarafi arasinda
nasil bir igbirligine gidilmesi sorusunu
kendimize sormamiz gerekiyor. kita ¢apinda
demokrasi konusunda acilen diigiince
tiretmeliyiz. Hangi kiiltiir politikas
geligtirilmeli? Hangi politik igbirligi; hangi
kapsamda? Hangi Avrupa? Rusya’yla birlikte
mi, Rusya olmadan mi? Dublin’den
Vladivostok’a — ya da daha gercekgi olursak
Briiksel’den Kiev’e kadar — Amerikanlagmig
Ingilizler’le russever Ruslar’in katilimlar
konusunda kuskular yok mu?

Belirsiz ve esitsiz bir mimari

Herhalde, ne yaparsak yapalim, yeni
Avrupa’nin mimarisi iginde egitsiz giivenlik
alanlar1 ve az ya da ¢ok 6ne ¢ikan etki
odaklar1 her zaman olacaktir. Dig
dengesizlige bagh i¢ dengesizlik durumun
kinlgan oldugu ve kirilgan kalacagim
gosteriyor. En iyi varsayim, Rusya’nin
dengeye kavugarak oteki gliglere karsitgiic
olusturmasi, Orta-Avrupa iilkelerinin
bolgesel katilimlarini miimkiin oldugu kadar
pekistirmeleri, AT ye katilimin demokrasiyi
giivence altina almasi, kilise yanlisi-popiilist
va da otoriter-karismatik tiirden vahim
politik gerilemeler yasganmamasi, durgunluga
yol agan durgunlugun durdurulmasi.
Giiniimiizde Avrupa yanls: diger savlar
6nemli; 6nemli oldugu kadar da cok.

membres du Parti reconvertis et de personnel
plus ou moins opportunistes de ’ex-opposition.
Cette fargilité a son tour est A ogirine de
nouvelles instabilités.

Mary Kaldor I'a maintes fois motré: la recherche
de l'esprit européen est un souci commun a 'Est
et a I'Ouest. Il faut dés lors se demander
comment collaborer entre les deux parties de
’Europe s’agissant de I'identité européenne, du
capitalisme international ou des questions de la
paix? Il convient d’urgence de réfléchir ensemble
sur la démocratie i I’échelle de notre continent:
quelle culture politique & développer! quelie
coopération politique et dans quel cadre? quelle
Europe, avec ou sans la Russie& De Dublin 2
Vladivostok si I'on n’a pas des doutes sur les
affiliations des Britanniques américanisés et des
Russes russophiles? Plus réalistement, de
Bruxelles a Kiev?

Une architecture incertaine et inégale

Certes, quoi que 'on fasse, I'architecture de
I’Europe nouvelle comportera toujours des zones
de sécurité inégales et des sphéres d’influence
plus ou moins prooncées. L’instabilité intérieure
alliée a I'instabilité externe font que la situation
est et restera fragile. Les hypothése les plus
favorables seraient que la Russie se stabilise et
constitue un contre-poids a d’autres puissances,
que les pays centre-européens renforcent leur
coopération régionale au maximum, que
Padhésion & la CE garantisse la démocratie, qu’il
n’y ait pas de régression politique grave de type
cléricalo-populiste ou authoritaire-charismatique
et que la récession entrainant la récession soit
stoppée.

Au jourd’hui, les autres enjeux pan-européens
sont aussi importants et nombreux. Rappelons
les questions bien connues: comment
transcender les frontiéres? comment favoriser la
paix et le désarmement? comment conscientiser
mieux pour la démocratie a I'Est comme 3
'Quest? quelles coopérations a pratiquer:

Herkesin bildigi sorular: bir kez daha animsatalim: Sinirlar1 nasil asmali? Barisla
silahsizlanmay1 nasil saglamali? Dogu’da oldugu kadar Bati’da da demokrasi i¢in nasil bir
bilinglendirme yéntemi uygulanmali? Uygulanmasi gereken — bolgesel, giivenliksel,
ekonomik, kiiltiirel - igbirlikleri neler olmali. Hi¢ kugkusuz, “Avrupa nedir?” baglangi¢
sorusu lstiinde diislinmeyi siirdiirmek ilk sirada yer aliyor.

Atlantik’ten Urallar’a, cografi ve kiiltiire! sinirlar hangileri: yani, Avrupa Ekonomik Alan: arti
Orta ve Dogu Avrupa tilkeleri mi? Daha ileri gidebilir miyiz? Rusya ne olacak? Yeniden
huristiyanlastirilmig ya da misliimanlastirilmig, ortodoks, ya da katolik bir Avrupa mu?
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Germen kan bag ilkesine dayanan bir
Avrupa mi, yoksa anglosakson kapitalizmin
(sosyal liberalizm) sosyal-demokrat, hatta
belki sosyal-¢evreci kapitalizmin
cumhuriyetgi vatandaghik ilkesine dayanan
bir Avrupa mr?

Cesitli Avrupa halklarina gelince,
ckonomileri, demokrasileri ve yasamlari
birbirleriyle besleniyor ve aralarinda isgbirligi
ve dayanisma olmaksizin, elestirel bilinglerini
ortak kullanmaksizin bundan béyle
varliklarnim siirdiiremeyecekler.

régionale et sécuritaire, que I'on continue a
réfléchir sur la question élementaires de savoir
qu’est-ce que I’Europe?

Quelles sont ses limités gégrophiques et
culturelles: de I’Atlantique a I’Oural, c’est-a-dire,
I’Espace Economique Européen plus les pays
d’Europe centrale et oirentale? peut-on aller plus
loin? quid de la Russie!? une Europe réévangélisée
ou islamique, orthodoxe ou catholique, basée sur
le principe germanique de sang ou sur le principe
républicain de citoyenneté, du capitalisme anglo-
saxon (social-libéralisme) ou social-democrate,
voire, peut-étre, social-écologique?

Quant aux peuples européens respectifs, leur
économie, leur démocratie et leur existence se
nourissent des uns des autres, et ne subsisteront
désormais sans leurs coopérations et solidarités,
sans I'exercice commun de leur conscience
critique.
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ANTHONY BARNETT

Soru, zorlu bir soru. Rusya Avrupa’nin pargast
m1? Oyleyse, de Gaulle’iin diisiindiigii gibi
Ural’larda mu bitiyor? Simdi, Paris ya da
Roma’yla tanisikhiklar dolayisiyla Avrupal
olan bir¢ok Rus var — bir¢ok Tiirk oldugu
gibi. Rusya Avrupali’ysa. Bulgaristan ne?
Bulgaristan da 6yleyse, her ne kadar simdi
orada sayilmasa da, elbette ki Bosna ve Saray-
Bosna. Bosna oradaysa Tiirkiye de olmali,
¢linkii o da halki Miisliiman olan bir laik
devlet. Tiirkiye giriyorsa Liibnan nasil disarida
tutulur? Ya Hiristiyan Giircistan ve daha da
Hiristiyan Ermenistan (onun tek sorunu su
siralarda fazla saldirganca... Avrupali olmasi).
Bitmez tilkenmez goriinen bu cografyaya
verilen iki olagan cevap var: biri pratik, obtirti
kiiltiirel. “Bir an i¢in” pratik olacaksak,
Avrupa, Avrupa Toplulugu’nun pargas: olmak
demek - ya da, insanin iilkesinin yildizim1 AT
bayraginin ¢emberine katmasi igin bir
baglangi¢ olarak hi¢ degilse Avrupa Konseyi’ne
tiye olmasi gerekiyor. Mavi iistiinde altin
yildizlar-koyu, aksam mavisi {istiinde. Demek
ki soruya verilen pratik cevap, “zaman alacak”
oluyor. An, uzun bir an. Adapte olmak
gerekiyor, kurallara uymak gerekiyor.

The question is compelling. Is Russia part of
Europe? And if so, does it stop (as de Gaulle
thought) at the Urals? Certainly there are
Russians, just as there are Turks, whose
intimacy with Paris and Rome qualifies them as
Europeans. And if Russia, then Bulgaria. And if
Bulgaria then, surely if not now most of all,
Bosnia and Sarajevo. And if Bosnia then also
Turkey, likewise a secular state with Muslim
citizens. And if Turkey how can the Lebanon be
excluded? Or Christian Georgia and the even
more Christian Armenia (if only it was not at
present being so aggressively... European).
There are two usual responses to this
seemingly endless geography: the practical and
the cultural. To be practical, “for a moment”,
Europe means belonging to the European
Community — or at least to the Council of
Europe as a prelude to hitching one’s own
country’s star to the wheeling circle on the flag
of the EC. Stars emblazoned on blue - a dark
evening blue. The practical response to the
question then is “it will take time”. The
moment is a long one. Adjustment and
alignment are needed. Economic levels must
be reached. Europe becomes a tough target,
not so much an end as a goal; not so much a
project as a projection on a graph.

But if practical, economic, Europe takes time,
cultural Europe expands instantaneously. South
America is notoriously more “European” than
its Northern cousin, which itself identifies
more with Europe than any other continent.
Culturally Europe already is in a sense the
world; its import-export trade in identity,
meanings and values could hardly be greater.
As a project as well as a projection there is no
end to it in sight. Neither economically nor
culturally can we fix a definite horizon, a hard
border.

“Where Does Europe End?” is an
unsatisfactory question, then, because its
answers seem endless. Perhaps it is a suspect

Ekonomik diizeylere ulagmak gerekiyor. Avrupa bir amagtan ¢ok bir hedef haline geliyor;

projeden ¢ok, bir projeksiyon.

Ama bu pratik, ckonomik Avrupa zaman aliyorsa, kiiltiirel Avrupa aninda genislemekte.
Herkesin bildigi gibi Giiney Amerika kuzeydeki kuzeninden daha “Avrupali”, ama kuzeydeki
kendini bagka herhangi bir kitadan 6énce Avrupa ile 6zdesliyor. Kiiltiirel bakimdan Avrupa daha
simdiden diinyamin kendiss; kimlik, anlam ve deger cercevesinde ihracat-ithalat dengesi bundan
bagarili olamazdi. Projeksiyon oldugu kadar proje olarak da, goriiniiste sonu yok. Ne
ckonomik, ne de kiiltiirel bakimdan ona bir ufuk, kesin bir sinir ¢izemiyoruz.
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“Avrupa Nerede Biter?” bu durumda ¢ok iyi
bir sorun degil, ¢linkii cevabinin bitimi yok.
Belki ayrica da siiphe uyandiracak bir soru,
1989°a kadarki, ekonomik olarak biiyiiyen ve
politik olarak genigleyen, kendine giivenle
dolu Avrupa’nin bir iiriinii. Ama simdi
“Avrupa fikri” kusatma altindayken, bu soruyu
sormak daha da 6nemli.

Belki de bunu sormanin en iyi yolu, sorunun
kendisini sorgulamaktir. Nereden ¢ikiyor bu
soru? Giindemi ne? Soran Helsinki Yurttaslar
Meclisi olduguna gére, ice kapanmaktan ve
onyargidan, dislayicihiktan hoglanmayan, agik
yiirekli, acik elli bir soru mu? Yoksa, “bu veba
nerede biter?” gibi bir soru mu?

Bunu sinamanin bir yolu da tersyiiz etmek.
Avrupa’nin nerede bittigini sormak i¢in ¢ok
erkense, o halde 6nce “Avrupa Nerede
Baglar?” diye soralim.

Cevap bizi dosdogru tarihe gotiiriiyor.
Avrupa’nin nerede bagladigini bize anlatacak
olan sey, ne cografya ne de ekonomi.
Tanidigimiz Avrupa, diinyanin geri kalan
kisminin “kesfedilmesi” ve kolonizasyonuyla
baslar.

Latin Katolik Hiristiyan Birligi, gegmisin hagh
seferine ¢ikan birligi (siiregiden biitiin igsel
¢atigmayla birlikte) rekabet¢i emperyalizme
doniistii. Her zaman savagilmasa da, ayri
imparatorluklar kurmanin rekabetine girildi.
Portekiz’den Avusturya’ya, kimi karada, kimi
denizagir, hepsi de mutlaklagmak isteyen
krallarin Avrupa’s: tiiccar sermayesini, ticareti,
matbaay1 ve sonra sanayi atilimini birlestirdiler,

one too, a product of the period leading up to
1989 when Europe was confident, growing
economically and expanding politically. But it
remains all the more essential to repeat the
question at a time of retrenchment when the
‘““European idea” is under siege.

Perhaps the best way to ask it now, is to probe
the question itself. Where does it come from?
What is its agenda? Is it just a generous, open-
hearted question intrinsically hostile to closure
and to prejudice, as we can assume when it is
asked by the Helsinki Citizens’' Assembly? Or is
it also like asking, “Where does the plague
end?”

One way to test this is to turn it around. If it is
premature to ask where Europe ends, let us
first ask “Where does Europe begin?”

The answer turns us immediately to history. It
is not geography or economics that tells us
where Europe starts. Europe, the Europe we
are familiar with, starts with its “discovery”
and colonialisation of the rest of the world.
The Latin Catholic Christian unity, the
crusading unity of the past (for all the internal
conflict) was transformed into competing
imperialism. Not always fighting, but
competing to create different empires. From
Portugal to Austria, some overseas and some
purely landed, the Europe of would be absolute
monarchs combined merchant capital, trade,
the printed word, and then industrial advance
to carve out what was called the modern and
we can call the pre-contemporary order.
Nationalism stormed from the foreheads of
these competing and unequal “old regimes”,
like so many Athena’s each fully armed,
claiming the past and gathering the people’s
loyalty. The second thirty years war, from 1914
to 1945, its destruction of that Europe, and its
replacement by the US/Soviet Cold War
condominium is familiar,

What is still unfamiliar is the dissolution of the
Cold War and the imploding deflation of Soviet

boylece “modern” denilen ve bizim “cagdas-Oncesi” diyebilecegimiz diizeni bigcimlendirdiler.
Tepeden tirnaga silahli dogan Athena gibi, bu esitsiz ve yarigan “eski rejimler”in alinlarindan
milliyetgilikler figkirdi, gegmise sahip ¢ikt1 ve halklarinin sadakatini talep etti. Ikinci Otuz Yil
Savasi, yani 1914’ten 1945’¢ kadar siireni, bu savasin o Avrupa’y1 sona erdirmesi, onun yerini
ABD /SSCB Soguk Savas ortak-egemenligini hep biliyoruz.

O kadar iyi bilmedigimiz, Soguk Savag'in ¢6ziilmesi ve Sovyet sisirmesinin patlamasi. Bu da
tarihin sonu degil, ama Avrupa’nin biiyiik tarihinin, ¢ok-uluslu rejimlerinin, nice biiyiik
devletlerinin ve onlann kurduklar: imparatorluklarin son hamlesi béylece oynandi.
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Dolayisiyla Avrupa yeni bir baslangica adimini
atiyor.

Kitada bu durum hayal kinklig: yaratmakrta.
Her birimizin héla iilkelerimizi tanimak i¢in
bagvurdugumuz kimlik 6geleri, bir kayip
duygusunun yiikiinii tagiyor. Her sinir bir
adaletsizlik, bir geri ¢ekilme anlamini tagiyor.
Portekiz’den Polonya’ya, Almanya’dan
Yunanistan’a, her kiigiik iilke daha biiyiik bir
biiyiikliikten indirgenmisligi yasiyor. Kitada
hi¢cbir zaman bu kadar ¢ok sayida ulus-devlet
olmamigti, ama bunlarin hepsi de kendilerini
bir tohumdan ¢ok bir kalint1 gibi gériiyor. Her
tilke, bir zamanlar oldugundan daha kiigiik
olmanin eksiligini yagiyor. Bir de, simdiki
sinirlarimi 1920’lerde ¢izmis ve Avrupa’nin
uglarinda yer alan iki iilke var; Bati’da Birlesik
Krallik ve Kuzey Irlanda ile doguda
Tiirkiye’nin halen topraklarinda siiren ulusal
kurtulus savaslariyla sinirlanini daraltmaya
zorlaniyor.

Biitiin bu gelismelerden beslenen
milliyetgilikler, eskilerinden oldukga farkli bir
tiir olusturuyor. O eskileri “Biiyiik
Milliyetgilikler” diye adlandirabiliriz.
Emperyalistti onlar ve kapsayici olmaya
cahgiyorlardi, daha az sayida halklan i¢lerine
aliyor ve onlarn1 Buyiik Milliyetgilikten
yararlandiniyorlardi. Biiyiik Milliyetcilikler
evrensellik iddiasindaydilar, diinya projeleri
olarak koyuyorlard: kendilerini: Britanya
imparatorlugu; Napoleon’un Fransa’si;
Ugiincii Reich; Roma’nin varisi olarak
Mussolini’nin Italya’si; Rusya’nin Sovyetler

pretention. It is not the end of history, but it is
the end game of Europe’s grand history, of its
multinational regimes, of its many great states
and their imperia.

Europe is therefore entering another
beginning.

Across the continent this is one of
disappointment. The terms of identity within
which we still think of each of our countries
sighs with loss. Every border marks an
injustice, a retreat. Every small country is a
reduction from a greater influence, from
Portugal to Poland, from Germany to Greece.
There have never been so many nation states
across the continent, but each experiences
itself as a residue rather than a seed. Every
country feels soured by being less than it was.
Two on the outer edges who drew their
present borders in the 1920s: The United
Kingdom of Great Britain and Northern Ireland
to the West and Turkey to the East have still
to be cut down to size by their respective wars
of national liberation.

The resulting plethora of nationalisms is a
different species from the one of old. These .

" were what we can call “Grand Nationalisms”'.

They were imperial and inclusive, with smaller
peoples incorporated fully as beneficial
participants in the Grand Nationalisms. Grand
Nationalisms project themseives in universal
terms, as world projects. The British Empire;
inheritor of Rome; Russia’s Soviet Union;
Austro-Hungary's Holy Roman Empire; all
reached out in a language of self-definition that
also justified their efforts to dominate the
world.

There are still such Great Nationalisms. China
has not shaken off its Maoist version as it
liquidates Tibet. Iran presents a novel version
of grand nationalism clothed in the chador of
fundamentalism that aspires to reach out with
its global fatwas. And there is America.

The only centre of such aspiration that remains

Birligi; Avusturya-Macaristan’in Kutsal-Roma Imparatorlugu.

Kutsal Roma Imparatorlugu; bunlarin hepsi kendilerini — tanimlayan bir dil aracihgyla iliski
kurmaya ve bu dil araciliiyla diinyaya egemen olma ¢abalarini hakh géstermeye ¢alistilar.
Bugiin hila boyle Biiyiik Milliyetgilikler var. Cin, Tibet’i ezerken emperyalizmin Maocu
versiyonundan siyrilabilmis degil. Iran, global fetvalar aracihigiyla genislemeyi amaglayan,
fundementalizm ¢arsafina biiriinmiis Biiyiik Milliyetciligin yeni bir versiyonunu temsil ediyor.

Ve ABD var.

Bayle bir 6zlemi Avrupa’da héld barindiran tek merkez Briiksel. Ust diizey kadrolarini Pan-
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Avrupal aristokrat seckinlerle dolduran AT,
asagidaki farkh uluslan kendi i¢ine almak gibi
global bir rol pesinde.

Ne var ki, agsagida, eski Avrupa kiigiik
milliyetgiliklere donerek kesin bir bicimde
sona erdi. Bunlar, global iligkiler kurmaya
ugragmayan, kendilerini, yalmzca belirli bir
gruba aidiyetle tanimlayan milliyetgiliklerdir.
Kendilerini anlam yaymaktan ¢ok kimlik
korumaya adamug milliyetgiliklerdir.

Siyasal a¢idan bunlar hayalkirikhig: iiriinii
milliyetgiliklerdir. Beklentileri biiyiime degil
varkalma. Bunun akeri ifadesi ise bagkalarim
galebe galmanmin kivangh 6vgiisii degil, kirli bir
etnik temizlik sugu.

Kirgin tagralilik, ekonomik durgunlukla
alevlenirken igine kapanir, kaybedileni
oldugundan da biiyiik bir hale getirir ve daha
fazla dislama ve irkgilikla, daha fazla daralmaya
gahgir. Kiigiik millitegilikler demokrasi ve
kendi kaderini tayin hakk: erdemleri éne
¢ikarirlar ama devraldiklar1 miras, 6lgiilii bir
odaga yerlestirilmis aydinlanma yerine,
dagilmg bir kan ve safiyet romantizmidir.
Ben, genigleme idealini benimseyen ve sonra
da insani degerler i¢in laik geleneklerin
temellerini atan cOmert Avrupa’nin
yenilenmesini arayan biriyim. Sahici bir
evrenselligi kabul eden kurumlarla
desteklenmis ve isbirligine giren bolgeler ve
lilkelerden olusan bir Avrupa istiyorum.
Milliyetgilerin Avrupa’s: yerine bir yurttaslar
Avrupa’st.

Ama boyle bir vizyonun etkili bir siyaseti hila

in Europe is Brussels. The EC, staffed at its
senior levels (I am informed) by a pan-
European aristocratic elite, seeks a global role
that incorporates different nations down
below.

Down below, however, the old Europe has
ended decisively with the shift towards small
nationalism. These are nationalisms of
particularity rather than global reach.
Nationalisms dedicated to preserving identity
rather than imposing meaning.

Politically they are nationalisms of
disappointment. Their glory is not prowess but
existence. Their military expression is the
sordid guild of ethnic cleansing and exclusion
rather than the triumphant justification of
conquest over others.

A sour parochialism fuelled by recession turns
inwards, amplifying the loss and making it its
own by further expulsions and racism. Small
nationalisms proclaim the virtues of democracy
and self-determination but run the danger of
inheriting not the enlightenment brought to a
measured focus, but a scattered romanticism
of blood and purity.

I am one of those who searches to renew the
generous Europe that inhabited expansion and
then laid down secular traditions of human
values. | want a Europe of regions and
countries cooperating together and supported
by institutions that recognise a genuine
universalism. A citizens’ Europe rather than a
nationalists’ Europe.

As yet there is no effective politics for such a
vision. Meanwhile, it would be fatal if we forgot
that we are still bonded to our inheritance of
imperial desire to belong once more to nations
that are greater than themselves. “Europe” -
the historic constellation of imperial states and
cultures - has ended. The task now is to bury
it, decently and calmly but perhaps with a stake
through its heart - just to make sure.

ortada yok. Ama bu arada, kendilerinden daha biiyiik imparatorluklara adini vermek gibi
emperyalist bir 6zlemin mirasina hili bagimli oldugumuzu bir kez daha unutursak, iste bu
oliimciil olur. “Avrupa” — emperyalist devletler ve kiiltiirlerin tarihi bilesimi — artik bitti. Simdi
isimiz onu gémmek, efendice, siikiinetle — gene de kalbinden topraga bir kazik ¢akalim, ne

olur ne olmaz.

R
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Sis ile Yagmur Arasi Avrupa(h)
Europe(an) Between Mist and Rain

Ben 1952°de Eskigehir'de dojdum. (Bir
Avrupals igin baritada bulanik bir isim olsa
gerek Eskisehir. Atlass agsp arayacakiir onu
biiviik olasilikla. Bulabilecek midir kentin
yerini? Kolayca bulabilecek midiv? Bulunca,
bulursa, gisiniin onsine nassl bir yer
getirecektir? Gegem wil, Lowvre’'da inemls bir
Bizans Sanat: sevgisi agildiyds. Bir vitvinde
tek bagina duran givkemli giimiis bagin
tanstma yastsinda “Eskisehir'de
bulunmugtur” vaziyordu... O Eskisebir'le bu
Eskisehir’i zibminde bulugturacak mudir?).
“Avrupa” kelimesing gok evken bir vagta
dwymug olmalsysm, ilk. Babamn aldup bir
gorey nedeniyle 1955-56 wllarins Napoli'de
gecirdik. (Napoli, Eskigehir'den daha ok mu
Avrupa’dadir? Kendisini asla Iralyan
saymayan bir Napoli'li acaba Avrupal
oldwiunn diigiiniiv mii, kendising dyle
konsmlar mi? Bagkalars, sozggelimi
kendilering tipik Avrupals olarak givenler
onu dyle konumlarlar me, yoksa biraz Orta-
Dajulu bir yan ma bulurlar onda ve ‘melez’
mii sayariar?).

Genel gizgilerinde kiiltiir sorunilariyla da
didigen bir edebivat adamivim ben ve

| was born in Eskigehir in 1952, (To a European,
Eskigehir must be ne moere than an obscure name on a
map. He will most probably leok it up in on atlas. Will
he be able to find the city, | wonder? And when he
finds it (if he finds it) what sort of an image will it
conjure up? Last year there was an important
exhibition of Byzontine Art in the Louvre. In front of o
magnificent silver crucifix in one of the show-cases
was a plate with the legend “Found in Eskigehir™, Will
that Eskigehir be identitied with this Eskigehir in his
mind?)

I must have first heard the word “Europe”™ at o very
early age. We spent the years 1955-56 in Naples
where my father had taken up a post. (Is Naples to be
reckoned more in Europe than Eskigehir? Would o
Neopolitan, who doesn’t regard himself as Italion,
look upon himself aos European? Would he class himself
as such? Would others who see themselves as typical
Europeans regard him as European, or would they see
a Middle Eastern side to him and class him as a “half-
caste"™?

Generally speaking, | am a literary man given to
continual arguments over cultural problems, and for
nearly a quarter of a century now | have been thinking
and writing. | can’t exactly remember when | first
came face to foce with the concept “Europe”, or what
sort of change this produced in my personal
development. (This East-West dilemma has never been
off the agenda throughout the whole of this quarter
century, although with varying intensity and along
different routes. It seems te me that it is mainly with
reference to Europe that we have drawn our co-
ordinates: Are we Eostern, Western, Middle-Eastern,
Mesopotamian or Outer European, Eurasian or Third
World; on the borders or on the periphery? We have
continually regarded ourselves in the light of questions
like these thot tend to depreciate us, without ever
really inguiring Where is Europe! What is a
Eurcpean?

My career as writer and thinker brought me directly
face to foce with the East-West dilemma. It was
impossible not to be distressed by Turkey's
exceptional position as a "bridge”,but ethical

yaklagik geyrek yiisydldsr diiglindiyor, sivetivornm. “Avrupa” kavramyla ne zaman yiizlesmeye
bagladygims, bunun kigisel seriivenimde ne tiir bir ghri gizdifini tamiramina kestiremiyorum
simds. (Bu ceyrek yiisyslin giindemsnden Dojin-Bats ikilems cksik olmads big, farkls yogunluk ve
afizergdblar icinden gegmis olsak bile. Sansyorum, en gok Avrupa’ya girve aradik
koordinatiarimizs: Dojiwlu mu, Batrh me, Orta-Dojulu mu, Mezopotamyals va da ug Avrupals,
Avrasyalt ya da Ugiincii Diinyals maydsk, ssnirda maydsk yoksa periferide mi? Kendimize bizi
neredeyse kurutan bu sorularla araliksiz baktsk ta, dinsip Avrupa neresi, Avrupals kim,

yeterince eselemedik).
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Yazma ve diigiinme seviivenimde hemen
karssma gikts Doju-Bats ikilemi.
Thirksve'nin ayriksy ‘kipri’ durumunyn
sginde sancilanmamak elde defjildi gergi,
ama etik yaklagimlar hem jeo-politik
diizlemde, hem de estetik diizlemde yol
alinmasin gliglestiviyordu. Banhlik ve
Baticilsk, Batslilagma ve kendi-kalis odaklars
arasinda dylesine uzun siire oyalanslds ki,
“Avrupa® kavramwyla birebir besaplagmaya
1980 sonrasimda yonelebildik daba cok. (Bu
nedenle de Avrupalinin kendisine ve dtesine
nasil baktyine anlamamz gerektifing cok
geg aksl edebildik. Ovsa o da biiyiik bir
dejrigimden gegiyor, kendisiyle dtekisi
arasindaks sligkiyi biishiitin farkls mercekler
deneyerek gozsimleme avangina kapihyordu.
Tam iki tag sistiiste yemiden kovacakek ki
haritas: allak bullak oldu: Volga'dan
Atlantik’e taglars damlan duvariarin,
gozilen simirlarin, yeniden olusan kafesin
iginde bir kez daba sifir noktass olugtu.
Buggiin egit sasksnliktayiz: Avrupa nervesi, kim
Avrupals, bu eg givdeli ikiz-sorw oniinde bir
Lizbonlu, bir Leningradls ya da Istanbulin
ayni kaygiys paylagiyor. Ayms bilgisizlifi.).

*
Ik izlerden, s6zgelimi Altamira va da
Lascaux figiirlerinden yola ¢ikip Magna
Carta’ya, oradan son izlere, sézgelimi
Strasbourg ya da Helsinki’de yapilan bir
toplantmin tutanaklanina dogru ilerlemek
gibi insaniistii bir ¢abaya girecek degilim
burada. Benimkisi, daha gok, sairlerin agik

attitudes impeded advances on both the geo-political
and the aesthetic levels. The osciilation between
Westernism ond Westernisation on the one hond and
traditionalism on the other went on so long that it was
only after 1980 that we managed to come to terms
with the concept of "Europe”. (That was why we were
so late in coming to realise the necessity of
understanding how the European regarded himself and
others. And that too underwent a very great change,
with an attempt at a solution to the problem of the
relation between himself and others by applying quite
different lenses. We had anly to place two stones one
on top of the other for the whole map to fall into
complete choos and confusion: zero point has
emerged once more within the collepsing walls from
the Voiga to the Atlantic, the dissolving frontiers and
the re-constituted framework. Today, we are in the
same confusion. A citizen of Lisbon or Leningrad or
Istanbul is equally non-plussed in foce of the duel
twin-question, Where is Europe? Who is a European?
And equally ignorant.

*
| will make no attempt here at the superhuman
task of beginning from the first traces, from, for
example, the Altamira or Lascaux drawings, and
proceeding to the most recent traces in, for
example, the minutes of a Strasbourg or Helsinki
meeting. My intention should rather be regarded as
an approach which can be added on to the “total
views" that are not to be altogether excluded from
the truths that lie registered open or concealed in
the compartment of the poetic irrational but have
been blurred by the rational mind. Whatever
anyone may say, we owe one of the most attractive
perspectives of 20th century Europe to the poets
and writers. Think of the writings of Valéry, Eliot
and Pound, Octavio Paz and Celine. Moreover,
their contributions prove that to be able to view
Europe there is no need to have been born a
European ,and that one can become a European on
quite a different plane. Anyway, that is why you will
find nothing in any way systematic in this chaos of
an article = a few starting = points, and a feverish

va da ortiik bir bigimde irrasyonel’in hanesinde kayith duran, ne ki rasyonel’in bulusturdugu
dogrulardan sonug olarak biisbiitiin diglanamayacak teplam bakis'lanina cklemlenebilecek bir
vaklagim sayilmali. XX, yiizyihin Avrupa iizerine en canalia perspekrtiflerinden birini kim ne
dersc desin gair ve yazarlara borgluyuz: Valéry’nin, Eliot"in ve Pound’un, Octavio Paz’in ve
Céline’in yazdiklanm ammsayin. Ustelik, Avrupa’ya bakmak igin Avrupa’da dogmus olmak
gerckmedigini, bambagka bir platformda Avrupali olunabilecegini de gésterir katkilan.
Dolayisiyla ve neyse ki, sistematifin tam tersini bulacaksimiz bu paramparga metinde - birkag
hareket noktasi, birkag soru igin yanit arama telds:.
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Elimde
ruttugum ilk

Heinrich
Biinting'in,
“Itinerarium
Sacre
Scripturacsinde (Magdeburg, 1582) ver
alan bir yonca bu. Uggiiliin bulustugu
merkezde, kiigiik bir daire iginde diinyamin
“orta”si, ¢ekirdeg@i goriiliiyor: Kudiis. Bir
baska haritaci oraya Istanbul’u da
verlestirebilirdi, Iskenderiye’yi de. Avrupa
diisiincesi, projesi, diigii, adim nasil
koyarsak koyalim bu fikir bir takvim, bir
tekvin gercktiriyorsa, bu kentlerin yagh
kitanin gergekten de diyinda kalmalan
esyanin mantgidir, gibi gelivor bana.
Ninova'min, Babil’in, Sodome ve
Gomore'nin, Mekke ve Medine’nin de:
Biitilin bu saydigim kentler farkh kiilriirlerin
va da projelerin merkezleri olarak goriile-
gelmiglerdir. Diinyamn merkezi Avrupa’nin
disinda aranabilir belki, Tarih bir ucundan
drekine kat edilirken; Avrupa’nin merkezi
kendi govdesinin, “giil"tiniin diginda
aranamaz buna kargihk. O noktay bu
haritanin, biitlin haritalann izerinde
saptamadan Gnce neden bir haritadan
hareket ettigimi dile getirmeliyim oysa—
Nereden bakilirsa bakilsin, herseyden Gnce
bir cografya terimidir Avrupa. Sozlikler,
Ansiklopediler, kisacas: ddemoglunun
sinifflandirmay: elden birakmayan manug,

nokta, bir harita:

attempt at finding answers to a few questions.

The first point, which | hold in my hand, is a map: a
clover in the “Itinerarium Sacre Scripturae” of
Heinrich Bunting (Magdeburg, 1582). In the centre
where the three leaves meet, in a small circle, can
be seen the “"centre”, the kernel of the world:
Jerusalem. Another cartographer might have
placed Istanbul in that position, or Alexandria. It
seems to me that if, no matter how we position the
European conception, project, image or name, this
idea demands a certain calendar or genesis, it
seems reasonable to suppose that these cities
should remain outside the limits of the old
continent. Mineveh, Babylon, Sodom and
Gomeorrah, Mecca and Medina: all these cities have
appeared as centres of different cultures and
different projects. Perhaps the centre of the world
is to be sought outside Europe, folding history one
end over the other. On the other hand, the centre
of Europe cannot be sought outside itself, ouside
the “petal". But perhaps | should explain why,
without first establishing that particular point on
this map, on all maps, | begin from a map.
However you look at it, Europe is first and
foremost a geographical term. Dictionaries,
encyclopedias, human reason and its passion for
classification and taxonomy, all deal with it in this
way. Ever since borders and dimensions were more
or less clearly drawn it has emerged as a region
stretching from Gibraitar to the Bosphorus and the
Ural Mountains. A strange entity, altogether. Even
if there is agreement on the form, the content can
never be given shape in the full sense of the word.
In 1984 | prepared an Encyclopedia of European
Countries for publication. There has been such a
revolutionary change between the structure of that
time and the structure of today that it seems to be
that you could very well claim that the continent
was made of mercury rather than solid matter,

We don't know if there is a real story behind the
name, Edith Hamilton, in her famous “Mythology”!
uses the version of the ancient Greelk legend given
by the Alexandrian poet Moskhos:

taxinomie tutkusu onu bévle ele alivor. Simirlart ve boyutlan iyi-kétii belirlenmis bagtan beri:
Cebelitank’tan Bogazici'ne ve Ural Daglan’na uzanan bir belde. Tuhaf bir biitiinliik 6te
yandan: Bigimi izerinde anlagilsa bile, igerigi higbir zaman tam anlamuyla bigimlenemiyor.
1984°de bir Avrupa Ulkeleri Ansiklopedisi yayina hazirlamistim, o giinkii gatisiyla bugiinkii
arasinda Oylesine bilyiik bir kayma sdzkonusu ki, kitanin sert bir maddeden ¢ok civadan

olustugu kolaylikla ileri siiriilebilir, samyorum.

Adinin gergek bir dvkiisii var midir, aruk bilmiyoruz. Edith Hamilton, tinlii
“Mitologya™sindal, bu antik Yunan soylencesinin Iskenderiyeli gair Moskhos tarafindan
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kaleme alinmig versiyonunu kullamyor:
“Zeus’la sevigmesi yiiziinden ad1 cografyaya
gegen tek kadin lo degildir; Europa’nin
tinii daha da yaygindr...

Giizel Europa, uykudan uyanmg, gordiigii
diigii yorumlamaya ¢alisiyordu. ki kita,
kadin kiligainda, kendisini paylagmak
istemiglerdi diistinde. Europa’vi
dogurdugunu ilen siiren Asva, onu kendisi
almak istemisti. Oreki kita ise, Zeus'un
Europa'yr kendisine verdigini stylemigti”.
Oykii boyle uzar gider. Boga kiligina giren
Zeus, Europa'v Girit’e gotiiriir. Orada
sevigirler ve gocuklan olur.

Mitologyamin sayfalan arasinda kaybolacak
degilim. Ruhgtziimciiler bu efsanenin
zerinde konaklarmglar midir bilmiyorum,
gelgelelim Europa’min gdrmiis oldugu
kaydedilen diisiin yorumu Avrupa tarihinin
vorumlanmas: agisindan da kilit géirev
iistlenebilir, kamisina kapilmadan
edemiyorum:

Herseyden 6nce, Avrupa’nin digi olusu
tizerinde durmasak bile, bu noktaya bir
mim koyarak yola devam edebiliriz
herhalde: Oynak, degisken, hem rahim ve
dogurgan, hem digrak ve diglayici bir
kimligi yok mu yagh kitanin? Gérdiigii diise
de bu baglamda bakabiliriz belki: “Kadin
kihginda™ (demek erkek) iki kitadan biri
Asya, Moskhos'un giirinde: Anne imgesini
ayartici arag olarak kullanan sinsi hedefli,
travesti bir kita. Oteki kita belli degil gerci

.metinde, ama bu belirsizlik hayli ilging bir

“lo was not the first woman whose name entered
geography through a love affair with Zeus. The
fame of Europa was even more widespread...

The beautiful Europa woke up from sleep and and
attempted to interpret the dream she had just had.
In her dream, two continents, in female attire,
each laid claim to her. Asia, who claimed to have
given birth to Europa wanted her for herself, while
the other continent declared that she had been
given Europa by Zeus himself."

And so the story goes on. Zeus transforms himself
into a bull and carries Europa off to Crete. There
they make love, and conceive children.

| have no intention of losing myself in the pages of
mythology. | have no idea whether psychologists
have dwelt on this legend, but | can’t help feeling
that the interpretation of Europa's dream could
offer a vital clue to the interpretation of the history
of Europe as a whole,

First of all, even If we don't dwell too much on the
fact that Europe is presented as female , | see no
reason why we shouldn’t just set down a mark and
continue on our way. Hasn't the old continent a
certain flirtatious, fickle, at once compassionate
and fruitful, exoteric and esoteric quality? We
might view her dream from this point of view. In
Maoskhos’ poem, Asia, one of the two continents in
female attire (i.e. male), is a scheming, tronsvestite
continent who uses the mother image as a means
of seduction. The other continent is not identified
in the text, but this lack of definition adds rather an
interesting inflection to the poem. Whatever map
we happen to look at, the third leaf of the clover
quite naturally rests on Africa. But we are not
obliged to limit the dream to that period. Europa
may very well have foreseen America in her
subconscious in a wider time perspective.

But | shan't dwell too much on the dream,
preferring to get on with what | want to say.

In the Magdeburg map, Rome, though not picked
out as the centre of the continent, is given a
certain privileged status. That is perfectly natural
in a |6th century document. Rome was the

yviiklem kanyor siire: Yoncamin iigiincii avag dogal olarak Afrika, hangi haritaya bakarsak
bakalim. Ne ki, diigii o ¢agla sismrlamak zorunda da degiliz, genis zaman perspektifinde pekild
Amerika’'min bilingaltina sokuldugunu da én-goriiyor olabilir diigiinde Europa.

Bu dislemin iizerinde ovalanmayacagim, asil soyvlemek istedigimden uzaklasmamak icin:
Magdeburg haritasinda kitanin merkezi olarak vurgulanmamakla birlikte, Roma’min ayina bir
bzelligi var. Bir XVI. yiizyil belgesi igin dogal bu: Roma, miladi zamanin en biiyiik mirascisi o

dénemde. Kimden devraliyor mirasi?
$iiphe yok ki: Atina'dan.
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Avrupa’min tek bagkenti burasi: Partenon.

Yalmzca bergey orada basladif icin degil,

hergey, cagimizda, oradan hiz almak istemis

oldugu igin de.

Roma imparatorlannin imgelemini

@ Olympos tannlarn besler; Kilise’nin
nkamigim Aristotcles okuyan Augustinus ya
da Akinolu ¢bzer; Avdinlanma’nin
gerisinde “kendini tam™ ilkesi yatar;

Hilderlin'den Saint-John Perse’e,

Kierkegaard’dan Heidegger’e uzanan

kronik bir yenidendogus tasasimin 6niinde

site bekler.

Her dénemde, her bolgesinde, Avrupa

diisiincesinin, sanatimin ikidebir Yunaneli’yle

hesaplagan, kaynagina inip yeni bir ¢ikis
daman arayan Gzelligi bir bilinmeyen degil
elbette. Benim burada bir kez daka alum
cizmeye galisugim da bu dzellik degil, kalds
ki. Bagka bir tabakaya gegmek istiyorum,
temeli béylece koyup: Avrupa’mn,

Avrupal’'min yasama, yasama ve yinetme

figgeni gergevesinde kendisini ve Gre(ki)sini

Arina modclinden 6zde hig uzaklagmaksizin

durmadan benzer degiskenlerle yeniledigi

ve vineledigi goriisiine davanacagim.

- Elimde
tuttugum
ikinci nokta,
cesitli
renklerde
tiggenlerin
olusturdugu
tarkh kompozisyonlar aracihigiyla elde

greatest inheritor in the Christian period. Who did
it receive its inheritance from?

Undoubtedly, from Athens.

Here was to be found the single capital of Europe:
the Parthenon. But it wasn't that everything began
there. It was simply that, in our period, everything
sought its original impetus there.

The symbolism of the Roman emperors was
nourished by the gods of Olympus. The stagnation
facing the Church was dissolved by Augustine and
Aquinas, both of whom had read Aristotle. The
principle “Know thyself’ lay behind the
Enlightenment. The city nurses the pains of the
chronic rebirth that stretches from Hélderlin to 5t-
John Perse, and from Kierkegaard to Heidegger.
It is a well known fact that in every period and in
every region, European thought has been
distinguished by its constantly returning to the
Greek tradition and drawing new strength and
inspiration from this source. But | am not
attempting here to underline this point yet again. |
want to pass on to a new layer after laying the
foundation in this way: | shall insist on the view
that Europe, the European, within the framework
of the triangle formed by their way of life,
legislation and administration, have continually
renewed and restored themselves and the other
with similar variations without ever essentially
departing from the Athenian model.

The second point | have in hand is a document on
an arrangement of “signs” produced by means of
different compositions made up of variously
coloured triangles.? | first came across it last year
in Berlin. This system of signs, which was put into
operation in 1941-42, was used in order to identify
those “alien” to the System. We are particularly
familiar with the yellow star of the Jews. But the
Jews were not the only type of “alien" whose
complete extermination was taken in hand in the
“Europe” of the Second Waorld War. Communists,
those identified as asocial, homosexuals (or rather
those with a different sexual orientation), gypsies,
migrants and criminals were sometimes given

edilen bir “isaret”ler diizeneginin tizerinde ver aldig bir belge.2 Onunla, gegen yil Berlin’de
karsilastim ilk. 1941-42 aras: yiirirliige girmis bu isaret sistemi, Sistem’in “yabanci”lanim
rammlamak amacivla devreve sokulmug. Daha ¢ok san yahudi yildizini tamiyoruz bizler: 11.
Diinya Savagi “Avrupa™sinin kisktenci bir bigimde yok etmeye girigtigi bu “yabana™ tirii
valmz degildir: Komiinistler, a-sosyal olarak tammlananlar, escinscller (daha dogrusu farkh
cinsiyetliler), gingeneler, gogmenler, suglular kimi zaman da pekigtirmeli tamimlaria (asosyal
yahudi, gibi) isaretlenip roplama kamplanna gonderilmiglerdi. [ Gegerken, “toplama™ ya da
“konsantrasyon™ kavramlanmn gostergebilimsel ¢dziimlemesinin bu kavramlarnn
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agimlanmasina getirebilecegi katkiva dikkat
gekmek istivorum |.

llk agizda paradoksal, hatta yaralayics
bulunabilir: Nazi Almanya’simin ayirma,
aynsgtirma, anndirma ve anlastirma
felsefesinin {izerinde durulus bigiminin
bana her zaman giipheli gériindiigiini
soylemeliyim: Bu diglama siyasetinin
NS$’lerin elinde kazandigy boyutlann yilg
verici vanim hige saymiyorum tabii;
gelgelelim, bilyiiteg alunda turulusunun
(zellikle sinema endiistrisinde ), baska
donemlerde (ve o donemde) Avrupa’nin
farkh bolgelerinde yasanan daha az genis
¢aph diglama ve yoketme siyasetlerini,
cylemlerini maskeledigini gézden uzak
tutuyoruz gibi gelivor bana.

Avrupa tarihi, Avrupali zihniyeti, bir ugtan
dtekine bu tiirden “dava™larla 6riiliidiir.
Avrupa’y1, Avrupali’v1 exoreist bir ¢izgiye
indirgemek, onlan bu gizgide tammlayip
isin iginden ¢ikmak amacim giidiiyor
degilim. Ama Avrupa(li)’mn kendisini,
baglangigtan beri, “yabanci”larina gore
konumladifa gergegine dikkatle bakmak
gerekrigine de yiirekten inaniyorum.

Bu konuya, yakin gegmigste Berlin’de
katldigam bir toplant igin kaleme aldigim
bir metinde, kaynaklarnmdan da s6z ederek
vaklagmigtim:

“Aynstirma’min kokeni, ana kaynag biitiin
biitiine Eski Yunan uygarhginun toplumsal
yasamindan ve sivaset felsefesinden
gelmigtir: Yura Ontinde, icinde, kargisinda

distinctive labels (asocial, Jewish, etc.) and sent to
concentration camps. (1 should like to draw
attention to the contribution that could be made
to the elucidation of these concepts by the
referential meaning of the term “concentration”.)
It may at first seem paradoxical, or even
pernicious, but | have always regarded with some
suspicion the way stress has been laid on Nazi
Germany's philosophy of discrimination and
segregation, purity and purification. Naturally, | do
not ignore the appalling scale attained by this
policy of cleansing in the hands of the Mazis, but it
seems to me that we tend to ignore the fact that
by placing it under the microscope in this way
(particularly in the film industry) we have tended
to mask the less comprehensive policies of
separation and extermination in the Europe of
other periods (and of that period too).

European history, and the European mentality, is
full from one end to the other of “cases” of this
kind. | do not intend to reduce Europe and the
European to an exorcist role and to get out of it by
defining them in accordingly. But | am absolutely
convinced that we must examine very carefully the
reality on which Europe and the European have
taken up their positions, from the very beginning,
with regard to “aliens”.

In a paper | prepared for a meeting | recently
attended in Berlin, | approached the problem by
referring to my sources.

"The root and main source of discrimination lies in
the social life and political philosophy of Ancient
Greek civilisation: in front of, inside and opposite
the home, those belonging to it and those who will
never belong to it. | cannot really conceive a single
individual who is not included in this, but, apart
from those who can remain outside unconcerned
with it all, everyone living on the earth today is of
necessity either a native or an alien in the cross.
section in which he is situated, either a member of
a majority or a minority group. That is why |
regard Julia Kristeva's book describing the
evolution of this reality, published in 1988 under

ona ait olanlar ve higbir zaman ona ait olmayacak olanlar. Konunun baglamadig tek bir birey
olsun, diigiinemiyorum gergi; ama hepten ilgisiz kalabilecckler disinda, herkesin, bugiin bu
verkiirede yagayan herkesin, iginde yer aldigy kesitte yerlilige ve yabanciliga, ister bir cogunluk
dyesi olsun ister bir azinhk iiyesi, maruz kaldig kesindir. Onun igin de, sézkonusu gergekligin
evrimini yansitan, Julia Kristeva’nin 1988°de yayimlanan “Kendi Kendimize Yabanai™ adhi
kitabiyla, o kitabin genis Slgiide yararlandigs Marie-Frangois Baslez’in “Eski Yunanda
Yabanci” baghikli, 1984’de qikmig aragtirmasimi ne yapip edip okumak, gerekir
diigiincesindeyim. Bu galimalar, onca yiiceltilen “yurttashk™ ve “vatandashk” haklartnin
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yarattif carpik statiide herbinmizin ne
oranda yabanci, melez, gogmen, barbar,
siirgiin, versiz yurttsuz, avare, aylik,
kisacasi Gteki oldugumuzu apagik
gostermekte; yurt, vatan, yer, yuva tiirii
topigue sinirlanin herbirimizi “ne hakla
yvabancisin?™ sorusuyla karsi karsiva
birakngim kanmitlamakradir™.3

Gegen vil giimsigina gikan bir bagka
¢alisma, Henry Joly’nin “Platon
Arastirmalani — Yabanalar Sorunu”, temel
merinler diizeyinde konuya agilimlar
getiriyor: Eski Yunan'da, “site disi™m
tamimlayan her tiirlii konuma (vabanai,
konuk, diisman) ybnelik bir *alter” (6teki)
felsefesinin genel durusu belirledigini
kanithyor Joly: Platon’un Misir’a
(dolayisiyla gegmise) bakan diyaloglaninda
da boyledir bu, sonradan Atina’yi ¢ikis
noktasi yapan Latin diinyasinda (Joly,
Euripides’in “Medea™sinda aym izlegi
buluyor) konuk-diigman farklihginin aym
kitkenden geldigini de (hostis-hospes)
vurgulamak gerekir 6te yandan.
Ben/Oteki kutuplasmas: Sylesine giiglii bir
giidii olarak kalmis ve gelismigtir ki, bir
“Avrupal Ben"in varhfi gergckten de
stzkonusu edilebilir mi, belli degildir.
Ozne’nin, komgu'sundan baglayan bir
stnirda bilyiiyen korkusu éteki’ni sonsuz bir
katsayiya siiriiklemistir: Her yerde herkes
kendi yabanci’simi seger ve onu diglamanin
yollanim arar, Tarih boyunca.

Oncelikle uluslar ve budunlar baglaminda

the title “Etrangers a Nous Memes”, as well as the
monograph by Marie-Frangois Baslez published in
1984 under the title “L'Etranger dans la Grece
Ancienne"”, in which extensive use has been made
of the work by Julia Kristeva, as absolutely essential
reading. These works clearly reveal the extent to
which each one of us in the distorted status created
by the greatly extolled rights of “citizenship" and
“nationality” is classed as alien, of mixed blood,
immigrant, barbarian, exile, stateless, idle or
vagabond, in short, as the other, and proves that
topic markers such as homeland, country, place
and home confront each one of us with the
question, “What right have you to be an alien?"
Henry Joly's research work on Plato, published last
year, casts light on the subject on the level of basic
texts. Joly proves the general application in
Ancient Greece of an “alter" {other) philosophy to
anyone (alien, guest, enemy) who might be defined
as “outside the city". This is to be found in the
Platonic dialogue concerned with Egypt (ie the
past), and it must be stressed that the guest-enemy
(hospes-hostis) duality later to be found in the
Latin world which took its starting point in Athens,
sprang from the same root.

The SelfiOther polarity has remained and
developed as such a powerful impetus that it is
doubtful if one can talk of the existence of a
“European Self"’. The subject’s steadily increasing
fear, beginning with the neighbour, drags the
Other into an infinite progression. Everyone,
everywhere, throughout the whole of history, has
chosen his own alien,and sought ways of expelling
him.

Discrimination first established itself in connection
with nations and peoples, then took up its stance in
provinces, cities, urban districts and streets. The
reaction brought about by the paranoia of the Self
with regard to the Other was not confined to
defence and a withdrawal within the dimensions of
introversion. The Crusading mentality, with or
without the Cross, was continually emerging. The
philosophy of plunder, invasion and exploitation

kesinlesmistir ayrisma; sonra da bélgeler, kentler, mahalleler, sokaklar kannda mevziler
edinmistir. Ozne’deki 6teki paranoyasi yalnizca korunma ve ige kapanma boyutlannda bir
geri-durug getirmemigtir istelik: Hagh ve hagsiz mantigi, bir yandan da ileri gtkmugur ikidebir:
Talan, istild, somiirii felsefesi yakin ve uzak komsulan, yabanci ile diismam gakistirmaktan

kendini ahkoyamamistr.

Déniip haritaya, haritalara yeniden bakmak gerckiyor bu agamada. Avrupa’yi, 6nce, il
ayristirtilmamus bir biitiinliik olarak, kita halinde gérmeye ¢alisahm. Hun’lardan, Slav’lardan,
Kartacalilardan, Sicilya ve Endiiliis’e nrmanan Araplardan, Viyana’y: kugatan Osmanhlardan
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bugiine uzanan, alter kaynakl: bir korku ile
biitiin kitalara gozlerindeki *altina hiicum™
igifiyla sefere gikan bir istek arasinda
yalpalamiyor mu Avrupa?

Kita'min, tiimelligini kendi belirledigi,
kapilarim kendi diktigi bir simirla higbir
donemde yetinemedigini, Sezar'dan
Hitler’e hizla gegerek, animsiyoruz.
“Diigman”lanmn timelligine yonelen
tehditlerini de. Ne ki Avrupa, disindaki
“diigman™larla da yetinmedi: Sik sik, kendi
iginden, kapilann berisinden secti onlan,
kendi kendisinin kurbam olayazdi.

Haritay1 bir de onu digindan soyutlayip
icinde kalarak degerlendirmek var. Ona,
kim ne derse desin, “isaretler”ini, o
rengarenk tiggenlerini yerlestirmek zorunda
kalimyor, bu durumda:

“Yer”ine, “yurd™una, “vatan™mna sikisikiya
bagh her yerli, yurttas, vatandas haklarinin
simurini, dolayisiyla vabancilanm
tammlamisur. Ashina bakilirsa, vabana,
kendisine rabammiil ¢ergevesinde
bakilandir epi topu: Onunla dzdeslik
aranmaz, tam tersine, birlikre yasamirken
bile farks 6nde bir yerde tutulur. Kan ve
barutun bugiin Adriyatik kiyisina vavilan bir
koku dogurmas: onlanin Ispanya’da,
Belgika’da ya da Estonya’da bekleyis icinde
kalmalanm unutmamiz saglayabilir mi?
Kimsenin
yakasinda iiggen
ghrmememiz,
tiggenlerin

inevitably confronted near and distant neighbours,
foreigners and enemies.

At this stage, we must take another look at the
map, or rather, at the maps. Let us attempt, first
of all, to see Europe as a continent, as an undivided
whole. Hasn't Europe always, from the time of the
Huns, the Slavs, the Carthaginians, the Arabs
clambering into Sicily and Andalusia, right up to
the present day, fluctuated wildly between a fear of
the “alter” and the desire to set out on a campaign
to all the continents with the “gold rush” glint in
their eyes.

We remember, as we pass quickly from Caesar to
Hitler, that the continent has never at any period
been content to remain within the border the
continent itself traced out and whose gates it itself
erected. And we also remember the threats
directed at all “enemies™ as a whole. Nor was
Europe content with the “enemies" without. It
frequently chose them from within the gates and
sacrificed itself as victim.

The map can also be used by abstracting all
without it and remaining purely within it. In that
case, whatever anyone may say, the “signs”, those
motley coloured triangles, must be located on it.
Every native, citizen or fellow countryman bound
to his “own place”, his “country”, his “fatherland”
defines the limit of his rights and thus, indirectly,
the foreigner. In reality, the foreigner is one who is
regarded as being included within the circle of “the
tolerated”’. There is no question of identifying
oneselfl with him. On the contrary, even when living
together the difference is always kept to the fore.
Can the smell of blood and gunpowder drifting out
from the shores of the Adriatic make us forget that
they remain waiting in Spain or Belgium or
Estonial Is the fact that we cannot see a triangle on
anyone's lapel any proof that the triangles are now
illegible?

Another point of reference is the Max Ernst
painting “Europe after rain” depicting the
continent from which he had been absent during
the Second World War as it appeared immediately

okunamadiginin kamitt mudir?

Ugiincii dayanak noktasi, Max Ernst’in “Yagmurdan Sonra
Avrupa™ adl resmi. Ressamn, 11. Diinya Savasi boyunca uzak
kaldign kitaya, “feliket™in hemen ardindan bakisim vansityor.
Siiphe yok ki, can ¢ekigen bir uygarhin, en azindan o dénemde
veniden toparlamip toparlanamayacag belli olmayan bir kitanin
delik degik gtvdesini Vargova ya da Berlin yikinulan, Dachau’dan
goriintiiler ya da miittefik tanklan daha iyi simgeleyebilirdi.
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Oysa Avrupa’da yikilan bir goriintim,
bir gériiniimler biitiini degildi valmzca:
Orada birden fazla diig, proje, iitopya,
gelecek vaadi ¢6kmiistii. Max Ernst’in
tablosunun tabakalan arasindan, onu ilk
@ gordigiimden bu yana hemen hep
hayaletler segtim ben, kendi payima:
Zweig'in, Benjamin’in, hatta Drieu la
Rochelle’in intiharlarina siirgiin ve éliim
kayitlan kansiyordu o koyu, puslu viizeyin
derinliklerinde.
Onlar, farkh gerekge, anlayig, diinyagoriigii
ve tasan katmanlan kurmus, ama bir
Avrupa biitinlighi’ne inanmig, bel baglamig
insanlardi. Valéry’nin, savagin sonuna dogru
*Avrupa’nin Biiyiikliigiine ve Bans: lizerine
Notlar™ina bakiyorum: Ulus kavramindan
tagacak bir bitiinliiglin ¢agns: {izerinde
kivraniyor. Stefan Zweig'in aym dénemde,
“Tarihsel Geligmesi icinde Avrupa
Diisiincesi™ baghkl, birlestirici manugin
dirtdortliik gerekgelendirilisini banindiran
yvazisina bakiyvorum: Bu alabildigine
karamsar aydin, en belili dénemegte bile
Avrupa/h kimliginin zorunlulugu izerinde
duruyor. Alberto Savinio’nun
ansiklopedisindeki “Avrupa™ maddesine
bakiyorum: “Tann Asya’da dogar ve
Avrupa’da oliir”, diyor: “Avrupa Tann’mn
mezandir”. Avrupa’nin, disindan ve iginden
¢tkan Avrupa-dist her bgeyi, anlayisi,
siddeti haklayacagina inamiyor Savinio:
Biitiin ironisine karsin, s6zlerinden
biitiinliik duygusu ve istegi eksik olmuyor.

after the “catastrophe’.

The ruins of Warsaw or Berlin, scenes from
Dachau or allied tanks would undoubtedly have
symbolised much more powerfully the battered
torso of a dying civilisation and a continent whose
possible recovery, at least at that period, could at
most be regarded as extremely doubtful.

And yet Europe was not simply a scene or scenes of
ruin and destruction. More than one dream,
project, utopia and future promise had collapsed.
What | have always chosen, for my own part, from
among the layers of Max Ernst's picture, from the
time | first saw it to the present day, has almost
always been the ghosts: the records of death and
banishment that merge with the suicides of Zweig
and Benjamin, even of Drieu la Rochelle, in the
depths of that dark, hazy canvas.

They were all people of different views, attitudes,
outlook and intentions, but they all had faith and
trust in Europe. | look at Valery's “Notes on the
Greatness and Decline of Europe™ written towards
the end of the war. It issues a passionate call for a
unity that transcended the concept of the nationa
state. | look at Stefan Zweig's “Thoughts on
Europe in the Historical Development® written in
the same period, containing a full-blooded
expression of the unifying ideal. This
extraordinarily pessimistic intellectual dwells, even
at that terrible period, on the necessity for a
European identity.l look at the “Europe” entry in
the encyclopedia of Alberto Savinio. “God is born
in Asia and dies in Europe", "Europe is the tomb of
God." Savinio believes that every non-European
element or outiook that arises from without or
within Europe will be violently crushed. And yet, in
spite of his irony, his words are by no means
lacking in feeling and desire for unity.

There are actually two paintings by Max Ernst
entitled “Europe after rain"”. The day | saw these in
the same salon in the retrospective exhibition of
his work in the Beaubourg | went from one wall to
the other trying to piece together into a single
whole the shattered image that had formed in my

Max Ernst’in “Yagmurdan Sonra Avrupa™ baghkl iki tablosu var ashinda. Onlan,
Beaubourg’daki retrospektif sergisinde, aym salonda gordiigiim giin, bir o duvara bir bu

duvara giderek, aym resmin tersini ve yiiziinii birlestirdikleri,
birarada tek bir resim, tek bir gergeklik olusturduklan diisiincesiyle,
zihnimde pargalanan imgeyi tek bir odakta kaynasnrmaya
¢alismustm. Tablolardan bin gergegin neredeyse terciime edilmemis
halini tagiyan bir hanita-resimdi. Plastik amacina bakacak degilim bu
segimin: Somut, siyasal bir simgeden harcketle yéizey'ini resmetmisti
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Ernst,
Avrupa’
nin:
Ressamun,
upk
Ptolemeus
hantasimin
(Napoli'de
basilmisg
bir
Cografya
kitabina da
alinan
versiyon,
1490) va da Kitalar Atlas’imn (Mayorka,
1375) harita-yazicis1 gibi, figiiriin birebir
oylumuna bakmay: se¢mesi, Avrupa’nin
cografyasinin, biitiin olup bitenlerden sonra
hild oldugu gibi durusuna acili bir metafor
yliklemesini saghyordu. Aym adi tasivan,
aym dénemde yapilmug 6teki tablo,
Avrupa’min cografi ger¢ekligivle herhangi
bir anistirma arayisina dayanmiyordu buna
karsihk: Yiizey'in altinda, kahibin 6tesinde,
belki de kitamin igyliziinii ifade ettgi
soylenebilecek bir igyiizeyle, igyiizolgiimle
kargikargiya getiniyordu insani, o resim. Ne
vagmur bildigimiz yagmurdu burada, ne
Avrupa bildigimiz Avrupa.

“Avrupa’ya Mektup™ baslikh Gnemli
metninde, Carlos Fuentes de bu
tablolardan biri Gizerinde konaklamstir:
“Yagmurdan Sonra Avrupa’ydi, Octavio
Paz ile birlikte 1950 yilimin bir Nisan

mind, in the belief that they constituted the front
and rear of a single picture, forming a single image
and a single reality. One of the pictures was a map-
picture presenting reality in its untransiated state. |
am not going to look at the plastic aims of this
choice; Ernst has not painted the surfoce of Europe
on the basis of an abstract, political image. Like the
cartographers responsible for the Ptolemeus map
{the version included in a geography book printed
in Naples in 1490) or the Atlas of the Continents
{Majorca, 1375), his decision to look at the most
effective treatment of the figure allowed him to add
a bitter symbolism to the state of European
geography, which still survived unchanged after all
that had happened. On the other hand, the other
picture, bearing the same name and painted during
the same period, made no attempt to seek any
comparison with European geographical reality.
The picture confronted the spectator with an inner
layer, an inner dimension under the surface,
beyond the external form, that might, perhaps, be
said to portray the inner meaning of the continent.
The rain here is not the rain we know, nor Europe
the Europe we know,

In a very important work entitled "Letter to
Europe”, Carlos Fuentes dwells a little on this
picture. “Europe after the rain was the name of a
large picture by Max Ernst that, together with
Octavio Paz, | saw in an art gallery in the Place
Vendome one afternoon in April 1950. It was the
portrait of a continent on the threshold of death,
thankful for even the most miserable sunlight that
might fall on its chilling nakedness. Ernst’s picture
talks to us of a Europe that has been sacrificed. It
has become the victim of its blindness and its pride.
It has become the victim of its abandonment of its
lofty knowledge in favour of the modern trap of
rational, enlightened and progressive integration.”?
The 1940s was a misty period in which Europe had
just emerged from the bloodiest game in history, a
game it had entered knowing full well that it would
lose, whatever the result, a time when fire had
been replaced by smoke. The texts | remember,

tgleden sonrasinda Place Vendome'un bir galerisinde izledigimiz Max Ernst'in biiyiik bir
tablosunun adi. Oliimiin esiginde yatan ve sogukluk yayan giplakhigina diisecek en sefil bir
giines 1s1@ina dahi miitesekkir kalacak bir kitanin portresivdi bu. Ernst’in tablosu bize kurban
edilmis bir Avrupa’dan stz edivordu: Korliigiiniin, kibirinin kurbam olmustu, trajik olamn
yiice bilgisinden ussal, aydin ve ileri biitlinselligin modern aldatmacasi ugruna vazge¢menin

kurbami olmustu™.4

Avrupa’mn, tarihinin en kanh oyunundan yenik ¢ikug, sonucu ne olursa olsun yitirecegi bu
oyuna bile gore girdigi, atesin yerini dumamn aldig igin sisli bir gegis donemidir 1940°h
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yillar. Andiim metinler de, Ernst’in
resimleri de bu yillann bugusunu tagiyor.
Kitamin yenik, vikik, yarali portresine bakip
geridoniissiiz bir karamsarh@in pesisira
hepten gog edenler bir kefede
bulugmusglardir. Bir bagka kefede, usul usul,
Avrupa’mn sivasal, kiiltiirel, tinsel birligine,
birlestiriciligine, biitiinliigiine bel
baglayanlar toplanmugtir yeniden -
umutlanm, kaknus misali, kiiliin iginden
veniden canlandiranlar. Avrupa “llkii’siine
enerjik bir ivimserlik ile baglananlar, bu
“tilkii’ve farkh bir igerik ve gelisme cgnisi
tamyarak avrn ama biitinlestirici bir
vaklagimin temelini atanlar ve Avrupa’'min
bir kavram olarak artik 6lmis oldugunu
savunanlar ii¢ ayn dbek olusturuyorlar
saniyorum.

Lars von Triar'in “Europa™sum
gordiigimde, filmi ister istemez Ernst von
Salomon’un {irpertici romam
“Sorgulama”yla bulusturmugtum kafamda:
ki yapat ta aymi zaman kesitini ve mekin
konu ediniyordu: 1945'de, Savasin
bitimindeki Almanya’yr. NS totalitarizmi
vikilmig, emperyal sistemin yikintilan
arasinda, Amerikahlar ve Asyalilar,
Avrupa’min yeni cografi boliigiimii
dncesinde kalanlan degifre etmeye
¢ahismakradirlar. Sorgu kagitlanm dolduran
sorular, yabancilanm yokermeyi
basaramayarak yenilgivi kabullenmek
zorunda kalan verlilerin yabancilara vermek
zorunda olduklan karsihiklar, o an ortadaki

apart from Ernst’s paintings, bear the same misty
atmosphere. Those who, looking back on the
beaten, ruined, wounded face of the continent,
migrated in a state of irreversible pessimism, all
found themselves in the same boat. In another boat
had reassembied, very quietly and gently, all those
who trusted in Europe’s political, cultural and
spiritual union, unification and integration, whose
hopes rose up, like the mythical bird, from the
ashes, It seems to me that there were, at that
time, three quite separate groups: those who
regarded the future of Europe with a dynamic
optimism, those who laid the foundation of a
different but unifying approach by accepting a
future with a different content and course of
development, and those who claimed that the
concept of Europe was now dead.

When | saw Lars von Trier's film “Eurocpe” |
immediately compared it with Ernst von Salomon's
horrifying novel, “Interrogation”. The two works
dealt with the same period and the same place:
1945, Germany at the end of the war. The Nazi
dictatorship had collapsed, the imperial system was
in ruins, and the Americans and Asians were trying
to decipher what remained before the new
geographical division of Europe. The questions
composing the interrogation papers, the
reparations that the natives, having failed to
exterminate the aliens and forced to admit defeat,
were abliged to pay to the aliens, obscured the
true reality. Those who had trusted in Nietzsche's
words had been misled: “The diseased hostility
that has created and continues to create nations
from among the peoples, the failure to understand
that short-term political sleight of hand is merely a
transitional policy, cannot conceal the obvious
signs of desire of Europe to unite.” And those still
prepared to trust in Nietzsche's words were again
to find themselves mistaken:"The formation of the
concept of a new Europe may well be delayed by
great falls, but it will continue to develop in an ever
stronger and deeper form"

And yet the interrogation proved that the defeated

gercegi pecelemigtir. Nietzsche'nin s6zlerine siainanlar vamlmuglardi: “Halklarin arasinda
uluslann yaratt@ ve yaratmayi siirdiirdiigii hastalikli diismanlik, kisa vadeli bakisa sahip eli
gabuk sivasctin kendisinin yalnizea bir gegis sivaseti oldugunu anlamayisi Avrupa’nin
birlesmek istedigini gosteren kesin belirtilerin iistiinii Gremeyecektir™. Nietzsche'nin s6zlerine
siinarak yeniden yanilmaya hazirdilar istelik: “Yeni Avrupa fikrinin olugma siireci biiyiik
dilstiglerle geciktirilebilir belki, ama o daha giiglii ve derin bir bigimde gelismeyi

stirdlirecekrir™.

Sorgulama, yenilen irkgihigin, Avrupa’y: yabancilanndan anndirma hedefinin dlmedigini
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kanithyordu oysa. Yildan wila, sessiz,
serpildi ve semirdi bu zayif diismiis tasa/n.
Avrupa Konseyi ya da Parlamentosu,
ckonomik ve /ya sivasal birlik projesi yagh
ve umarsizdh ashinda: Petrarca ¢aginda
hedefe daha ¢ok yaklagilmig, ama umutlar
bosa ¢ikmusti.

19457 ten bu yana biitiinliik diisii kurmug
olanlan agikcasi masf buluyorum. *Pinl pinl
bir Avrupa™ diyordu Braudel: “Eger
Avrupa politik planda digiiniilmezse, bir
Avrupa hiikiimeti, genis vetkileri olan bir
Avrupa parlamentosu olmazsa, ortak bir
Avrupa savunmasi olmazsa, Avrupa kiiltiirel
olarak da gergek anlamda yaranlamaz.
Avrupa Birlesik Devletlerini yeniden
varatmak gerek. Bagka tiirlii Avrupa kiiltiiri
kurtanlamaz™.5

Bir tarih¢inin, Avrupa lizerinde onca
gahgms, diretmis, dilsiinmiis cagdas bir
tarthginin bundan beg-alu yil énce dile
getirdikleri, inanilmasi gii¢ bir safdillik,
dahasi, kéklii bir simdiki-zaman-bilinci
yoksunlugu barindinyor benim goéziimde.
1946'da, Almanya'da yapug bir radyo
konusmasinda, daha temkinlidir Eliot,
“Avrupa Kiiltlirtiniin Birligi™ izerinde
konusurken Braudel'in piramidini ters
gevirir: Avrupa birliginin bir tiir
miihendislik projesi oldugunu, burada
insa'min sozkonusu oldugunu séyler ve
“ama kiiltiir bitylimesi gereken birgeydir”
diye ekler: “Bir agac inja edemezsiniz; onu
ckersiniz, 6zen gosterirsiniz, gercken

racism, the desire to rid Europe of the aliens, had
not died. The weakened plant quietly spread and
proliferated from year to year. The European
Council, European Parliament, plans for economic
and/or political union, were all, in reality, old and
impotent. The aim had come closer to realisation
in the time of Petrarch, but hopes had proved
abortive.

I find all those who, from 1945 to the present day,
have continued to dream of unity as, quite frankly,
naive. Braudel talked of a “bright new Europe.”™ “If
Europe cannot be conceived on a political plan, if
there is no European government and no European
parliament with wide powers, if there is no joint
European defence, Europe cannot be created as a
cultural entity. There is no way of saving European
culture,"4

Such words, expressed five or six years ago by a
historian, a contemporary historian who has
studied, pondered over and produced works on the
whole concept of Europe, seem to me to be
characterised by a quite incredible ingenuousness,
a fundamental lack of present-day awareness.

In 1944, in a radio talk he gave in Germany, Eliot
was rather more restrained. While Eliot spoke of a
“European Cultural Union" Braudel turned the
pyramid on its head. Eliot declares that European
unity is an engineering project, that the whole
thing is a question of construction, adding,
however, that “culture is something that must
grow; you cannot build a tree, you can only plant it,
and care for it, and wait for it to mature in its due
time; and when it is grown you must not complain
if you find that from an acorn has come an oak and
not an elm-tree."

Years ago, in his “Motes Toward the Definition of
Culture” Eliot wrote: “The investigation of a
possible ‘world culture’ should be of particular
interest to those who champion any of the various
schemes for world-federation, or for a world
government, for so long as there exist cultures
which are beyond some point antagonistic to each
other, antagonistic to the peint of irreconcilability,

zaman iginde boy atmasimi beklersiniz; istelik, mese palamudu tohumundan karaagag yenne
mazi ikt diye gikiyet te etmemek durumundasimzdir”™.

Yillar 6ince, “Kiiltiiriin Tamimlanmasina Yonelik Notlar”da yazmis olduklanim ammsanr
Eliot’un bu sozleri: “Olasi bir “yeryiizii kiiltiirii™ sorusturmas: diinya-federasyonu ya da
yonerimi diigiincesinin pesisira gidenlere ilging gelebilir; ne ki, biribirilerine husumet besleyen

killriirler oldugu, bu anragonizma

kesin uyusmazhk boyutlan tagidifn siirece, sivasal-ekonomik birlegme diigii bogvere

beslenecektir™. o
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Eliot’un, siyasal-ekonomik birlik
konusunda sévlediklerine dikkat kesilmek
gerekiyor, 6zellikle de antagonizmalara
deginisine. Burada, “yurttas versus yabana™
denklemine dénmeden edemeyecegim.
Pierre Rosanvallon, “Kutsanan Vatandas™
baglkl oylumlu aragnrmasinda, Fransiz
Devrimi’nin getirdigi ozgiirliik tammlanmn
goreceligini gdzden gegiriyor. Dénem,
secme ve secilme hakk: diizleminde “chlivet
sahibi vatandas™ (citoyen capacitaire)
kavramum viiceltmistir. Kadinlann,
hizmetlilerin, kesislerin, suglulann ve
rilgdiinii ispat etmemig olanlarin ayreldyis
bir site’den dem vuruyor Rosanvallon ve
“diglama icabi™ (L’impératif d’exclusion)
ilkesinin tizerinde duruyor: Katslem,
biitiinlegme, vergi ddeme ve wlusal savunma
borcunwm sistlenme ile kusanlan bir yurttaghk
bigiminde, diinden bugiine yabana'nmin
nasil adlandinldig, yerlestrildigi ve
dislanma hizasimin belirlendigi goriiliiyor.?
Bu noktaya bekinmeyle dondiiglimiin
clbette farkindayim. Artagonizma
semirdikce birlik-biitlinlik
saglanamayacagina gore, “Avrupa™ ve
“Avrupalilik™ gibi hedeflere geridtiniigsiiz
bigimde yaklagilabilir mi? Yoksa bu hedefler
ve onlara dogru yolahs epitopu
Sisyphos’luk mu sayilmah?

1991 sonunda, Avrupa Parlamentosu
biinyesinde 25 aydimin toplanmasivla
gergeklestirilen “Evrensel Kiilriir ve Avrupa
~ Uygarhklararas: Bir Diyalog”

all attempts at politico-economic unification will be
in vain."

What Eliot has to say on the subject of political-
economic union merits the closest attention,
particularly on the question of antagonisms, And at
this point | can’t help turning back to the problem
of “native versus alien". In his profound work of
research, “"Kutsanan Vatandag", Pierre Rosanvallon
examines the relativism of the definitions of
freedom introduced by the French Revelution. The
period elevated the concept of the citoyen
capacitaire who possessed the right to elect and be
elected. Rosanvallon talks of an excluded class of
women, servants, monks, convicted criminals and
those who were unable to offer proof of maturicy.
Rosanvallon dwells particularly on the principle of
L'imperatif d’exclusion, pointing out that, right up to
the present day, the alien has been named, situated
and the line of his exclusion determined in the
context of a citizenship defined by concepts such as
participation, integration, payment of taxes and the
willingess to shoulder the burden of national defence.’
| am perfectly well aware than | keep on returning

- to this peint. If, in point of fact, unity and

integration cannot be achieved in the face of the
proliferation of antagonisms, can targets such as
“Europe” and “Europeanness” ever be finally
attained! Or are these targets and the labour to
reach them a Sisyphos myth!

I should like to touch upon the main themes put
forward by a writer and a philosopher in “Universal
Culture and Europe = an Intercivilisation Dialogue™
held by twenty-five intellectuals within the body of
the European Parliament at the end of 1991, Juan
Goytisolo stressed that European culture should
necessarily be plural, mixed and esmotic. Emmanuel
Levinas, on the other hand, again made “the
Other" the starting point of his argument. *Ethical
peace involves relations with the Other who is not
assimilable, who is unique, not reducible,
completely other” It means we are talking of a
Human Being who does not liquidate or even

dream of liquidating the alien, the Other; who is

sempozyumunda goriis veren bir vazarla bir diisiiniiriin anatemalanna ugramak istiyorum.
Juan Govtisolo, Avrupa killtiiriiniin goful, karisik, gegismeli (osmotic) olmas: gerekirligini
vurgulamig. Emmanuel Levinas ise, bir kez daha, “Oteki™ sorunundan hareket etmis: “Etik
olarak Bans, 6teki’nin viiziiniin icine bakmaw gerektirir — Oreki, éziimlenebilir, indirgenebilir
olmayan, biricik olan, hepten 6teki olandir™. Yabanaisim, étekini eritmeyen, eritmeyi aklindan
gecirmeyen, onunla oldugu gibi yasamay goéze alan, dahasi benimseyen, ondan kendisini
oldugu gibi olmasim bekleyen bir Insan’dan soz ediliyor demek ki .8

Kendi payima, yeniden “uome universale™ yanilsamasini benimseme, bir yamilsamanin
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gerceklesmesine umut baglama
tavirlarindan ya da inancindan simdiden
vorgun digriigiimil itiraf etmek istiyorum,
Edgar Morin’in hem tasralasma, hem de
ulusétesi olmayi gart kogtugu Avrupaliya
vakigtirdig aile kimliginin, yerel ve
bolgesel, ulusal ve ulusasin kimliklerinin
toplami olma durumu, bu toplamdan
gelenege uzanan biitiinlesme umudu
hepten betime gidiyor.? Morin’in
Braudel'den de safdil oldugu kanisindayim.
Ingilizcenin egemenliginden iirkiilecek bir
yan bulamayisi, onu belki de Babil-tncesine
ait bir diisiin hizasina yerlestirivor. Bu
baglamda, Butor'un séylediklerini
paylagiyorum: “Avrupa sorununun en
canalict vam buradadir: Ingilizcenin 6teki
dilleri silmesi dinlenemezse Avrupa diye
birsey kalmayacaktir™. 10

Avrupa, su anda Istanbul’da vasayan bir
sair-yazar olarak benim kayg alanimin
merkezlerinden birinde duruyor. Zaman
zaman, harta sik sik, Avrupa’nin olup
olmadi@ izerinde disliinmedigim,
dilglinmekten kagindigim bir biitiiniin
pargalanmug tarihinin ve gimdisinin iginden
gegip gitmeyi yegledigim oluyor ve kendimi
tuhat bir Avrupah saydignmi farkedivorum.
Arasira da — ne yazik ki ya da iyi ki insan
kendisine arasira geliyor - kendime gelivor
ve diipediiz Avrupasiz oldugumu
goriiyorum. Kelime oyunundan fazlasi:
Avrupasiz olmak, ¢iinkii, Avrupah
olmamaktan, kendini éyle hissetmemekten
enikonu farkh bir durum yaratyor:

prepared to live with him as he is; who even
identifies with him and expects him to be exactly
like himself.4

As for myself, | must confess that | am rather tired
of the adoption once again of the “uome
universale™ fallacy, and of gestures of hope for or
actual belief in the realisation of the fallacy. The
totality of the family identity which Edgar Morin
associated with the European, on condition that he
was simultaneously provincial and supra-national,
the local and regional, national and supra-national
identities, and the hope of integration that arises
from this totality and stretches back into tradition,
all enter into my definition.” To me, Morin appears
even more ingenuous than Braudel.The lack of any
fear of a hegemony of the English language may
well place him in a pre-Babylonian line of thought. |
agree with what Butor has to say in this
connection: “The most deadly aspect of the
European problem is this; if English cannot be
prevented from obliterating the other languages,
nothing of Europe will remain.”8

For me, as a poet and writer living in Istanbul,
Europe is one of the main centres of my anxiety.
Mow and again, or even quite frequently, | feel
inclined to escape from the past and present of this
dismembered whole of a Europe whose existence
or non-existence | have never considered, or
actually avoided considering, and | realise that |
regard myself as a rather strange sort of European.
Mow and again - unfortunately, or perhaps
fortunately, a man comes to himself now and again
= | come to myself, and | realise that | am a non-
European. | say non-European, because not to be a
European, and not to feel myself as such, is quite a
diferent thing altogether. | am here, and | am quite
prepared to regard mself as a European of sorts,
but Europe is nowhere to be

seen,

Europe needs a Tevfik Fikret to write a “Mist™
about it.

Or a Ginsberg to write a special version of
“America".

Ben buradayim ve kendimi iyi-kotii Avrupali saymaya hazinm da, Avrupa gériinmiyor.
Avrupa’min kendisine “Sis™ yazacak bir Tevfik Fikret'i olmali.

Kendisine “Amerika™min 6zel versivonunu yvazacak bir Ginsberg’ii olmali.

Avrupa’min epeydir Kundera’si var tabii: *Ortagagda Avrupa’min birligi orrak dine
dayamyordu. Modern gagda bunun yerini killtiir (kilriirel varatim) aldi. Bu kiilriir,
Avrupalilann kendilerini ramidiklan ve tammladiklan, onunla ézdeslestklen viice degerler
oldu. Giiniimiizdeyse kiiltiir de yerini bagka birseye birakivor. Ama neye ve kime? Avrupa’y
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birlestirmeye elverisli yiice degerlerin
gergeklesecegi alan hangisidir? Teknik
buluglar mi? Pazar mu? Demokrasi ideali ve
hoggorii ilkesiyle sivaset mi? Ama bu
hoggori hichir zengin yaratim ve gligli
diiglinceyi korumamigsa bos ve yararsiz
degil midir? Yoksa kiiltiirtin elini ayvagini
¢ekmesini insanmin kendini rahathkla teslim
edebilecegi bir tiir kurtulus olarak mi
gormek gerekir? Bilemiyorum. Yalmzca
kiilt@iriin yerini birakngina inanivorum.

Bavlelikle Avrupal kimligi gecmiste kahyor.

Avrupali: Avrupa nostaljisi olan”™.11
Kundera'mn aci, acih, acimasiz ciimlelerine
vakin buluyorum kendimi. Gene de “Sis”
va da “Avrupa” yazmak igin bir yerde,
igimde kuytu bir noktada giiglii bir
heyecamin devindigini biliyorum.
Nostalji saymuyorum bu duygunun
kaynaginda yatam: Avrupalihik yitirilmigse
bile, hi¢bir zaman kazanilmig degildir ki,
déniip onu dzleyelim. Uzun, kronik, sabit
bir diisten stz ediyoruz kapr’min, kapilann
esiginde. Igimizde, anlagilan, haramiler
dolasiyor.

*
Bu sayfalars, satsrlars 1993 giiziinde
Istanbul’da yazdim, yaziyorum.
(Avrupa’min, Avrupalilyy bicimlendiren
Shakespeare, Dante, Cervantes, Goethe gibs
majir sair-yazariars olmugtur. Coju kitanin
dtesinden de etkilenmiy, beslenmis figsirler.
Gene de, Marco Polo gibi siradig bir drnei
saymazsak, XIX. viizyila dek Avrupals sair-

But for a long time now Europe has had its
Kundera. “In the Middle Ages European unity was
based on a common language. In modern times,
this has been replaced by culture. This culture
became a collection of transcendent values which
Europeans recognised and defined, and with which
they identified. At the present day culture has
yielded to something else. But to what or to
whom! In what field can the transcendent values
that would serve to unite Europe be realised?
Technology! The market! The democratic ideal
and the principle of tolerance? But if this tolerance
has failed to protect weaith of creation and
profundity of thought, is it not empty and useless?
Or should we regard the withdrawal of culture
from the scene as a kind of liberation to which
mankind can comfortably surrender? | don't know.
All | know is that culture has yielded its position.
European identity is a thing of the past. The
European is one who feels nostalgia for Europe.”?
I feel myself very much in sympathy with Kundera's
bitter, sorrowful, pitiless words. | lmow that in a
remote corner of myself there is a certain urge to
once again write “Mist" and “Europe”. | don't
think that the source of this feeling is to be found
in nostalgia. Even if Europeanness has been lost, it
was never really attained, that | should look back
on it with regret. We are talking of a long, chronic,
permanent dream, on the threshold of the door, of
the doors. It is obvious that robbers are wandering
around among us.

*
| wrote, and am writing these pages, these lines, in
Istanbul in the autumn of 1993, (There have been
major European poets and writers like Skakespeare,
Dante, Cervantes ond Goethe who moulded the
concept of Europeanness. Most of them were
neurished and formed by influences from outside the
continent. Leaving aside exceptional figures such as
Marco Polo, we find that until the 19th century the
European poet/writer met defeat at the borders whose
gotes he himself had constructed. After that, there
appeared a period of exploration that began with

yazarin kapslarinin kurdugu ssmarlara yenik ddgeisfing goriivorus. Neden sonra, Nervvalle
baglayan Seqalen, Clandel ve Malranx’ya uzanan bir kegif siiveci devreye giver. Ama
Avrupa’nin ssmirlaring asil belirsizlestiven, bu alanda da, yabancilars olmamg medir? Kuzey
Amerika’min Henry James’s, Eliot’s, Pound’u; Orta Amerika’min Paz’s; Giiney Amerika’nin
Borges’i, Cortazar’y; Dazai, Sadik Hidayet, Leopold Senghor... bu kisals uzunlu “giog"lerin
Avrupa’nin kimliring ne dlgide eckilediging bilivorus. Kissr olmayan dingii: Bu gicmenler ya
da baskalary; ola ki Gasgguin’in, Hesie'nin, Gombrowicz’in yerlilife duvduklar: yabancilyh
yabanci-olan’la paylagmaya yinelmelerine neden olmugrur. )12
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Istanbul’'dan - Iskenderiye’den, Cezayir'den,
Nicosia’dan — Avrupa’ya bakmakla
Meksika’dan, Tokyo'dan, Montreal’den ya da
Sydney’den, Delbi’den ya da Pekin'den
Avrupa’ya bakmak hild bir dejyil 13
(Burada, dreiigme sizkonuss dejil belki.
Ama iliskilerin teiet’ten de ite biv boyutu,
anlams var. Ovle bir odak ki Istanbul,
Avrupa’nin en iyi goriilebildipi,
giriilebilecei, cofullngun en kolay
segilebildgiyi, segilebileceiyi noktalardan biri
sayimas dojal. “Sis”in kapsami, koyulagma

Inzs ve merkesleri icin de ayms gozlem gegerli;

Sis, ortassndayken belirsizdiv, onu kiyisinin
bir yansndan daba iyi givebiliriz.)
Istanbul’lu, Avrupals sayslabilir mi? Som,
teblikels sorw. (Bu sorn XII. viizysida, X VI,
viizyslda, XIX. yiizyilda bambagka yanitlar
dogurnrdu — tipks Aveupals'nin farkls
¢ajlarda farkls tamsmlaria ele alinacai
Jribi. Bugiin bu soru bukalemun.
Barselona’'da, Marsilya’da, Palermo’da,
Dublin’de, Oslo’da, Kiev'de, Saraybosna’da,
Tirana’da, Berlin'de, Lodz’da, Pire'de,
Biikres’te dogmug, yagayan, atalart da orals
pek cok birevi Avrupals saymamz giic simdi:
Dinsel, dilsel, budunsal, ulusal ortakikiar
yetmiyor artsk positif bir birim olarak
Avrupals’vs paralel ve meridyene oturtmaya.
Bir adim dtesi: Avrupals yok olmugsa,
oluyorsa, olacaksa onun kendising taribsel,
cojrafi, dinsel ve dilsel, srk ve ulus
diisleminde ari bir paydada aramasindan
kaynaklanmsgtr bu: Mengele mi

Nerval and continued right up to Segalen, Cloudel and
Malraux. But wasn't it the allen wheo, in this field too,
blurred the borders of Europe? Henry James, Eliot and
Pound from North America; Poz from Central
America; Borges and Cortazar from South America;
Dazai, 5adik Hidayet, Leopold Senghor... We are well
oware of the extent to which these short and long-
term "migronts” affected European identity. It was a
non-vicious circle; it led to the tendency of 0 Gauguin,
Hesse or Gombrowicz to share with the alien himself
the alienation the alien felt towards the notive .10

The view of Europe from Istanbul, Alexandria, Algiers
or Nicosia, is still not identical with the view of Europe
from Mexico, Tokyo or Montreal or from Sydney,
Delhi or Pekin!! (It may not, perhaps, be a batur
question here of concentricity, but relations have o
dimension and a meaning beyond the tangential. It is
quite notural that Istanbul should be regarded os one
of the best points from which Europe was and will be
observed, and from which its plurality was and will be
discerned. The same is true of the extent of its "Mist™,
its rote of darkening and its centres. The mist is
Invisible from the centre, we con see it more clearly
from ithe verge.)

Is the citizen of Istanbul to be regarded os a
European? That is the last, dangerous question. (The
tame question prompts quite different answers in the
12th,16th and 19th centuries - just os different periods
were to produced different definitions of the
European. Today, the answer is chameleon-like. It is
difficult now to regard as Eurcpean quite o number of
people born in Barcelona, Marseille, Palermo, Dublin,
Oslo, Kiev, Sorajevo, Tirana, Berlin, Lodz, Piraeus or
Bucharest, even though they have lived all their lives
there and their ancestors too were from there.
Common religious, linguistic, regional or national
denominators no longer suffice to position the
European os o positive entity in relation to parallel
and meridion. One step more: If the European has
disappeared, is disappearing or is about to disappear,
this is because he hos sought his identity on a pure
denominator located on the historical, geographical,
religious and linguistic, racial and national plane. Is

Avrupabidsr (defildir), Adorno mu (defildiv)? Avrupalinm olmas, kalmas, giderek olugmas
igin tek gokag yolu, onun bundan bivle misliiman ya da animist, Majol ya da Kongo kikenls,
gokdslli ve melez olacafing bilmesinden, direnmesinden, benimsemesinden gegivor).

Misliiman bir ailenin ateist cocugnynum ben; Arnavut, Tiirk, Bognak, Arap karipims bir kan
dolagwyor damarlarimda; highir yerin yerlisi deiilim, olamadom; bivkag dil konugabilivor, birkag
bagka dsl icin yakics arzular duyarak yagryorum; atalarim Attar ve Dante, Nefi ve Mallarmé,
Hiebnikov ve Poe, Bigé ve Firnas — yavalt ve karamsar da olsam, hergeye kargn, kendimi uzun
bir yolun sonunda Avrupalilyia aday buluyorum.
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Mengele a European (he isn't) or Adorno (he isn’t)?
The only way of being, remaining or gradually
becoming a European is by knowing, learning and
accepting thot from now on you will be either o
Muslim or an animist, a Mongol or Congolese by
extraction, multilingual or of mixed blood.

I am the atheist son of a Muslim family; a mixture of
Albanian, Turkish, Boesnian and Arab blood flows
through my veins; | don't, ond have never been able to

belong anywhere; | can speak several languages, and |
long to know still more; my forefathers were Attar and

Dante, Nefi and Mallarmé, Hiebnikov and Poe, Basé
and Firnas - even if | am hurt and pessimistic, | find

myself, in spite of everything, ot the end of o long
road a candidate for European citizenship.

We need a new philosophy of map-making - that is
the last point | hold in my hand.

IYﬂHMIMlmmﬂTﬂLP-M.

1 For further explanation see Henry Rowséa, “Les Amnées Nolres™,
Gallimard, 1991.

3 €. Fuentes, “Avrupa’ya Meltup”, trans. Hedim Tugla, Holda no. 7, 7
Mays 1990,

4 For the complets text see F. Braudel, “Avrupa’nm Birlegik
Devietlornl Yaratmak", trans, Berran Gelgin, Gargedan, no. 14, April
el

§ P. Rosanvallen, “Le Sacre du Cltlyen™, Gallimard, 19921

# Duvid Saxton, "Universal Culturs and Eurcpe”, TLS, 19 Nov. 1991,
7 E Marin, “Avrupa'y Diglinmak”, trans. §irin Tekell, Afa Publications,
ivea.

B “L'Europe en Croux = Une Rencontre avec Butor™, Le Monde, 1] Jan
1988, For the question of plural language se& the special hsue of Sirens,
Barlin, | 758

¥ H. Kundera, "Roman Sanati™, trans. lemall Yergus, Afa Publicationi,
var.

19 In this connection, writers, scholars snd policians who had gone into
anile betwean 1911 and 1945 gathered tegether in Luxembourg in 1948;
“Ligterature de L'Exil”, Bad Godesberg, | #68.

11 The Deleure-Guactari dus bring a philasophical spproach to bear on
the subject: “Geo-Felvefe”, p. 80104, “Felsale Medir!™” trans. Turhan
Hgaz, Yapi Kredl Pablications, 198). Another important work ks
“L"Orient Imaginaire™ by Thisrry Hentsch, who declares that “the East is
the product of our own mindy”. Minule, 1958,
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Uygarligin Arka Kapis

Civilization’s Back Door

Yirminci yiizyil da bitmek {izere. Sanirim
insanlik degerleri agisindan fazla olumlu
bir zaman dilimi degildi bu. Zaman
diliminin olumlusu olumsuzu olmaz,
getirip gotiirdiigiiyle zamam
yargilayamazsin mi1 diyorsunuz? Bilemem
onu. Ben, yirminci yiizyiln, ii¢ bes yiizyil
gibi kisa bir siire sonra, birtakim akl
baginda kisiler tarafindan bir aptallik ve
oliim yiizyil olarak etiketlenecegini
diisiiniiyorum. Insanlik gelisebildigi kadar
gelisti ve bir yangin yeri yaratt
diinyamizda. Oliim ile para, ikiyiizliiliik ile
paranoya, silah ile uyusturucu, yalan ile
¢ikar iligkileri, umursamazlik ile saygisizlik
bir yok olusun horasini tepiyorlar elele, kir
pas i¢inde. Korkusuz ve saygisiz insanlarin
ellerindeki kanli bigaga bakarak pis pis
sirittiklar: bir yiizyil oldu yirminci yiizyil.
Kanl bicak diyorum ya siz onu kanh bir
telefon ya da kanh kararlarin aluna
diisiinmeden imzay: basan bir kalem olarak
da algilayabilirsiniz.

Yirminci ytizyih birakip, birinci yiizyila
bakalim biraz. Oralara da dokuzytizlii
telefonlarla ulasamayacagimiza gore, bir

The twentieth century is about to close. | don’t think
it’s been a very propitious period of time, at least as
far as mankind is concerned. Do you counter that time
should not be classified with either positive or negative
terms, but rather by a determination of what that
particular period has either brought to or taken away
from man? I’'m not so sure. | do think, though, that in
the relatively near future of the next two to three
hundred years those people who have their wits about
them will label the twentieth century an era of
stupidity and death. Mankind progressed as far as he
could progress, and then turned our world into an
inferno. Death and money, deceitfulness and paranoia,
weapons and drugs, lies and exploitation, apathy and
contempt, amidst all their filth, celebrate this
obliteration hand-in-hand. This is the twentieth
century, the century in which the fearless and the
indecent obscenely smirk at the bloody knives they
hold in their hands. I say “bloody knife,” but you may
also take this to mean a bloody telephone or a pen
used without blinking an eye to sign a bloody decision.
Let’s leave the twentieth century and take a look back
at the first century. Seeing that we can’t get there by
dialing a 900 number, we'll have to open the covers of
a book and read what Seneca had to say two thousand
years ago. Here are his words:

“We have completely lost our minds, not only as
individuals but as nations as well. We pass laws
forbidding murder, forbidding the killing of a human
being. And then we applaud wars, mass killing,
massacre. There is no limit to our violence and our
greed. If these crimes are committed by an individual
they actually cause less damage. On the other hand,
control is lost entirely if, by the vote of the senate and
the parliament, a ruthless and savage procedure is put
into application, and if civil servants are enjoined to
engage in activities forbidden the ordinary citizen.
While we try to deter the wrongdoings of one
individual through the imposition of the death penalty,
we applaud these same wrongdoings if they are
committed by those dressed in military uniforms.
While other animals live together in peace and
harmony, it is utterly shameful that the human being,

kitabin kapagim aralayip yirmiyiizy1l 6nce Seneca’nin yazdiklarim okumamiz gerekecek. Soyle
yazmig adam: “Bizler aklimizi iyice yitirdik. Yalnizca bireyler degil, milletler de. Cinayeti,
insan Oldiirmeyi kanunlarla yasakhyoruz. Savasi, toplu 6ldiirmeyi, katliami alkighyor.
Vahgetimizin ve aggozliiliigiimiiziin sinin yok. Suglar, bireyler tarafindan igleniyorsa daha az
zarar verirler. Oysa insafsiz ve vahsi bir uygulamanin siirdiiriilmesi, her giin senato ve meclisin
onaylamasiyla hayata gegiriliyorsa ve devletin memurlar: sade vatandaga yasaklanmus igleri

yapmaya zorlaniyorsa ipin ucu kagnis demektir. Bir kisinin edecegi bir halt, 6liim cezasiyla
engellenmeye ¢alisilirken, ayn1 halti yiyen tiniformali askerleri alkigliyoruz. Hayvanlarin en
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nazik, en ince ruhlu olan Insan, 6biir
hayvanlar barig i¢inde yasarken, savas
yoluyla kan akitarak zafere ulagmaktan
utan¢ duymuyor.”

Seneca, yirmi yiizyil once, birinci yiizyilda
boyle yazmus.

Uygarlik dedigimiz olgunun, Seneca’nin
dilinde séylendigi zaman Sivil heceleriyle
baslamasi elbette kiigiik bir rastlann
degildir. Yirminci yiizyil insanlan
oldiirmek i¢in ¢ok ugrast, bu ise ¢ok
zaman ayirdi. Bagkalarini 6ldiirmek i¢in
¢ok ugrasti, bunun dogal sonucu olarak
kendini yok etmek igin ¢ok ugrasti. Bazen
bu ugrasta kendini astig1 oldu, intihar
etmek icin aldig zehir fazla geldi, kustu ve
kurtuldu. 1945’ten beri kullamilmiyor
Atom bombasi. Ne giizel di mi? Oysa
1945’ten bu yana seyir etti§imiz ya da
katildigimiz savaslarda 6len insan sayisi,
birinci yiizyildan yirminci yiizyila kadar
biitiin zamanlarin 6li sayisini defalarca
kathyor. Son elli yil i¢inde hayata karsi hep

ve duraksamadan 6liim kartin1 kullanmigiz.

Hirosima’ya atilan bombanin bir milyon
misli biiyiikliigiinde bir silahligin iistiinde
yastyoruz. Admna Diinya dedigimiz bu
zavalli depo!

Peki umut yok mu?

Nazim Hikmet, Umutsuz Yaganmuyor
derken hakliydi. Umutsuz yasanmiyor.
Animsamadan da yasanmadig gibi. Umut
ve animsamaksa, bir seylerden sorumlu
hissetmek gibi, artik pek 6nemsenmeyen

the gentlest, the most sensitive of all animals, should
spill his fellow’s biood in war.” Seneca wrote this
twenty centuries ago, during the first century. Itis
certainly not a mere coincidence that that concept we
term “civilization,” begins in Seneca’s language with
the root “civil.” The twentieth century has tried
mightily to kill the civilian population; it has allocated
a great deal of time to this very purpose. Its first
purpose was to kill others, and as a natural
consequence of this, worked hard to destroy itself as
well. Sometimes this endeavor even got out of hand
and the poison ingested for suicide was too much even
for this century to swallow, so it was vomited out, and
the suicide prevented. The atom bomb hasn’t been
used since 1945, Isn’t that just great? Actually, since
1945, the number of people killed in all wars is many
times greater than the total number of people killed in
all other wars since the first century. For the past fifty
years it has always been the Card of Death that we
have pulled out of the deck. Today we are living on top
of an armory which is even a million times more
powerful than the bomb that was dropped on
Hiroshima. The poor storage site is called “Earth.”
So, isn’t there any hope at all?

Nazim Hikmet was right when he said that man
cannot live without hope. We can’t live without hope.
Just like we can’t live without memory. Hope and
memory. Just like feeling responsibility for something,
it is that almost-forgotten humane impulse which is
being placed on the table. People who feel responsible
for everything that is happening to them, and around
them....perhaps it will be those people who will
determine just what will be the course of the twenty-
first century. Just as we have seen, we cannot live
without hope.

When asked where Europe ends, a Spanish historian
replied in jest that it ends at the place where street
cafes meet sidewalk cafes. He could have said that
Europe ends where children’s playgrounds,
bookstores, people who keep dogs, cats, or birds in
their homes, and where freedom of thought ends.
There are places that exist in the world where police
and brute force, where soldiers and secret forces do

insani bir titresimi getiriyor masaya. Kendilerini olup biten her geyden sorumlu hisseden
insanlar... belki yirmibirinci yiizyilin nasil gegecegini onlar belirleyecek. Gordiigiiniiz gibi,

umutsuz yaganmiyor.

Bir Ispanyol tarihgi, Avrupa nerede biter sorusunu, sakayla kanigik “Sokak kahvelerinin,
kaldinnm kahvelerinin bittigi yerde” diye yanitlamisti. Cocuk parklarinin, kitapgilarin,
evlerinde kedi, kopek, kus besleyen insanlarin, diisiince 6zgiirligiiniin bittigi yerde de
diyebilirdi. Polisin ve kaba giiciin giinliik hayata, askerin ve gizli ittifaklarin yillik hayata
egemen olmadig yerler de var diinyada. Uygarlik, giinliik hayata ne kadar yansiyorsa o kadar
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uygarliktir gibi bir sonug ¢ikiyor ortaya.
Bu kapidan bakinca iilkemizde vaziyet pek
parlak degil. Insanlarin diri diri yakildig,
bazi ciimleleri sarfederek kolayca ling
edilebileceginiz, ilkokullarda arap¢a
dualarin ders adi altinda ¢ocuklara
ezberletildigi, herhangi bir konu iistiine,
kiifiirlesmeden iki giin tartigmanin
olanaksiz oldugu, herkesin kendini hakli
gordiigii, hoggoriilii, alcakgoniillii
olmanin, parasal hirslari olmamanin
enayilik addedildigi, sonunda suglayanla
suc¢lunun neredeyse birbirlerine miistahak
oldugu bir toplum, giderek uygar olmak
yollarindan kendi ayaklariyla uzaklasan, o
yollar1 agmaya ¢alisan insanlarin itilip
kakildigy, kiigiimsendigi bir toplum olma
yolunda hizla ilerliyoruz. Ote yandan
Uygarlik kavramiyla Avrupa’y1 6zdes
konumlara koymak gibi trajikomik bir
yanilgiya diisenlerimiz de sayica ¢oklar.
Siyasi tutuklulan ortagagdan kalma tahta
mengenelerle bogarak 6ldiiren Ispanya da
Avrupa’ydi 1970’lerde. Kadinlan,
¢ocuklan yakarak sldiiren Almanya da
Avrupa’dir 1990’larda. Ingiliz polisi atlan
ve coplariyla yiiriimiistii grevci maden
iscilerinin iistiine 1980’lerde. Bunlarin
hi¢birini yirminci yiizyilda uygar toplum
manzaralarn olarak algilayamayiz.
Uygarhgin buzlu camindan bakarsak,
Isvigre Avrupa’nin tam ortasinda bence
tipik bir vahsi toplum manzarasiyla
oturmaktadir. Bu 6rnekler arturilabilir.

not maintain annual control of the population. The
truth of the matter is that “civilization” is in direct
proportion to the amount of civilized behavior
reflected in everyday life. When looked at from this
point of view, it can be seen that the situation in this
country is not very bright indeed. We are moving
rapidly in a direction towards an inferior society,
towards a place where people are burned alive, where
it is easy to be lynched for an uttered word, where
children in primary schools are forced to memorize
Arab prayers and this is called a “lesson,” where it is
impossible to have a dialogue over any one issue last
more than two days before it turns into a swearing
match, towards a place where everyone believes that
he and only he is right, a place where a person who is
tolerant and modest and not money crazed is dubbed
a fool, towards a society in which the accuser and the
accused are believed to deserve each other, where
people are willing to take those paths leading away
from civilization, and where those that are trying to
open such paths are pushed and shoved out of the way.
On the other hand, it’s a tragicomedy that so many
people believe that the notion of “European” is
identical to the notion of “civilized.” In the 1970’s, the
Spain which strangled its political prisoners with
wooden clamps left over from the Middle Ages was a
part of Europe. And the Germany of the 90’s that
burns women and children is a part of Europe. In the
1980’s, English mounted police trampled striking
miners with their horses and beat them back with
their sticks. We cannot conceive of any of these events
to be scenes of a civilized twentieth century. If we look
through the frosted glass of civilization we can see that
Switzerland is sitting square in the center of Europe
with its typical landscape of savagery. Many more
examples of this kind can be cited. The path goes as
far as religious fanaticism which separates the notion
of civilization from the notion of Europe. | think that
the important issue to understand is that societies
that are united by barbarism may also be united by
civilization. This in part will come to pass if we are
able to reach an understanding that everything in this
world belongs to each and every one of us. On the

Avrupa kavramiyla, uygarlik kavramini birbirinden ayiran dinci fanatiklere kadar gider bu yol.
Oysa 6nemli olan sunu anlamaktir saniyorum: Barbarlikta birlesen toplumlar, uygarlikta da
birlesebiliyorlar. Bu, biraz da bu diinyada, her seyin hepimize ait oldugunun bilincine
varmakla gergeklesiyor. Oysa iilkemiz ve hiikiimetlerimizin tarih boyunca baglica politikasi, bir
dostumun dedigi gibi, “bu toplumu diinyadan korumak gerekgesiyle, diinyadan ayirmak,
soyutlamak olmustur. Tiirkiye Cumhuriyeti tarihi, bir izolasyon tarihidir.” Uygar Avrupa’y,
barbarligin da kaynag: olan Avrupa’dan ayirdetmemizi neredeyse imkénsiz kilan bir siyasal
tarihimiz var. Aym dostumun dedigi gibi, bizler kendi diktatérlerimizle yiizlesip hesaplasmak

]
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yerine, onlarla 6zdeglesen bir toplumun
insanlariyiz. Uygarlik iste burada
zorlagiyor biraz.

Kendi memleketim igin pek iyimser
olmadigimi diigliniiyorsaniz, asfaltin
ortasinda kafasindan vurulmusg bir adam
gordiigiimii soylerim. Iki tavuk, kafasinda
agilan delikten beynini didikliyorlar
adamun. 1990’larda Avrupa’nin ortasinda
cekildi bu fotograf. Bitkin, yorgun bir
diinya sendeliyor yirmibirinci yiizyihn
kapisinda.

Oyleyse neden kétiimser degilim?

Degilim ¢iinkii yirminci yiizyilin son
yillarinda olup biten hi¢bir seyi, tarihin ya
da bagka bir seyin sonu olarak
gormiiyorum. Bir epilog degil bu yiizyilda
yasadiklarimiz. Bence daha ¢ok bir prolog
ile kars1 karsiyayiz. Bir sey bitmiyor, tam
tersine bir sey baghyor. Ustelik bu sefer
zorla, ite kaka degil, 6zgiir se¢imle gelen
ve insanoglu daha iyi bir sistem bulana dek
kalacak bir sistem s6z konusu. Tarihin
sonu gelmedi, tarih simdi baghyor diyorum
sOziin kisasi. Sonra neden bilmem,
giiliimseyerek bir kapiy1 araliyorum ve
ardima bakmadan, cesur bir bebek gibi ilk
adimimi attyorum bu kirli ve giizel
bahgeye. Adina uygarlik dedigimiz...

contrary, the major policy of our country and our
governments have been, like one of my friends has
said, to protect this society from the world by
separating and abstracting our country from the rest
of the world. “The history of the Turkish Republic has
been the history of isolationism.” We have had a
political history that has made it almost impossible to
differentiate between a civilized Europe and the
Europe which has been the source of barbarity. As
that same friend of mine has said, instead of
confronting our own dictators and dealing with them,
we have evolved into a society which is identical to
them. This then is how civilization becomes even
more difficult to achieve.

If you think that | am not very optimistic regarding my
own country, | will reply that | have seen 2 man who
was shot in the head, right in the middle of the road.
Two chickens were picking at the brains that had
spilled through the hole. This was a photograph that
was taken during the 1990’s in Europe. It is, indeed, an
exhausted and weakened world that is crawling
towards the door of the twenty-first century.

Why then am | not pessimistic?

| am not pessimistic because | haven’t seen anything in
the closing years of the twentieth century that heralds
the end of our history, or the end of anything else. The
events we have been living out at the end of the
twentieth century are not an epilogue. | think that
actually what we are seeing now is a prologue. Nothing
is ending; rather, in fact, something is beginning. And
what we are on the threshold of is not being forced
upon us, but is rather a system which will come about
through a free election of the people and which will be
in effect until mankind finds a better one. In short |
don’t believe it is the end of history, but is, rather, the
beginning of history. Then, | don’t know why, |
squeeze through the crack in the door with a smile on
my face and take my first steps forward, like a brave
baby not looking back, into this garden, both dirty yet
beautiful. Towards this thing we call civilization.
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Where does Europe end? At the western edge
of Ireland, perhaps, on a vast grey limestone
pavement that always makes those who see it
for the first time think of the moon: bare
upland rock etched by rainwater into pits and
slabs, so that the surface has the look of a
printer’s plate marked with rough linear
characters. This is the Burren, one of
Europe’s great karst landscapes.

Standing on one of its dry hills you can see the
Aran Islands, the edge of Europe for romantic
Irish nationalists of the last fin de siecle, the
final refuge of Gaelic authenticity, where ] M

Neil Belton Avrupa nerede sona erer? Belki de Irlanda’nin Synge invented a weird language full of mock-
th d . . 4 i i
,2:;; an an bati ucunda, hani o ilk gorenlere hep ay1 Il:ish cadences and dramatic Er.'nglls.h poetry for
P:m,m.” diisiindii . deik favalik his doomed fishermen and their widows. But
fﬁf:w, VRTHONEIRA SHl MIGEICE "en ,Ocaman Ayad the smaller islands are an exact geological
Londra’da var ya, yagmur sulariyla yiizeyi yol yol olmus, echo of the Burren, and they enclose a world
;flmyﬂn adeta matbaadaki bir basim plakasini andiran overwritten with too much antiquarian and
t ugtaki o giplak, dikey kaya bloku. Buras, folkish reflection to seem now like the end of
Edtorinchiefof  Avrupa’min biiyiik kalker peyzajlarindan birisi A continent. Boundaries shift. Up oi'the
Jonathan and liii B di : limestone desert you can imagine more easily
Cape, lives in olan burrcn dir. ) L . the Atlantic distances to New England, and
London, bom in Kayaligin kuru tepelerinden birinin iizerinden the erosion of fragile landscapes created by
Ireland.

bakarsaniz, Aran Adalar’n1 goriirsiiniiz, bu
adalar gegen yiizyil sonlarinin romantik Irlanda
milliyetgileri i¢cin Avrupa’nin en ucudur, Kelt
otantik’liginin son barinagidir. John
Millington Synge alayci Irlanda tonlanyla dolu
o garip dili ve denizde yasamini yitiren
balikgilarla onlanin dullan i¢in acikh Ingilizce
siirlerini bu adalarda yaratmistir. Ne var ki,
kiigiiciik adalar gergekte Burren’in eksiksiz bir
jeolojik yankisindan baska bir sey degildirler ve
fazlaca antik, fazlaca folklorik bir tarzda
abartilarak betimlenmis bir diinyay: burada
sona erdirdikleri i¢in, gergekten de kitanin ucu
gibidirler. Ama burada sinirlar kayiverirler.
Mermer ¢oliiniin tepesinde dururken New
England’a kadar olan Atlantik mesafesini
goziiniiziin 6niinde daha kolay

humans. On the Burren only tough alpine
plants flourish.

Ireland’s capacity to evoke raptures of praise
and fear for being close to the edge of
civilization is notorious. Political romantics
from London and Munich cruise the West and
South of the Irish Republic in search of the
real thing, finding it in the depopulated
mountains, the crowded pubs, the narrow
roads. Authenticity of a different sort can be
found in a short drive across the border into
Northern Ireland, where a small guerilla army
seeks to break the resolve of the local
majority not to be part of a united Ireland and
where heavily-armed British troops patrol the
towns. For some Europeans Ireland is the
ultimate periphery: wild scenery and
controlled violence. Like all inhabitants of
shorelines, however, the Irish are themselves

canlandurabilirsiniz ve insanlarin bu narin doga pargasinda yaptig: tahribati daha iyi
gorebilirsiniz. Burren {izerinde yalnizca yabani dag bitkileri bitmektedir.

Irlanda, uygarhgn en ucunda olmasindan dolayr hem viingen bir memnuniyeti, hem de belli
bir tedirginligi bir arada tagima 6zelligiyle taninir. Londra ve Miinih’ten gelen siyasi
romantikler Irlanda Cumhuriyeti’nde gergek olani aramak igin iilkenin Bati’sinda ve
Giiney’inde sefere ¢iktiklarinda, onu 1ss1z daglarda, uklim uklim dolu pub’larda, daracik
sokaklarda bulurlar. Bir baska gergeklik ise, sinirt agip Kuzey Irlanda iglerine dogru séyle bir
girilince karginiza gikar, burada kiigiik bir gerilla ordusu, yerel halkin ¢ogunlugunun birlesik bir
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Irlanda’nin par¢asi olmama konusundaki
tercihini yadsir ve gene burada tepeden tirnaga
silahli Ingiliz birlikleri kasaba kasaba devriye
gezer. Bazi Avrupalilar i¢in Irlanda, vahsi
peyzajiyla ve kontrol altina alinabilmig
siddetiyle kitanin en ug periferisidir. Biitiin kiyr
insanlar1 gibi Irlanda’lilar da gelgitlerle degisen
tehlikeli sinirlara uyum saglarken, tarih ile
giiniimiiziin realitesi olan giivenli bir yerlesim
aramak ve her seyi silip siipiiren degisim
perspektifi arasinda bagdasim bulmak
zorundadirlar.

Bir toplum i¢in neyin 6énemli oldugu
sorusunun yanitini, ‘merkez’in ‘gevre’
{izerindeki egemenligine deggin soylemi
tersine ¢evirmek suretiyle iktidar ve bilgi
terimleri ¢ercevesinde aramak 6zellikle
aydinlara cazip gelir. Bununla birlikte, New
York Timesin kacamak ve ikiyiizlii yayiminda,
ABD’nin diismanlarina dair daha derin ve daha
sevimli bir gercegi gorebilirsiniz: “Dogu
uzmanh@g”nin uydurmalarinda Arap diinyasina
deggin koca bir ¢arpitma evrenini
kesfedersiniz, bu yaniltma Arap diinyasinin
hiikiimet etme tarzlari konusunda hakh
elestirileri de icerse, kaginilmaz olarak ezene
sug ortaklig yapmaktadir; aym sekilde
Irlanda’da bes asirlik Ingiliz gbzetimi,
kiiciimsemesi, yaniltmasi ve sozde gefkati
ardindan kalan, sémiirgeciligin empoze etmis
oldugu sahte kimligin, gegerliligini hala
koruyan dilidir. Yukarida s6ziinii ettigimiz,
egemen merkez soylemini tersine ¢evirme
eylemi gercekten 6nemli bir deger icermekte

forced to negotiate shifting and dangerous
boundaries — between history and the
demands of present reality, the longing for a
secure home and the annihilating prospect of
change.

It is tempting, especially for intellectuals, to
imagine that you can find what is important
about a society, in terms of power and
knowledge, by inverting the discourse of the
dominant “centre” on the “periphery”.
Hence, in the evasions and hypocrisy of the
New York Times can be read a deeper and
more sympathetic truth about the enemies of
the US; in the fantasies of “orientalism” you
discover a universe of falsification about the
Arab world that renders even just criticism of
its polities suspect, necessarily complicit with
oppressive power; from the half-millenium of
English surveillance, travesty mistranslation
and bewildered affection for Ireland can be
extracted a still-operative language of false
identity imposed by colonialism. There is
much of genuine value in this exercise of
inversion which is now a settled habit of
thought among cultural radicals, but there is
also a disturbing refusal to judge whether a
statement is more or less true; whether
information is adequate or not; whether the
language of nationalism and resistance is
realistic, or in fact as blind to a situation as
the pieties of the metropolitan press.

One strange consequence of a politics based
on the discourse of an Other imagined
exclusively as Power is - especially with the
background of a violent national conflict such
as Northern Ireland’s - a kind of glossy
reinvention of Comintern anti-imperialism for
non-Marxists: Dimitrov out of Derrida, so to
speak. This odd coupling in Ireland is best
exemplified by the Field Day project, a group
of professors and writers whose pamphlets,
essays and publishing have given an older
rhetoric of national sovereignty and national

ve kiiltiir alanindaki radikallerin diisiincesine yerlesmis bir aligkanlik haline gelmekredir, ama

boyle bir tutum, ayn1 zamanda resmi bir agiklamanin az ¢ok dogru olabilecegini diigiinmeyi ya
da verilen bilginin yererlilik derecesine bakmay, direnisin dilinin gergek¢i olup olmadigim, tipki
metropol basininin korii koriine sadakatine benzer bir duruma diigiiliip diigiilmedigini
sorgulamay1 da rahatsiz edici bir bi¢gimde yadsir. Yaygin olarak, Iktidar diisiiyle belirlenmis diger
séyleme dayah politikanin garip bir sonucu, dzellikle Kuzey Irlanda gibi siddeti igeren bir ulusal
ihtilaf sorunun arka planini olusturdugundan, Komintern anti-emperyalizminin marksist

olmayanlar igin yeniden diizenlenmis cilali bir versiyonudur, deyim yerindeyse, Derrida’dan
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¢ikmig bir Dimitrov’tur. Irlanda’daki bu ilging
montaj kendini en iyi sekilde Field Day
projesinde ortaya koymustu, bir grup profesér
ve yazarin brogiir, makale ve diger ¢esitli
yaywnlarim bir araya getiren bu ¢aba ulusal
hiikiimranlik ve ulusal gelenck konusundaki
bilinen eski retorige canli bir akademik incelik
kazandirmaktan bagka bir anlama gelmemistir.
Amilan grubun bu bagyapit1 Irlanda edebiyatimi
biitiiniiyle bir savas topu olarak yeniden
kegfeden 4000 sayfalik bir antolojiden ibarettir.
Gerek yayincilik, gerekse entellektiiel diizey
agisindan biiyiik bir bagari olmakla birlikte,
antolojinin diizenlenme ilkesi kiiltiir
milliyet¢iligidir, Irlandali olmanin
giivenliliginin daha genis, daha igerikli bir
versiyonunun gelistirilmis bi¢imidir, yapit: sert
bir dille elestiren Francis Mulhern’in
sozleriyle, “ulusun uzun oykiisiine miinasip bir
son kesfetme girigimi”dir.

Kuskusuz ki, tiim antolojiler ¢eliskilidir, ama
bir antoloji sayet ulusu yeniden birlestirme
amaciyla yola ¢ikiyorsa, biliniz ki, béyle bir
yayin ancak giiniimiiz Irlanda’sina 6zgii
olabilir. Giiney’deki devlet yetmis yildir
olaganiistii 6l¢iide istikrarli bir bagimsizlik
¢izgisi izleyerek bir hayli prestij toplamistir,
fagizmden, yabanci istilasindan ve askeri
darbelerden kendini koruyabilmigtir; ama aym
zamanda belli bash iki anayasal zaafla mal{il
kalmigur. Bunlardan birincisi, tilkenin tarihi
boyunca egitim ve saghk kurumlarini
denetiminde tutmus olan ve hala da ¢agdas
hosgoriin bigimlerine ve haklarina, érnegin

tradition a vivid academic sophistication. The
group’s magnum opus is a 4,000 page critical
anthology of Irish writing that reinvents the
entire canon of Irish literature. It is a great
editorial and scholarly achievement, but its
organizing principle is that of cultural
nationalism, the development of a broader,
more inclusive version of the security of
Irishness - “a further attempt to discover an
appropriate ending for the long story of the
nation”, as Francis Mulhern wrote in a sharp
critique of the anthology.

All anthologies are controversial, but one that
sets out to recompose the nation is bound to
be especially so in Ireland today. The southern
state has over seventy years of remarkably
stable independence to its considerable credit,
avoiding fascism, invasion and military coups,
but it has lived with two literally
constitutional weaknesses. The first is the
melancholy influence of the Catholic Church,
which has controlled education and medical
care for much of the country’s history and still
prevents the acceptance of many modern
forms of toleration and rights, especially for
women; and the second is its inability to come
to terms with the failure of the revolutionary
republican dream - of a state that would
coincide with the whole territory of the island.
Eamonn DeValera’s 1937 Constitution is the
classic illustration of how the spiritual and the
secular conspired to enshrine fantasy at the
heart of the state’s view of itself. It invokes
the protection of the “Most Holy Trinity” in
its opening words, and gives a special position
to the Catholic Church (an article not
abolished until 1973) - yet claims to accept
the equality and liberty of all its citizens; it
claims for itself the whole “national
territory”, including the area settled by a
million Protestants who can’t imagine an Irish
nationality for themselves - yet is careful to
repel them by the confessional tone of the

kadin haklarina kars1 gikan Katolik Kilisesi’nin melankolik etkisi, ikincisi ise, adanin tiimiinii
kucaklayacak bir devleti 6ngoren devrimci cumhuriyet diisiiniin iflas ettiginin bir tiirlii kabul

edilememesidir.

Eamonn DeValera’min 1937 Anayasasi, bizzat devletin resmi gériigiiniin merkezinde, gokselligi
kutsamak i¢in dinsel olanla olmayanin nasil da birlikte davrandiginin klasik bir 8rnegidir.
Anayasa En Kutsal Teslis (Uglii Birlik)in muhafazasini 6ngoren sozlerle baslamaktadir; 1973
kadar korunan bir madde ise Katolik Kilisesi’ne 6zel bir yer atfetmekteydi. Ayni anayasa biitiin
yurttaslar i¢in esitlik ve 6zgiirliigii benimsedigini ileri siirmekte ve tiim “ulusal topraklari”
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kucaklamay1 6ngormektedir; béylece kendileri
i¢in Irlanda uyrugunu diisiinmeyen bir milyon
kadar Protestanin yasadig bolgeyi de “ulusal
topraklar”dan saydigim agik¢a deklare etmesi
bile, metnin tamamu i¢indeki vurgulamalarla
hissettirmektedir. Aradan yarim yiizyil
gegmesine ragmen, Giiney Irlanda’da boganma
hala serbest degildir. Kadinlar istismar
edilmekte ve terkedilmektedirler, buna kars:
koyacak haklara da sahip bulunmamaktadirlar.
Kiirtaj yasaktir, gebeligi onleyici 6nlemler
tizerinde kisitlamalar vardir ve escinsellik de
resmi olarak yasaklidir.

Ulke Avrupa Toplulugu’na iiye olmusgtur. Yani
artik burast Avrupa’nin bittigi yerin 6tesinde
degildir, periferi ileriye kaymugtir, birgok
bakimlardan iilkenin kiiltiirii, yabanci
diismanhgimin can sikici boyutlarda oldugu
Britanya’dakinden daha Avrupali’dir.

Bununla birlikte, Irlanda sorununun dogas:
hild da bogluktadir. Ulusun kendi kaderini
tayini heniiz tamamlanmamig mdir, bu,
imkansiz bir biitiinlesme aranis1 ve ulusal
egemenlik savunusu mudur? (Kuzey
Protestanlan silahsizlandinilmadikea, nefret
edecekleri bir devlete zorla sokulmadik¢a ya da
Balkan vahsetinden daha da siddetli bir
uygulamaya maruz birakilmadik¢a boyle bir
biitiinlesme imkénsizdir.) Yoksa bu sorun
demokrasinin derinlestirilmesiyle, haklar i¢in,
bildigimiz sinif ve cinsiyet farkliliklarina karsi,
kiiciik bir adada gli¢li olmayan bir
ekonominin basarsi i¢in, yonetimi
demokratik¢e ortaklasilmig bir Avrupa

entire document. Half a century later there is
still no divorce in Southern Ireland. Women
are abused and deserted, and have ne legal
redress. Abortion is illegal; contraception
restricted; homosexuality officially forbidden.
Meanwhile, the country has become a
member of the European Community. Europe
does not end here; the periphery has moved,
and the culture of the country is in many ways
more comfortably European than that of
Britain, where agonized xenophobia is
normal. Yet the nature of the Irish question is
still open. Is it about an unachieved national
destiny, a permanent longing for an
impossible wholeness (impossible, that is,
unless the Northern Protestants can be
disarmed and dragged into a state they
loathe; or expelled in an act of more than
Balkan brutality) and defence of national
sovereignty? Or is it about the deepening of
democracy, of the struggle for rights, the
normal divisions of class and gender and the
achievement of a sustainable economy in a
small island, in the context of democratically-
shared European sovereignty?

There is another way of looking at the
question. It sees the alternative posed here as
a betrayal.

The proud, militant and sectarian culture of
the Catholic Republicans of West Belfast is a
rival ideal for the Irish future, a permanent
temptation to see in these poor
neighbourhoods a more vibrant re-edition of
exclusive Irish nationality. Irish intellectuals
entranced by the modish new anti-
imperialism of the North American academy
can find here a living refusal of the
“modernizing project of the Anglo-American
cultural complex”, West Belfast is a
remarkably alive and cohesive working class
community, a stark contrast to the drug-
ridden wastes of Dublin or Liverpool. These
literally embattled streets are so full of

mubhtevasi gergevesinde miicadele etmekle mi ilgilidir?
Soruna bagka tiirlii bir bakis tarzi vardir ve o bakig burada dile getirdigimiz alternatifi bir ihanet

olarak gérmektedir.

Bati Belfast’in Katolik Cumhuriyetgilerinin magrur, militan ve sekter kiiltiirii Irlanda’nin
gelecegine ters diisen bir idealdir. Irlanda’ya 6zgii bir anti-emperyalizmin daha giir bir sesle
tekrarlanmasindan bagka bir sey degildir. Kuzey Amerika ekoliiniin yeni moda anti-
emperyalizmiyle biiyiilenmis olan Irlanda aydinlari, burada Anglo-Amerikan kiiltiir karigtminin
modernlestirilmesi projesinin canl bir reddiyesini bulurlar. Bat1 Belfast ahalisi, Dublin ve



Avrupa Nerede Bitiyor?

Where does Europe end?

@

NEIL BELTON

Liverpool’un kéhne mahallelerindeki
uyusuklugun tam tersine, son derece hareketli
ve ahenkli bir ig¢i sinifi toplulugunu olusturur.
Deyim yerindeyse, her zaman savaga hazir olan
bu sokaklar miisterek bir canlilikla doludur ve
tabi bu nedenle o insanlar maglup edilemezler,
ama daha acis1 galip de gelemezler. Bats
Belfast, IRA’min iilkede mutlak ¢ogunluga
sahip oldugu tek yoredir ve temsilcilerinin
ateskes i¢in Ingiliz hiikiimetine siirdiikleri
kosul, Kuzey Protestanlarini Ingiliz
yoénetiminin sona ermesini kabule zorlamasidir.
Her iki tarafa da hareket imkéni tanimayan bu
kisir politika, 1993’te Kuzey Irlanda’daki tek
politika olup, Giiney Irlanda igin pes perdeden
¢almakur, ¢iinkii Giiney Irlanda birkag mil
otesinde kisir bir dongii halinde siiren savastan
uzak durmaya ¢alismaktadir.

Avrupa demokrasinin, insan ve yurttaghk
haklarinin sinirlaninin siirekli olarak
genigletilmesi gereksinimi igindedir. Sayet o
sinirlar sabit tutabileceginizi sanirsaniz, kitay
keyfi bir etnik homojenlik kalesine
doniistiirmeye kalkisirsamz, tehlikeli bir
illiizyona kapilmis olursunuz. Ayn sekilde,
Avrupa topragin terketme giidiisii, ya da onun
kenarinda, veya diginda yagama tasavvuru da
bir yanilsamadir. Ornegin, yukanda séziini
ettigimiz Field Day Projesi’nde boyle bir
geriye bakis nostaljisi goriilmektedir. Eger
Irlanda bir kumar oynayarak, gelecege Bati
Belfast’in goziiyle bakacak olursa ¢ok vahim
bir yanhsa diiser, ¢iinkii ¢6ziim ne
“somiirgecilik sonrasi soylem”in iginde

communal elan, of course, because they
cannot be defeated; but nor, tragically, can
they win. West Belfast is the only area in the
country where the IRA has an absolute
majority, and its political representatives are
reduced to demanding of the British
government that it force the Northern
Protestants to accept the end of the British
rule they desire as the price of an armistice.
This is the politics of impotent stalemate, and
it is almost the only politics in Northern
Ireland in 1993. It can also strike deep chords
in Southern Ireland, which is otherwise utterly
distant in its concerns from the communal
war fizzling viciously a few miles above its
head.

Europe needs constantly expanding
boundaries of democracy and human and civil
rights. To think that you can fix those
frontiers, turn the continent into a fortress of
arbitrary ethnic and social homogeneity, is a
dangerous illusion. So is the impulse to leave
the terrain of Europe, to imagine that you can
exist out there on the edge. There is
something of that nostalgic backward glance
in Field Day, for example. Ireland is unlikely
to take that gamble: to see Ireland from the
viewpoint of West Belfast would be a literally
fatal error of perspective; yet the impulse is
there, underneath the anxious explorations of
“postcolonial discourse” and the fantasies of
Protestant compliance in a unitary state.

It would be better to recognize that any such
state would be a monstrous aberration in the
late twentieth century, that it would be an
attempt to create forcibly an unhappy
multinational state against an irresistible
current of separatism that is dissolving such
states violently or peacefully all over the
world. Why should the Protestants of Ulster
agree to enter a state of the kind that the
Slovaks, Slovenes, Abkhazians and lraqi Kurds
have already left? For the Southern Irish,

saklidir, ne de Protestanlarin iiniter bir devlete mecbur edilebilecekleri yolundaki diislerde.
Boyle bir devleti 6ngdrmenin 20. yiizyil sonunda korkung bir ¢ilginlik olacagim ve biitiin
diinyada aynlike¢ilik akimlan éniine gegilmez boyutlardayken, birtakim devletler ister siddet
voluyla, ister bariscil bir sekilde ayrisirlarken zorla ¢ok-uluslu bir devlet yaratmaya kalkismanin
olacagimi kabul etmek daha uygundur kanisindayim. Ulster Protestanlari, Slovaklarin,
Slovenlerin, Abazalarin ve Irak Kiirtleri’nin terketmis olduklar: tiirden bir devlete nigin
girsinler? Giiney Irlandali igin bu aci realiteyi kabul etmek pratikte zor olmamistir, devlet de
kendi temel belgesinden, adanin tiim kiyilarini kucakladig yolundaki iddialarini resmen silmek
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zorundadir. $6ziinii ettigimiz eski révangist
metnin genis goriisliliikle yeniden kaleme
alinmasi Kuzey’deki Birlesmecileri, tilkenin alt1
idari boliimiinde yasamakta olan azinh@n tam
demokratik haklarim1 yadsima mazeretinden
yoksun birakacaktir.

Irlanda’nin paradoksu sudur: Kendi
milliyetciliginin demokratik bir gelecegi ancak
“milliyetgiligi geride birakmasiyla”
miimkiindiir. Bunda celiskili bir yan yoktur.
Kokenini kirsalliktan alan gelencksel Irlanda
miizigiyle kendinden ge¢mek ile stadyumdaki
U2 rock konseri pekala yanyana yasayabilir,
Irlanda deneyinin ¢ok farkli, ¢ok 6zgiin oldugu
ve Trlanda edebiyatinin Ingilizce’de kék saldig)
yolundaki bilgi onun Anglo-Amerikan
kiiltiiriiyle diyalog kurmasini yasaklamak
anlamina gelmez.

Bugiin artik edebiyat kirsal ve mitik olmaktan
¢ok kent edebiyatidir. Son yillarin en 6nemli
Irlanda romanlarindan birisi, ig¢i stmifina
mensup Dublin’li bir grup gencin Amerikan
soul miizigi ¢calmak tizere bir araya gelip bir
miizik ekibi olusturmalarini 6ykiiler.

Bati Irlandalilar bir geyleri yitirmis oldugumuz
duygusunu tagiyorlar ve uygarhigin kenarinda
durmanin, diinya kiiltiiriindeki bugiinkii
korkung siradanlasmadan daha iyi oldugunu
diisiintiyorlar.

Burren’da durup Aran Adalar’’nin en kiigiik ve
en yakin olanina bakarken soylu Kelt barbarinm
son derece nazik biri olarak tahayyiil etmek
pek kolaydir, ama gercekte oradan arta kalan
Avrupa’nin sahil kayahg tizerindeki koskoca

acceptance of this harsh reality has in practice
been easy; the state, however, has yet to bring
its founding document into line with reality by
formally deleting its claim to every
indentation of the island’s shores. And a
generous rewriting of this classic text of
interwar revanchism would rob the Northern
Unionists of any excuse to deny the nationalist
minority of the six counties their full
democratic rights.

The paradox of Ireland is that a democratic
future for its nationalism can only be “post-
national”, shorn of the confessional and
irredentist trappings that for most of its
history have been allowed to define it. There
is no contradiction in this. A fascination with
traditional Irish music, which thrives well
away from its rural sources, can co-exist with
a tolerance for the stadium rock of U2; the
knowledge that Irish experience is something
different and specific is the root of a brilliant
Irish literature in English, without inhibiting
its dialogue with Anglo-American culture.
This is now a literature of the city more than
of rural nature and myth. One of the best
Irish novels of recent years was about a group
of young Dublin working-class people coming
together to form a band - to play black
American soul music.

There is still for some Irish people the feeling
that we have lost something, that being on
the rim of civizilation is better than this awful
normality of world culture. It is easy to dream
of the gravely polite Celtic noble savage as
you stand on the Burren looking out towards
the nearest and smallest of the Aran Islands;
but what remains is the loneliness, the pull of
the huge ocean on the European shelf, the
memory of vanished forms of life and the
relief at being part of the rough justice of the
present. There are worse places to be.

okyanusun sesidir, artik yitip gitmis yasam bigimlerinin bellegidir. Ve giiniimiiziin kaba
adaletinin bir pargas:1 haline gelmis olmanin tesellisidir. Unutmayalim ki, beterin de beteri var.
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Oteki Uzanti
L’autre Cap

Bu paradoksun paradoksundan itibaren,
¢ekirdegin zincirleme tepkimesi sonucu,
biitiin 6nermeler biitiin buyurmalar
boliintiyor, uzant (bas) pargalaniyor, sermaye
kimliksizlesiyor: géndermesini kendine
yoneltmeye bashyor, sadece kendi kendiyle ve
oteki uzantiyla, 6teki uzantinin kiyisiyla olan
farklihig icinde bir araya gelerek degil, aym
zamanda artik bir araya gelemedigi i¢in
agilmak suretiyle de géndermesini kendine
yoneltmeye baghyor. Agiliyor, simdiden
agilmaya baglad: bile; bunu g6z 6niinde
tutmak gerekiyor, bu da nasil olsa yiirtirliige
girmis oldugu diisiiniilen bir zorunlugu
argivlemek ya da kaydetmek anlamina degil,
animsatarak belirtmek anlamina geliyor.
Sermaye, her ne kadar zit, savas halinde bile
olsa, hatta bu zithk bir i¢ zithk bile olsa, &ir

oteki uzantimin oteki kryisina agilmaya bagladi.

Ne var ki, aynm1 zamanda, tam da bu nedenle,
sermaye, genelde, uzanti-dak: 6tekini
sezmeye, Otekinin nereye varmak istedigini
gormeye, otekine kulak vermeye bagladi.
Dabha radikal olarak, daha agir bir bigimde
(ama bu sans: hafif olan, algilanmas: gii¢ bir
agirhik; 6tekinin deneyiminden oteye

A partir de ce paradoxe du paradoxe, par la
propagation d’une fission en chaine, toutes les
propositions et toutes les injonctions se
divisent, le cap se fend, le capital se
désidentifie: il se rapporte a lui-méme non
seulement en se rassemblant dans la différence
avec lui-méme et avec l'autre cap, avec I"autre
bord du cap, mais en s’ouvrant sans pouvoir
plus se rassembler. Il s’ouvre, il a déja
commencé a s’ouvrir, et il faut en prendre acte,
ce qui veut dire affirmer en rappelant et non pas
seulement archiver ou enregistrer une
nécessité qui de toute fagon se trouve a
'oeuvre. Il a commencé a s’ouvrir sur 'autre
rive d’un autre cap, fat-il opposé, et dans la
guerre méme, et 'opposition fat-elle
intérieure. Mais il a du méme coup, par la
méme, commencé A deviner, a voir venir,
I’entendre aussi, I'autre du cap en général. Plus
radicalement encore, plus gravement (mais
c’est la gravité d’une chance légére et
imperceptible qui n’est autre que I’expérience
méme de l'autre), il a commencé a s’ouvrir ou
plutét a se laisser ouvrir, ou, mieux encore, a
étre affecté d’ouverture sans s’ouvrir de lui-
méme sur un autre, sur un autre que le cap ne
peut méme plus rapporter a lui-méme comme
son autre, autre avec soi.

Alors le devoir de répondre a I'appel de la
mémoire européenne, de rappeler ce qui s’est
promis sous le nom de I’Europe, de ré-identifier
Europe, c’est un devoir sans commune mesure
avec tout ce qu’on entend généralement sous
ce nom mais dont on pourrait montrer que
tout autre devoir peut-&tre le suppose en
silence.

Ce devoir dicte aussi d’ouvrir 'Europe, depuis le
cap qui se divise parce qu’il est aussi un rivage:
de P'ouvrir sur ce qui n’est pas, n’a jamais été et
ne sera jamais I’Europe.

Le méme devoir dicte aussi non seulement
d’accueillir Pétranger pour l'intégrer, mais
aussi pour reconnaitre et accepter son altérité:

gitmeyen bir agirlik) a¢ilmaya, ya da daha dogrusu agilmaya razi olmaya, ya da daha
dogrusunu soylersek, 6tekine kendiliginden agz/maksizin, uzantinin bundan béyle dtekim diye
— kendiyle otek: diye — kendine géndermekten bile aciz oldugu bir agilmadan etkilenmeye

basladu.

Oyleyse, Avrupa belleginin ¢agrisina cevap verme girevi, Avrupa ad: altinda verilen sozleri
amumsatma gorevi, Avrupa’y: yeniden kimliklendirme goérevi, bu adin genel anlamda
cagnistird: g seylerle karsilastirma kabul etmeyecek kadar ¢aph bir gérep; ayrica, 6teki biitiin
gorevlerin bu gérevi sessizce de olsa varsaydiklarim gésterebiliriz.
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Bu girev, Avrupa’yi, béliinen uzantidan
baglayarak agmay1 da zorunlu kilyor; ¢iinkii
bu uzanti ayni1 zamanda bir kiy1: Avrupa’yi,
Avrupa olmayana, hi¢bir zaman Avrupa
olmayana, hi¢bir zaman Avrupa olmayacak
olana agmak.

Ayni gorev, yabanciy: sadece entegre etmek
i¢in konuk etmeyi degil, ayn1 zamanda onun
farkliligin1 tanimayi, kabul etmeyi zorunlu
kiliyor: bunlar Avrupah ve ulusal bilincimizi
bolen iki konukseverlik kavramu.

Ayni gorev, sermayeye son verme bahanesi
altinda, avrupa demokrasi ve mirasin1 yok
etmis olan totaliter dogmacilig: (“kuramsal-
agidan-uygulama agisindan” hi¢ bikmadan)
elestirmenin yam sira, dogmaciligini yeni
goriiniimler kili altina yerlestiren bir
sermaye dinini elestirmeyi de zorunlu kiliyor-
ki bu gelecegin ta kendisi, aksi takdirde
gelecek olmayacak.

Ayni gorev, elestivinin, elestivel diigiincenin,
elegtivi gelemeyi'nin erdemini yesertmenin yani
sira, elestirinin erdemini, elestiri ve soru
otesinde, bu erdemi tehlikeye atmadan
diistinen, agsan dekonstriiktris bir genealoji
alanina ¢ekmeyi de zorunlu kiiyor.

Ayni gorev bir demokrasi diigiincesinin
Avrupa, tek Avrupa mirasini iistlenmesi
gerekliliginin yan1 sira demokrasi
diistincesinin, uluslararas: hukuk
diisiincesinde de goriildiigii iizere, higbir
zaman verilmis bir sey olmadigm, statiisiiniin
kant¢1 anlamda diizenleyici bir statii bile
olmadiginy, iistiinde diigiiniilmesi gereken

deux concepts de Ihospitalité qui divisent
aujourd’hui notre conscience européenne et
nationale.

Le méme devoir dicte de critiquer (“‘en-théorie-
et-en-pratique”, inlassablement) un
dogmatisme totalitaire qui, sous prétexte de
mettre fin au capital, a détruit la démocratie et
I'héritage européen, mais aussi de critiquer une
religion du capital qui installe son dogmatisme
sous de nouveaux visages que nous devons aussi
apprendre A identifier - et c’est I’avenir méme,
il n'y en aura pas autrement.

Le méme devoir dicte de cultiver la vertu de
cette critique, de I’idée critique, de la tradition
critique, mais aussi de la soumettre, au-dela de
la critique et de la question, a une généalogie
déconstructrice qui la pense et la déborde sans
la compromettre.

Le méme devoir dicte d’assumer I’héritage
européen, et uniquement européen, d'une idée
de la démocratie, mais aussi de reconnaitre que
celle-ci, comme celle du droit international,
n’est jamais donnée, que son statut n’est méme
pas celui d’une idée régulatrice au sens kantien,
plutnot quelque chose qui reste a penser et d
venir: non pas qui arrivera certainement
demain, non pas la démocratie (nationale et
internationale, étatique ou trans-étatique)
future, mais une démocratie qui doit avoir la
structure de la promese - et donc la mémoire de
ce qui porte avenir ici maintenant.

Le méme devoir dicte de respecter la différence,
I'idiome, la minorité, la singularité, mais aussi
I'universalité du droit formel, le désir de
traduction, I'accord et l'univocité, la loi de la
majorité, 'opposition au racisme, au
nationalisme, a la xénophobie.

Le méme devoir commande de tolérer et de
respecter tout ce qui ne se place pas sous
"autorité de la raison. |l peut s’agir de la foi,
des différentes formes de la foi. |l peut s’agir
aussi de pensées, questionnantes ou non, et qui,
tentant de penser la raison et 'histoire de la

gelecek bir sey oldugunu bilmeyi zorunlu kiliyor: ille de yanin gelecek degil, (ulusal ve
uluslararasi, devlet ya da devlet-6tesi) gelecek bir demokrasi degil, ama iimit, vaat yapisi
barindiran bir demokrasi — yani gelecesyi buraya simdiye tasyyan seyin bellejine sahip bir

demokrasi.

Aym girev farkhiliga, bolgesel dillere, azinliga, tekillige, temel hakkin evrenselligine, anlatim
istegine, anlasma ve tekanlamlilh@a, ¢ogunluk yasasina sayg1 géstermeyi, irkgiliga, milliyetgilige,
yabanc diismanhigina karsi ¢itkmayr zorunlu kiliyor.

Ayni gorev aklin otoritesi alina girmeyen her seye hosgoriiyle yaklagmayi, saygi gostermeyi



Avrupa Nervede Bitiyor?

Where does Europe end?

45

JACQUES DERRIDA

zorunlu kiliyor. Inang olsun, inancin farkli
bigimleri olsun. Diistinceler i¢in de ayn sey
s6z konusu, sorgulayici olsunlar ya da
olmasinlar, akli ya da aklin tarihini diigiinmeyi
denerken, aklin diizenini zorunlu olarak agan
ama buna karsi akildisi olmayan, akildisindan
yana da olmayan diisiinceler; zira bu
diisiinceler, ayn1 zamanda Aydinlanma,
Aufllarung ya da Illuminisma idealine sadik
kalmaya gahsabilirler; bu idealin sinirlarini da
taniyarak, bu zamanin, bizim olan bu
zamanmin — bugrinin Aydinlanma’sina. Bugiin,
gene bugiin (“BUGUN ne yapacaksiniz?”)
Ayn gorep, bir sorumluluk da dayatiyor
kuskusuz, ¢elisen bu iki yanli zorunluga
uygun bigimde diigiinme, konugma ve eyleme
gegme sorumlulugu — ¢eliski sadece
goriiniirde kalan ya da yamiltic1 bir ¢atisks
olmamal (hatta Kant¢: dialektik ¢ergevesinde
transsendental bir yanilsama da olmamali,
aym1 zamanda somut, ve wygulamada,
bitmeyen tiikenmeyen bir ¢atigki olmali. Ama
aym gorev belli bir sorumluluga kars1 ¢ikana
saygl gostermeyi de gerektiriyor, mesela
atanmug herhangi bir mahkeme 6niinde hesap
verme sorumluluguna. Biliyoruz, en tehlikeli
jdanovculuk, biiyiik harfle Toplum ya da
Tarih 6niinde sorumsuzlukla sugladig
aydinlara karg: ¢ikabildiyse, bir de bu
sorumluluk séylemini kullanarak karg
¢ikabilmistir; toplum ya da tarihin 6nceden
belirlenmig, su ya da bu, yani simdiki
durumu, su ya da bu — Durum u - Devlet i
aracihgyla, o donemlerde gimdilik “temsil
edilmis olan” Toplum ya da Tarih 6niinde.

raison, excédent nécessairement son ordre,
sans devenir pour autant de ce simple fait
irrationnelles, encore moins irrationalistes; car
elles peuvent ticher aussi cependant de rester
fideles a I'idéal des Lumiéres, de I"Aufklédrung ou
de I'llluminismo, tout en reconnaissant ses
limites, pour travailler aux Lumiéres de ce
temps, de ce temps qui est le nnotre -
aujourd’hui. Aujourd’hui, aujourd’hui encore
(“Qu’allez-vous faire AUJOURD’'HUI?”).

Ce méme devoir appelle certes une
responsabilité, la responsabilité de penser, de
parler et d’agir conformément a ce double
impératif contradictoire - et d’'une
contradiction qui ne doit pas é&tre seulement
une antinomie apparente ou illusoire (ni méme
une illusion transcedantale dans une dialectique
de type kantien) mais effective et, a
Pexpérience, interminable. Mais il appelle aussi
au respect de ce qui refuse une certaine
responsabilité, et par exemple de répondre
devant n'importe quel tribunal institué. Nous
savons que c’est en tenant aussi le discours de
la responsabilité que le plus sinitre jdanovisme
a pu s’exercer a endroit d’intellectuels accusés
d’irresponsabilité devant la Société ou
I’Histoire alors “représentées”, présentement,
par tel ou tel état déterminé, c’est-a-dire
présent, de la société ou de I'histoire, tel ou tel
Etat tout court.

Je m’arréte parce qu’il est tard, on pourrait
multiplier les exemples de ce double devoir. Ce
qu’il faudrait faire, surtout, c’est discerner les
formes inédites qu’il prend aujourd’hui en
Europe. Et non seulement accepter mais
revendiquer ici cette épreuve de I'antinomie
(sous les espéces, par exemple, de la double
contrainte, de I'indécidable, de la contradiction
performative, etc.). Ce qu’il faudrait, c’est en
reconnaitre et la forme typique ou récurrente
et la singularisation inépuisable - sans lesquels
jamais il n’y aura ni événement, ni décision, ni
responsabilité, ni morale, ni politique. Ces

Duruyorum ciinkii geg oldu; bu iki yanli géreve verilebilecek 6rnekleri ¢ogaltabiliriz.
Oncelikle yapilmasi gereken sey, bu gifte gorevin, bugiin Avrupa’da biiriindiigii simdiye kadar
hi¢ goriilmemis olan bigimlerini ayirdetmektir. Catigkinin bu sinavini burada yalmzca
hosgoriiyle karsilamak degil, ayni1 zamanda (mesela iki yanh engel, karara baglanamayanin
alani, edimsel geligki, vs. tiirleri ¢ergevesinde) bu sinava sahip de ¢ikmak. Yapilmasi gercken,
bunun hem kendine 6zgii ya da niikseden big¢imini hem de tilkenmeyen tekillesme tarzini
tamimaktir — ¢linkii aksi takdirde, bundan béyle ne olay, ne karar, ne sorumluluk, ne ahlak, ne
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de politika olacaktir. Bu kosullarin bigimi
ancak olumsuz olabilir (x olmasayd: y
olmazdi). Sadece bu olumsuz bigimden emin
olabiliriz. Bu olumsuz bigimi olumlu bir
kesinlige ¢evirip (“ancak su kosulda olay,
karar, sorumluluk, ahlak ya da politika
olusmus olacak” dedigimizde) kendimizi,
hatta 6tekini de aldatmaya bagladigimizdan
emin olabiliriz.

Burada, bu (olay, karar, sorumluluk, ahlak,
politika — Avrupa) adlan altinda, kuramsal
determinizm, bilgi, kesinlik, yargi, “Bu
sudur” bi¢imindeki 6nerme alanlarimi, daha
genel ve daha temel olarak gimdi ya da
simdileme (takdim) alanlarim agmaktan 6teye
gitmeyen (ve asmasi zorunlu) “seyler”den
bahsediyoruz. Asmalan gereken seylere
indirgendikge, yanilma, bilingsizlik,
diistiniilmemis olan ve sorumsuzluk, her
seferinde biling rahathginin o herkese
gosterilebilen, takdim, temsil edilebilen
yiiziine doniisiiyor (ki sunu da belirtmek
gerekir, ortaya serilmis biling rahatsizhiginin
asik surath, giilimsemeyen maskesi, ¢ogu
zaman, ortaya, fazladan bir kurnazliktan 6te

bir sey koyamiyor; yani biling rahathg, tanim

geregi bitip tiikenmez kaynaklara sahip, bu
kaynaklar her zaman kullanilabilir).

Son bir s6z daha. Cekirdegin séylemimize
sirayet eden zincirleme tepkimesinde oldugu
gibi, bu paradoksun paradoksu, bizi, bu eski
Avrupa adim temkinli bir bi¢imde ¢ok ciddiye
almaya, yani bu adi, belli bir durum iginde
amimsadigimiz (kendimize ammsattigimiz),

conditions ne peuvent avoir qu’une forme
négative (sans X il n’y aurait pas Y). On ne peut
&tre assuré que de cette forme négative. Dés
qu’on la convertirait en certitude positive (“a
telle condition, il y aura sGrement eu
événement, décision, responsabilité, morale ou
politique”), on pourrait étre sir de commencer
A se tromper, voire 4 tromper l'autre.

Nous parlons ici cous ces noms (événement,
décision, responsabilité, morale politique -
Europe!) de “choses” qui ne peuvent
qu’excéder (et qui doivent le faire) 'ordre de la
détermination théorique, du savoir, de la
certitude, du jugement, de I’'énoncé en forme
de “Ceci est cela”, plus généralement et plus
essentiellement Iordre du présent ou de la
présentation. Chaque fois qu’on les réduit a ce
qu’elles doivent ainsi excéder, on donne a
P’erreur, a I'inconscience, a 'impensé, a
irresponsabilité, le visage si présentable de la
bonne conscience (dont il faut dire aussi qu'un
certain masque grave et sans sourire de la
mauvaise conscience déclarée n’affiche souvent
qu’une ruse supplémentaire: la bonne
conscience a, par définition, des ressources
inépuisables, on pourra toujours les exploiter).
Un dernier mot, Le paradoxe du pradoxe,
comme la fission en chaine qu’il étend a notre
discours, devrait nous pousser a la fois a
prendre trés au sérieux le vieux nom d’Europe
et a ne le prendre, prudemment, légérement,
qu’entre guillemets, comme le meilleur
paléonyme, dans une certaine situation, pour ce
que nous (nous rappelons ou ce que nous (nous)
promettons. Pour les mémes raisons, j'en
userais ainsi du mot “capital): la capitale ou le
capital. Et, naturellement, des mots “identité”
et “culture”.

Je suis européen, je suis sans doute un
intellectuel européen, j"aime le rappeler, j'aime
a me le rappeler, et pourquoi m’en défendrais-
je? Au nom de quoi? Mais je ne suis pas, ni ne
me sens de part en part européen. Par quoi je

vaad ettigimiz (kendimize vaad ettigimiz) en iyi paleonym olarak sadece hafif¢e tirnak igine
almaya yoneltiyor, Ayni nedenlerden, “sermaye” sozciigiinii de benzer bir anlamda
kullanmaktan yanayim, sermaye ya da bagkent. Tabii “kimlik” ve “kiiltiir” sozciiklerini de.
Ben Avrupalyim, kugkusuz Avrupali bir aydinim, bunu animsatmaktan hoglaniyorum, bunu
kendime animsatmaktan hoslaniyorum, ne diye inkir edeyim. Ne adina inkir edeyim. Ama
kendimi bagtan agagi Avrupal gibi hissetmiyorum, bastan asag: Avrupali degilim. Demek
istedigim, demeden gegemeyecegim, demem gereken sey su, bir seyin tiimiiyle bir pargas:
olma anlaminda ait olmakla, bastan agag: ait olma birbiriyle bagdasan seyler olmamali. Benim
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kiiltiirel kimligim, adina konustugum kiiltiirel
kimlik, sadece Avrupal: degil, kendi kimligine
6zdes olan bir ey degil ve ben de bastan
asag “kiiltiirel” degilim.

Eger sonuglamak iin daha bagka seyler
arasinda kendimi Avrupal hissettigimi
sOylersem, bu, tam da bu bildiri yoluyla, az ya
da ¢ok Avrupali oldugum anlamina m gelir.
Stiphesiz her ikisi de, az ya da ¢ok. Buna
karar vermek, herhalde otekilere, ve dtekiler
arasinda bana diisiiyor.

veux dire, j'y tiens ou je dois dire: je ne veux pas
et ne dois pas étre européen de part en part.
L'appartenance “a part entiére” et le ‘‘de part
en part” devraient étre incompatibles. Mon
identité culturelle, celle au nom de laquelle je
parle, n’est pas seulement européenne, elle
n’est pas identique a elle-méme, et je ne suis
pas “culturel” de part en part.

Si je déclarais pour conclure que je me sens
européen entre choses, serait-ce étre par la en
cette déclaration méme, plus ou moins
européen? Les deux sans doute. Qu’on en tire
les conséquence. Aux autres, en tout cas, et &
moi parmi eux, d'en décider.
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Avrupa Kapilar1 Uzerine Diisiinceler; Bir Yorum
A Meditative Comment on European Doors

Amerikahlar i¢in “kapilar” ve diplomasi
arasindaki iliskinin her zaman 6zel bir anlam
olmustur. Bu konu agildiginda akla ilk gelen
dogal olarak, 1899-1900 arasinda, zamanin
disisleri bakani John Hay’in formiile ettigi,

Cin’e iligkin, agik kap1 denen politikas: oluyor.

Bu formiil aslinda ABD’nin sémiirgeci
ayricaliklar konusundaki ikili tutumunun bir
gostergesidir. 1894-95 Cin-Japon savasinin
Cin igin olumsuz bir sonucu da emperyalist
giiclerin bir dizi taleplerine maruz kalmak
olmustu: Almanya Kiaochao limanin 99 yillik
kiralama hakki elde etti, Fransa Kwangchau-
Wan’1, Ingiltere Wei-hei-wei limanim
“kiralad1” ve Rusya da Mangurya’y1'25
yilligina sinirsiz bir sekilde kullanma hakkini
kapu. Birlesik Devletler hiikiimeti bir yandan
kendini bu gii¢lerden ayirmak isterken bir
yandan da ticari ve her tiirlii ¢ikarlanim
korumak istiyordu, bu yiizden de resmen
Pekin’deki hiikiimete danigmak yerine
Avrupal somtirgeci hiikiimetlerden ve
Japonya’dan, Cin’den ticari ve diplomatik
¢ikarlar s6z konusu oldugunda Ameirka’nin
da onlarla esit olacag: konusunda giivence
istedi. Hay’in “mesru Amerikan ¢ikarlan”

The connection between “doors” and
diplomacy has a special resonance for
Americans. What is recalled, of course, is the
so-called Open Door Policy towards China
that was enunciated in 1899-1900 by the then
Secretary of State, John Hay; It was a
quintessential expression of US ambivalence
toward colonial privilege. In the aftermath of
the Sino-Japanese War of 1894-95 China was
exposed to a series of claims by imperial
powers: Germany received a 99-year lease to
the harbor of Kiao-chao, France “leased”
Kwang-chau-wan, England the port of Wei-hai-
wei, and Russia held the Manchurian peninsula
on an unrestricted 25 year lease. The United
States Government wanted to distinguish itself
from these powers, yet protect its commercial
and other interests in China, and so formally
asked not the government in Peking, but the
European colonial governments and Japan to
give their assurances that it would be treated
with equality by China within its sphere of
commercial and diplomatic interests. That is,
so-called “legitimate American interests” as
these were described in Hay's note were to be
handled in Berlin, Paris, London, Rome, St.
Petersburg, and Tokyo. And so the Open Door
of China-equality for imperialists-provokes a
question: Where did China end?

Which, in turn, raises another question:
Where did Europe begin? The Russia governed
from St. Petersburg by Czar Alexander, with
French as its court language, seemed much
more European that a Russia centered in
Moscow with its Asian heartland character, a
reality at the core of Leo Tolstoy’a War and
Peace. Yet for Gorbachev an opening of the
then Soviet Union from within implied
inhabiting “the European house”. To become
European appeared as a way to repudiate
Asiatic despotism, to signal an opening of
Russia and a true closing of the Stalinist era.
Perhaps, at least, it is evident that diplomatic

olarak tanimladig: bu ¢ikarlar Berlin, Paris, Londra, Roma, St. Petersburg ve Tokyo’da karara
baglanacakti. Dolayisiyla emperyalist giicler i¢in Cin a¢ik kapisi — emperyalistler arasinda
esitlik — bir soruyu 6ne ¢ikariyordu: Cin nerede biter?

Bu soru akla hemen baska bir soruyu getiriyor: Avrupa nerede baslar? Car Alexander’in St.
Petersburg’dan yonettigi sarayinda Fransizca konusulan Rusya, Moskova’da merkezlegmis,
can damarlar1 Asya’va bagh bir Rusya’dan ¢ok daha Avrupal goriiniiyordu; Leo Tolstoy’un
Savag ve Barimn oziindeki gergeklik de budur. Ancak Gorbachev igin eski Sovyetler
Birliginin i¢inden agilmasi, Avrupa Evi’nin bir sakini olmasi halinde gergeklesecekti.
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Avrupalilagmak, Asya despotlugunun
reddedilmesinin, Rusya’nin disari acilmasinin
ve boylece Stalin déneminin kapanmasinin bir
isareti gibi goriiniiyordu.

Belki de en azindan, diplomatik kapilarin
cografyayla ve haritalarla hicbir ilgisi yoktur
ve Avrupa da bir diigiince tarzindan ne az ne
de fazla bir seydir. Soguk Savas déneminde
Avrupa temel olarak iki siiper gii¢le megguldii
ve alan1 da Washington ve Moskova
baskentleri arasinda béliinmiistii. Amerikan ve
Sovyet liderleri elbette Berlin’le ¢atigma
halindeydiler ancak bir krizi bir katastrofa
déniigtiirmek konusundaki kararlar kendileri
veriyorlardi. Avrupalilar, Amerikalilarin ve
Ruslarin higbir zaman olmadiklan bir bi¢imde
rehineydiler. Bu ¢ildirtici gergekligi ancak
Ronald Reagan, kiyametin Avrupa’da kopmasi
pahasina dahi olsa Birlesik Devletler ve
Sovyetler Birligi’nin kargilikli gii¢ dengelerini
sinirh niikleer savaslarla denemelerini o
bilinen saflifiyla 6nererek bu denli agik bir
bicimde ortaya koyuyordu. Béylesine bir agik
kalpliligin isleri kolaylagtirmadig goriildii ve
1980’lerin baglarinda bu tutum terkedildi,
ama soziini ettigi gergeklik degismedi.
Tiirkiye boylesine bir ateg altindalik kaderini
paylastig: siirece Avrupali olarak kabul
ediliyordu. Isgiicii eksikligi ¢ekildigi bir
donemde Alman gég politikas: Tiirkiye igin
nasil bir agik kapiysa, Nato da 6yle bir agik
kapiydi; ancak Avrupa toplulugu ayn bir
konudur. Avrupa Toplulugu’nun segiciligi
insan haklar1 ve demokrasiden ¢ok kiiltiirel

doors have nothing to do with geography and
maps, and that Europe is nothing more, or
less, than a state of mind. During the Cold
Woar Europe was essentially occupied by the
two superpowers, and its dual and divided
locus was situated in the capital cities of
Washington and Moscow. American and
Soviet leaders certainly clashed over Berlin,
but decided on their own whether or not to
transform a crisis into a catastrophe.
Europeans were hostages in a sense than
neither Russians nor Americans were, a reality
that only the innocence of Ronald Reagan
made maddeningly explicit with references to
limited nuclear wars, suggesting that the
United States and the Soviet Union might test
their respective strengths and wills at the
apocalytic expense of Europe. Such candor
was not helpful, and was quietly abandoned
early in the 1980s, but not reality of which it
bespoke.

Turkey was welcomed as European so long as
it shared this destiny of vulnerability. NATO
was an open door, as was German
immigration policy during a time of labor
shortage, but the European Community is
another matter. The selectivity of the latter is
less about human rights and democracy than
about cultural identity and capital formation.
It is true that the Ottoman Empire was
allowed to enter Europe, but only as “the sick
man". Now “Europe” demands “health’ as
defined in Brussels!

Should Turkey approach Brussels by way of
Strassbourg? Of course, within the Turkish
reality such a strategy of expansion would
imply a democratizing process, even if only as
a means to reach the valued end of access to
European markets. Yet even here the spatial
imagery doesn’t necessarily correlate as
Turkey is not so much stranded at the
European doorstep, but confined to the
servants’ quarters of the European house. Can

kimlige ve sermaye birikimine dayahdir. Osmanl Imparatorlugu’nun Avrupa’ya girmesine izin
verildigi dogrudur ama sadece “hasta adam” olarak. Aruk “Avrupa” Briiksel’de tamimlandig

sekilde bir “saghk” talep ediyor!

Tiirkiye Briiksel’e Strassbourg yoluyla mi1 yaklagmali? Tabii Tiirkiye gergekligi baglaminda
boyle bir genigleme stratejisi sadece Avrupa pazarlarina girme hakkinin ¢ok deger verilen
sonuglarina ulagmak icin de olsa bir demokratiklesme siirecini gerektiriyor. Ama bu noktada
bile mekinsal imgeler gergeklikle tam bir uyum icinde degildir ¢iinkii Tiirkiye Avrupa
kapisinin 6niinde karaya oturmaktan ¢ok hizmetkérlar bsliimiinde kapali kalmisur. Tiirkiye
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daha gik giyinip Avrupa masasinin 6biir
konuklariyla sofraya oturma iznini elde
edebilir mi?

Ama “bolge”nin bagka yerlerinde Avrupa’nin
segimi daha farkh goriiniiyor. Iskandinavya
icin sorun kar refahin 6niine gegirerek
siradan insanlar i¢in hayat1 daha tehlikeli, hali
vakti yerinde olanlar igin ise daha makbul bir
hale getirmektir. Isvegliler igin sorun milli
kimligi bolgesel kimlikle desteklemekte degil,
birincil bolgesel kimlikler arasinda bir se¢im
yapmaktadir: kuzeyli olmak mi, Avrupal
olmak mu... Isve¢ bazi kimseler tarafindan II.
Diinya Savas: ve Soguk Savas siiresince
Hamlet’i oynamakla suglanmigt: ama bu
“firsat¢ilig1” takdir edenler az degildi.
Iskandinavya ve aslinda Dogu ve Orta Avrupa
“Avrupa nerede bitiyor?” sorusunu higbir
zaman davet etmez. Kiiltiirel olarak nereye
bagh olduklan konusunda siiphe yoktur.
Sorun ¢ikaran, AT’ na girisin Briiksel’de
kararlagtirilan fiatun fazla yiiksek olup
olmayacag kugkusu, bu fiatin ulusal 6zerkligi
zedeleyecegi korkusu ve oyunu Almanya’nin
kontrol edeceginin gitgide daha iyi
anlasilmasidur.

Is medeni ve kiiltiirel kimlige gelince
Tiirkiye’nin konumu o kadar agik degildir.
Avrupa’nin laik bir anlayigla dahi olsa,
Hiristiyan kalmaya devam etmesi durumunda
Tiirkiye Islami ve Asyali yiizlerini ortaya
¢ikararak daha fazla sayginliga sahip olabilir.
Ve elbette ki kimlik ve akrabalik sorununun
kararlar1 kapali kapilar ardinda verilmemelidir.

Turkey dress better and receive permission to
dine with the other quests at the European
table?

Yet elsewhere in “the region” the choice of
“Europe” seems quite different. For
Scandinavia it is a matter of trading welfare
for profits, making life marginally less secure
for ordinary people, but much more congenial
for the affluent. For Swedes, for instance, the
question is not one of supplementing national
identity with regional identity, but choosing
between primary regional identities: whether
to be Nordic or European? Sweden is accused
by some of playing Hamlet during World War
Il, and then again during the Cold War, but by
others such “opportunism” gives rise to
admiration. Scandinavia, and for that matter
Central and Eastern Europe, would never pose
the question “where does Europe end?” Their
cultural location is not ambiguous. What is
problematic is whether the price of admission
fixed in Brussels is too high, and the awareness
that this price includes the prospect of a loss
of national autonomy and a more vivid
realization that Germany will control the
show.

Turkey is not so clearly situated when it
comes to cultural and civilizational identity. If
Europe remains Christian, even ifonly in a
secular spirit, then Turkey might achieve
greater dignity by emphasizing its Asian and
Islamic faces. And, of course, the issue of
identity and affiliation should not be decided
behind closed doors. The Maastricht backlash
at the grassroots level revealed that the
citizenry may not think along the same lines as
the elites in several European countries.
Visiting Princeton a year ago, the Austrian
Foreign Minister said that “Austria has always
supported Maastricht”. | asked “What about
Austrians”. Mr, Moch replied, “Well, it is true
that 70% of Austrians are opposed”, but
added, “they need to be educated!” The

Maastricht’e karsi halkin ters tepkisi baz1 Avrupa iilkelerinde yurttaslarin elitlerle aym
dogrultuda diigiinmedigini gosterdi. Bir y1l 6nce Princeton’s ziyaret eden Avusturya Disisleri
Bakani “Avusturya Maastricht’i her zaman desteklemigtir” dedi. Ona “Peki ya
Avusturyalilar?” diye sordum. Mr. Moch “Eh, Avusturyalilarin %70’inin kars1 oldugu dogru”
dedi ve ekledi: “egitilmeleri gerekiyor!”. Tartigmalar, sohbetler ve miinazaralarla, farkli Tiirk
ozellikleri arasinda se¢im yapma siireci kendi bagina ¢ok degerli olabilir. Unutulmamalidir ki
bir kapi iki yandan da kitlenebilir ama bu kilit ancak iki taraf uyum iginde davrandigi zaman
agilir; her ne kadar iki tarafi harckete gegiren beklentiler birbiriyle geliskili olsa da.



Avrupa Nervede Bitiyor?

Where does Europe end?

©)

RICHARD FALK

Son olarak kiiltiirel kimlige verilen agir1 6nem,
kapilarin toptan ortadan kalkmasi anlamina
gelen tiirsel kimligin biisbiitiin éniine
gegmemeli. Global kdyiin CNN’le kablo
baglantisi var, en egzotik ufuklarda
McDonald’s’in altin kemerleri géze ¢arpiyor.
Madonna ve Michael Jackson konserleri her
yerde gengleri heyecanlandirirken kurumlar
sinirlendiriyor ve Mickey Mouse tisortleri
diinyanin her yerinde satiliyor. Ama ayni
zamanda Greenpeace (yesil barig) ve
Uluslararasi Af Orgiitii’niin de prestijleri
diinya ¢apinda ve ulusotesi demokrasi giigleri
global sivil toplumu kurmaya ¢alisiyorlar. Bu
agagidan yukan globallesme, yukaridan
agagiya globallesmenin ana araci olan piyasa
gii¢lerinin isleyisine direniyor, onu dengeliyor
ve kismen agiyor. Aslinda tamamen kapisiz bir
diinya bile bir kotii-litopya olabilir, eger
diinya halklarinin, toplumsal érgiitlenmenin
her diizeyinde, aileden Birlesmis Milletlere ve
arazi mekanindan bilgi(sayar) mekinina kadar
her yerde, 6zgiirlestirici bir politika i¢in
miicadelelerinin iiriinii olmazsa.

process of decision can itself be invaluable,
enabling the people to choose among different
Turkish futures on the basis of conversation,
reflection, and debate. It should be
remembered that a door can be locked from
either side, but that it can be unlocked only
when both sides act in harmony, although
possibly motivated by quite contradictory
expectations.

Finally, a preoccupation with cultural identity
should not entirely displace an appreciation of
species identity, the elimination of doors
altogether. The global village is wired to CNN,
McDonalds golden arches are visible on the
most exotic horizons, concerts by Madonna or
Michael Jackson rile establishments
everywhere, while exciting the young, and
Mickey Mouse t-shirts are for sale worldwide.
But also Greenpeace and Amnesty
International enjoy prestige globally, and the
forces of transnational democracy are
constructing a global civil society, a
globalization-from-below that resists, tempers,
and transcends the play of market forces, the
main vehicle of globalization-from-above. Even
a doorless world could be dysutopic unless it
results from the struggles of the peoples of the
world for an emancipatory politics at all levels
of social organization, from the family to the
United Nations, from territorial space to
cyberspace!



Avrupa Nerede Bitiyor?
Where does Europe end?

NURUDDIN FARAH

Sevse de Dovse de Benim Avrupa’m!
My Europe, Right or Wrong!
®

Nuriddin Farah  Cojju Avrupals tiim diinyanin, kend:

;-—:3}" kitalarinin bir parcast baline gelebilmek igin
Nijerya’da umutsuzca ¢orpmdyiindan kuskn duymaz.
i Bati Avrupa’da yasamak insanlarin goziinde
dogumlu. cennetten farksizdir. Oysa bu hi¢ de dogru

Writer, presetly dejildiv. Cogu Afrikaly ve Asyalilar

Most Europeans are convinced that the whole world
is desperately trying to become a part of their
specific continent. Living in Western Europe is by
those people considered a paradise. This is simply
not true. Most Africans and Asians are happy to
remain in their home countries, if they have a decent
chance to survive. But the most outrageous is, that
the general misconceptions about future “mass
migration” can prevent inhabitants of other
continents to move about freely. And this regardless
of whether they want to visit Europe or not.

On my way to an international conference in
Harare not long ago, the organizers had booked
me on a Lufthansa flight from London to Addis
Ababa, where | would break the first leg of my
tedious trip which had begun in the USA. To get
to Heathrow in time for my flight, | woke up at
three in the morning and took two taxis, only to
discover one and a half hours later, once | got to
Lufthansa’s checking counter, that | had no

t::: : ;ﬁ::,’ varoluglariny idame ettivebilmek icin yeterli chance of hoarding the plane. )

: . ) = . | wondered why, and the ground hostess checking
bir sansa sabip olsalar, kendi dilkelevinde in nay Iuggnge-paintod aw that wy viis to
kalmaktan mutluluk duyarlards. Ama Germany had expired. With a touch of superior
hepsinden kotiisii, gelecekteki “kitlesel gocler” reproach in my voice | enlightened the lady that |
konusundaki yaygin yanls kantlarin, dijer hadn’t planned to break my journey in Ge:-rmany. 1
kitalarin sakinlerini Aveupa’ys sivaret ctmek ~ WEMt ©M topping up the dose of sarcasm in my
. : 2 tone, that in any case | had only a 40-minute lay-
isteseler t?e, z:r_erfwseler de, serbest dolagimdan over in Frankfurt, forty sufficient minutes ii
altkoyabilmesidir. which | would catch my flight to Ethiopia, a
Kisa siire once Harare’deki uluslararas: bir country for which I had a valid document of entry.
konferansa katilmam i¢in, toplantiy With singular slowness, the ground hostess
diizenleyenler bana Londra’dan Addis lr!formed me that | wotlldn't be able to get on the

= y ) flight unless | had my visa renewed.
Ababa’ya giden bir Lufthansa ugaginda yer It was then that | let go of my temper showering
ayirmuslardi. Boylece, ABD’de baglamig olan  a)1 manner of abusive terms on anybody whom |
sikic1 yolculugumun ilk durag: Londra suspected had anything whatsoever to do with
olmustu. Ugagima yetisecek bir saatte this my humiliation. Whereupon a Lufthansa
Heathrow’da olabilmek icin sabah iicte Checking Supervisor arrived on the scene, and
s : = ; 1 took me aside to inform me that their decision
uyandim, iki taksiye bindim ve birbuguk saat sccept e s a passenger was part of an
sonra, Lufthansa’nin kontrol bankosuna elaborate chain of new legislations that the airline
vardigimda ugaga binme sansimin had received from the German authorities, a
bulunmadigini anladim.
Nedenini merak ettim, bagajimi alan yer hostesi Almanya vizemin sona ermis oldugunu
Bu makale soyledi. Sesimde iistiinliik taslayan bir kinama ifadesiyle, seyahatimi Almanya’da bitirmeye
Framtider s v , e o — —_
Tt niyetli olmadigim konusunda hanimi aydinlattim. Ve, sesimdeki igneleyici, kii¢limseyici tonun
1992’de dozunu daha da arttirarak, zaten Frankfurt’ta sadece 40 dakika kalacagim ve bu kirk

yayimlanmagtir,

Thsamicle has  dakikanin da bana, gegerli bir girig belgesine sahip oldugum bir iilkeye Etiyopya’ya giden
been published ucagimi yakalamak igin ancak yetecegini soyledim. Yer hostesi, esine ender rastlanir bir

in Framtider
International

yavaghkla konusarak, vizemi yenilemezsem ugaga binemeyecegim konusunda beni

1992. bilgilendirdi. Iste 0 zaman iyice dfkelendim ve bu gekilde agagilanmamda su ya da bu 6lgiide
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dahil oldugundan kuskulandigim herkese
hakaretler yagdirdim. Bunun tizerine bir
Lufthansa Bilet Denetgisi sahneye ¢ikt1 ve
beni bir kenara ¢ekerek, yolcu olarak kabul
edilmemem konusundaki kararlarinin, ugak
sirketinin Alman yetkililerden aldig: ayrintih
bir yeni yasalar zincirinin, AT yurttas:
olmayan herkesin Almanya’ya girisini
kisitlayan gaddarca bir yeni yonetmelik
serisinin pargasi oldugunu séyledi.

Sonra da bana, bagka seylerin yani sira
benim, yolculugumun basgladig yere tekrar
giris hakkim da bulunsa ve varacagim iilkeye
de giris hakkim olsa, ve beni oraya gétiiren
ucagin iginde bile kalacak olsam, vizem
olmadig miiddetge, yiiriirliikteki kosullara
gore, sadece bir Alman ugagina binmemi,
bir saniyeligine bile olsa Alman topragina
ayak basmam degil, ayn1 zamanda iilkenin
hava sahasina girmemi dahi yasaklayan
onlemlerin yazili oldugu 48 saat 6nce
gelmis bir bilgisayar ¢ikisimi gosterdi.

Gene de giddetle ve daha sert bir dille
protesto ettim ama nafile, ¢iinkii sonunda
yaptigim sey bagajimi alarak, bu kez Kahire
iizerinden Addis Ababa’ya giden ve ne yazik
ki, ertesi giin 6gleden sonra saat dortte
hareket eden bagka bir ucaga, bir British
Airways ugagina yer ayirtmak oldu.
Bilgisayarin, seyahatimin sonunda varacagim
yeri olmasa da, giizergahimi degistirmesini
bekledim. Addis’e bu yolculugun yirmi dért
saat daha fazla vakit alacagim hesapladim,
beddua etmek i¢in kozmosun biitiin

draconian set of new regulations restricting entry
of non-EC citizens into Germany.

She then showed me a print-out of the 48-hour-
old measures, which stated, among other things,
that not only would | not be permitted under the
prevailing conditions to board any German plane,
but neither would | be allowed to touch German
soil or enter that country’s air space for the
duration of a single second, even if | had right of
reentry into where my journey was beginning and
had right of entry into the country of my
destination, and even were | to stay on in the very
aircraft that had taken me there: unless | had a
visa!

Still | protested vigorously and in a harsher
language, but to no avail, because eventually I did
what | had to do. | recovered my baggage, and
stood at another Lufthansa counter to be booked
on a flight to Addis Ababa, this time via Cairo,
and on a British Airways which, to my chagrin,
wouldn’t leave until after four p.m. that day. As |
waited for the computer to alter the designation
but not the final destination of my travel, |
calculated that my trip to Addis would take some
twentyfour hours longer, twentyfour hours in
which | had all the time in the cosmos to curse!
But curse whom?

Curse myself, curse my naiveté, indeed curse the
European and African worlds in which | lived; in
short, curse everything that went into making a
cosmopolitan out of me! | suppose by cursing
myself | was trying to recover my equilibrium
after being humiliated and was thus taking
distance from those aspects of me which defined
my cosmopolitanism, those very traits which
delighted in the metropolitan nature of any
conglomerate settlement such as Berlin, London,
Paris or for that matter Mogadiscio, ancient
places of human habitation where | had been
under the illusion that anyone was welcome to
put down their roots, for was that not how these
mighty cultural centres were brought into being?
And | was beginning to dread who | had become:

zamanina sahip olacagim bir yirmi dort saat! Ama kime beddua edecektim?

Kendime beddua, safhigima beddua, hatta i¢cinde yasadigim Avrupa ve Afrika diinyalarina
beddua, s6ziin kisasi, beni kozmopolitan yapan her seye beddua! Sanirim kendime beddua
etmekle, asagilanma sonrasinda yeniden dengemi kazanmaya ¢abaliyordum ve béylece
kozmopolitligimi tanimlayan yanlarimla Berlin, Londra, Paris ve kendi baglaminda Mogadisu
gibi, insanlarin toplandig: yerlesim birimlerinin metropol dogalanindan tad alan
ozelliklerimle, kendi benligim arasina mesafe koyuyordum. Yoksa her isteyenin bu
metropollere yerlesip, kok salmaya buyur edilebilecegi benim hayalhanemdeki bir yakistirma
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miydi, ya da ¢ok eskiden beri nice insanlarin
yeri/yurdu olmus bu mekanlar, bu giiglii
kiiltiir merkezleri boyle yerler degil
miydiler?

Ve neye doniismiis oldugumu dehsetle
diisiinmeye baghyordum: Avrupa hakkinda
derin bilgiye sahip Afrikali bir parya
miydim, yoksa o kitada ¢ok dostu olan
Somalili bir cosmopolite mu, veya o kitadaki
bir¢ok dostundan benvenuto'nun (hiisnii
kabul) gordiigi icin, mal d’Europe’a
(Avrupa hastaligina) tutulacaga benzemeyen
biri mi? Ben ki, yapitlar1 Avrupa’da
yayimlanmis bir yazardim, bir Avrupa diliyle
yazmigtim, romanlarim ve oyunlarim ¢ogu
Avrupa’nin diller Babil’inden birine ya da
otekine ¢evrilmisti.

Bir-iki giin 6nceden haberim olsa
Almanya’ya lig ayhik ziyaretgi vizesi alirdim,
hatta belki de, bir pasaport polisinin, benim
istenmeyen ziyaretimi merkezi bir kontrol
noktasina hi¢ acelesi olmaksizin ileterek,
beni asagilayacaginm bile bile Frankfurt’ta
durak yapabilirdim diye kendi kendime
biraz daha beddua ettim. Sonunda nefret ve
yalanin g6z yasartic1 politikalarina beddua
ettim, gd¢meni sanki se¢im kazanglarinin
istatistiklerine igleyen, tek tek her koyu
renkli insanin, kendi kendine tireten
soyutlamalarin toplamini artiracagini
diistinen, belki de, her kara deriliyi,
Avrupa’yr bataklik haline getiren o
soziimona gog seli denen seye katilacak
kiiciik bir damla gibi gorerek, tek haneli bir

an African pariah with a deep knowledge of
Europe, a Somali cosmopolito who had many
friends in that continent, who, having received
the benvenuto of many friends on that continent,
was not likely to suffer from mal d’Europel? |, a
writer whose work had been published in Europe,
and who wrote in a European language, and many
of whose novels and plays had been translated
into one or the other of Europe's Babel of
tongues!

| cursed myself some more, thinking that given a
couple of days’ notice | might have organized a
three-month visitor’s visa into Germany, perhaps,
even break my journey in Frankfurt where an
immigration officer would humiliate me by taking
his time as he communicated my unwelcome
presence to a central control point. Finally |
cursed the lamentable politics of hate and of
falsehood, cursed the Le pen-brand of politicos
who insisted on working the migrant, as it were,
into the statistics of their electoral gains, who
were intent on turning every single dark person
into a digit which they hoped would boost the
total of their seif-serving abstractions, perhaps
reduce every black into a mere trickle joining the
so-called flood of migrants with which Europe is
allegedly swamped. And | wondered how my
presence for a transitory forty minutes on the
grounds of Frankfurt airport might have enriched
the humus of Europaranoia?

In the interplay of tensions resulting from my
present condition | thought it would bear asking
oneself the question if the authorities of many
country could arbitrarily break the international
covenant, which guarantee the right of (transit?)
passage to a bona fide traveller whose final
destination is clearly defined in the book and
verse of airline regulations? How were we, in
Africa and other parts of the world, to react to
Fortress Europe? An ideology of Eurocentrism
benefitting from horror tactics, a philosophy
based on a Swastika of arson attacks on children
and women refugees, acts of Eurocentrism which

saytya indirgemeye niyetli Le Pen’viri politices’e lanet ettim. Ve benim Frankfurt havaalam
zeminindeki kirk dakikalik transit varhgimin Avruparanoyanin hamurunu nasil

zenginlestirecegini merak ettim.

O andaki durumumun yol agtig1 gerilimler birbirini etkilerken, insanin kendisine, son varacag:
yer havayolu sirketi yénetmeliklerinin kara kaph kitabinda agik¢a belirtilmis bona fide bir
yolcunun (transit?) gecis hakkini teminat altina alan uluslararasi anlagmay1 herhangi bir
iilkenin yetkilileri keyfi olarak bozabilir mi sorusunu sormanin siras1 geldigini diisiindiim. Biz,
Afrika’da ve diinyanin diger yerlerinde, Avrupa Kalesi’ne kargi nasil tepki gosterecektik?
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Dehget taktiklerinden yararlanan bir Avrupa
merkezciligi ideolojisine, ¢ocuk ve kadin
miiltecilere yonelik kundak¢ilik saldirilarinin
Gamali Hagina dayanan bir felsefeye, irksal
nefretin alevlerini kériikleyen Avrupa
merkezciligi edimlerine? Peki ama biitiin
bunlarin goé¢ olayi ile ne ilgisi vardi?

Ve kendi kendimi, Avrupa’da ne zaman
ekonomik durgunluga dayanan bir i¢
bunalim olsa, goniillii kitle gégleri ve ayak
takiminin simir dig1 edilmesi olaylarinin
yasandig: konusunda uyardim; 1596°da
Londra Valisine yazan Krali¢e Elizabeth’in
“uyruklarimizin nafakasina ortak olduklar:
igin” (birkag kotii hasat olmustu ve o siralar
niifus sadece ii¢ milyondu!) kraliyet
topraklarindaki karaderililerin simir dis:
edilmesini 6nermesi; 17nci ve 18nci
yiizyillarda ayaktakiminin yurtdisina
¢ikartilarak, Yeni Diinya denen yerde
mahklmlarin génderildigi siirgiin
kolonilerine kitleler halinde sevkedilisleri;
1920’lerde gene Ingiltere’de Londra’min
Dogu yakasinda Moselite fasistlerin ¢ogu
Somalili olan karaderililere saldirip onlari bir
glinah kegisi olacaklan sirada meydana
gelen, gbze en ¢arpan topluluga yonelik
irk¢1 saldirt olaylar gibi.

Birinci Diinya Savasi’nin hemen ardindan
Avrupa siperlerinde doviigmiig karaderili
birliklerin nasil terhis edildiklerini ve
yoksullar ile evsizlere nasil katilip St. Giles
Circus ¢evresindeki sokaklarda 1sinmak igin
nasil asker yiiriiyiisiiyle dolastiklarini;

fan the flames of racial hatred? And what bearing
has any of this to do with the phenomenon of
migration?

|

And | reminded myself of how whenever there
was an internal crisis in Europe due to economic
depression, one experienced voluntary mass
emigration and deportation of the underclass;
how in 1596 Queen Elizabeth writing to the Lord
Mayor of London suggesting that the blacks in her
realm be deported “as they were taking food out
of her subjects’ mouths’ (there had been a series
of bad harvests, and the population at the time
was a mere three million!); how in the |7th and
18th centuries the underclass were deported en
masse to penal colonies in the so-called New
World; how in the 1920s in Britain again there
were instances of racial attack on the most visible
community when the Moselite fascists marched
on the black in London’s East end to engage the
blacks, many of whom were Somalis, in an
escape-goating pitched battle.

| recalled how as a direct followup of the ending
of the First World War, black troops who fought
in Europe’s trenches were demobilised and left to
join the destitute and the homeless, marching the
streets around St. Giles Circus in an attempt to
keep warm; how lodging houses where blacks
lived were attacked, burnt or stoned in ways
comparable to what’s occurring in today’s
Europe. Could it not be, | wondered, that
whenever there was an external crisis, Europe
tended to close its gates?

And as a result of Europe’s growing hysteria
newspapers all over this continent speak of floods
of migrants masquerading as refugees originating
in Africa. Asia, and Eastern Europe, floods of
unwanted humanity depicted as bestial hordes
swarming at the sluices of well-to-do Western
Europe. Would it be unethical of me to accuse
the authors of these articles of deliberate
misinformation? Would it be considered
defamatory to assume that such barefaced telling

karaderililerin oturdugu gecici meskenlerin, bugiiniin Avrupa’sinda meydana gelenlerle
kiyaslanacak sckilde nasil saldinya ugradigini, yakildigini ya da taglandigini da hatirladim.
Acaba Avrupa ne vakit dig bir bunalimla karg1 karsiya kalsa, kapilarini kapatma egilimi

gosteriyor olamaz mi diye merak ettim?

Gazeteler Afrika, Asya ve Dogu Avrupa’dan gelen miilteci kihigindaki gé¢men sellerinden,
refah icindeki Bati Avrupa’nin savaklan éniinde kaynasan istenmeyen insan sellerinden s6z
etmektedir. Benim bu makalelerin yazarlarini kasith olarak yanhs bilgi vermekle suglamam
ahlak dig1 m1 olur? Yan gergekleri boyle hayasizca dile getirmenin Avrupa Kalesi’nin,
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sermayesi haline geldigini varsaymak haraket
mi sayilir? Bu okuma éziirlii Avrupa-
merkezcilerinin bazilarini; doksan yagini
idrak etmis biri, Imparatorluk Avrupasi’nin,
ekonomik stratejilerinin mimarlan diinyanin
neresini kafalanina takmuglarsa oraya silah
zoruyla girmeyi pratikte ve teoride
benimsedigini; Kitab-1 Mukaddes’ten
kaynaklanan hi¢bir adalet duygusu ya da
herhangi bir diinyevi ahlak duygusunun
denizagir tilkeleri fethetme giiciine sahip
olan bu a¢gozlii adamlann o tilkelerin yar-
insan, yari-hayvan diye tanimladiklari
insanlarini kendi miilkiyetleri altina alarak
taginur mallara indirgemelerine, kendi
evlerinde ikinci ya da tigiincii simif vatandag
kalibina déktiikleri o iilkelerin yerlilerini
kiyima ugratmalarina engel olmadigini
gozleriyle gérmiistiir, diye uyarmaya deger
mi?

Hele hele, eger istatistiklerden s6z
edeceksek ya da “gé¢men veya miilteci
selleri” ibaresini kullanacaksak! Acaba
giiniimiiziin yanhs bilgi sahibi Avrupa-
merkezcileri, ilk kez 1685°te Ingilizler
tarafindan, Katolik ¢ogunlugun zulmiinden
kacan Huguenot Protestanlar i¢in Nantes
Bildirisi’nden sonra siginacak bir yer arayan
Huguenot’lar i¢in kullanilmig bir terim olan
“miilteci” kelimesinin kdkenine inmekle
ilgilenirler mi? Afrika’da bu kelime hig
yankilanmamist1 ve yakin zamanlara kadar
da duyulmus degildi. Simdi diigiiniiyorum
da, yukanda soz ettigimiz gazeteler, bu

of half-truths has become Fortress Europe’s
stock-in-trade? Is it worthwhile to remind some of
these ill-read Eurocentrists that within the living
memory of a nonnogenarian it had been the
practice and policy of Imperial Europe to shoot
its way to wherever in the world the architects of
its economic strategies had set their hearts and
minds, and no sense of scriptural justice, no sense
of secular morality prevented these greedy men
from massacring the natives of the lands across
the seas, lands they took possession of because
they had the power to conquer, whose peoples
they reduced to chattels, men and women whom
they described as half-human, half-beast, and
whom they moulded into second-or third-class
citizenry in their own lands of origin.

And if we're to talk of statisties, or to use the
phrases, “floods of migrants or refugees”! |
wonder if today’s ill-informed Eurocentrists would
at all be interested in tracing the origin of the
word “refugee”, a term which was first used by
the English in 1685 to describe the Huguenot
Protestants fleeing persecution by the Catholic
marojity, Huguenots seeking asylum after the
Edict of Nantes had been passed! In Africa the the
word had no resonance, and wasn’t heard of until
recently. Come to think of it, would the
aforementioned newspapers, the Le Pens, the
“Duchannons” or the Enoch Powells of this
century be interested in finding out how many
Europeans migrated elsewhere to settle
permanently in the past fifteen or so years, would
they be keen to know what their figures are?
Would they have the honesty to offer a balanced
view in their biased declamations: that the
number of Europeans who left the areas of their
birth to settle somewhere else far exceeds all the
persons of non-European origin whose presence is
disdainfully described as a flood?

Why, nearly thirty million Italians left the
Peninsula within the living memory of an
octogenarian! Why, half a million Germans leave
their homeland yearly even today to take up

yiizyihn Le Pen’leri, Duchannonlar’i ya da Enoch Powell’lari son onbes kadar yilda bagka bir
yere kalia olarak yerlesmek tizere kag Avrupalinin gog ettigini 6grenmekle acaba ilgilenirler
miydi, bu rakamlar bilmek isterler miydi? Tarafli ve tumturakl iddialarinda dengeli bir goriis
sunma diiriistliigiinii gosterirler miydi? Dogduklan yerleri baska bir yere yerlesmek i¢in
terkeden Avrupalilarin sayisinin, insanlari, hor géren bir edayla bir sel olarak tanimlanan
Avrupali olmayan biitiin kisilerin sayisini fersah fersah astigini kabul etme diiriistliigiinii

gosterirler miydi?

Oyle ya, scksen yagindaki bir kisi yaklagik otuz milyon Italyanin Yarimaday: terkettigini
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gozleriyle gérmiistiir. Oyle ya, bugiin bile
yilda yarim milyon Alman, bagka bir yere
yerlesmek i¢in yurtlarini terketmekte! Oyle
ya, altmig milyondan fazla Ingiliz yuvalarim
terkederek denizler asmis ve Afrika,
Avustralya, ABD ya da Kanada’ya kesin
olarak yerlesmis durumda! Yeni Diinya
denen yere ulasan Afrika soyundan gelme en
biiyiik grup buraya kendi 6zgiir iradeleriyle
gitmemis, bizzat bu Avrupal miilteciler ve
gogmenler tarafindan, kéle olarak zorla
gotiirtilmiistiir!

Son zamanlara kadar biiyiik gruplar halinde
Avrupa’ya ya da Kuzey Amerika’ya go¢ eden
Afrikahlar diye bir sey yoktu, kimse de bu
kitadan gelen miiltecilerle ugragmak
zorunda kalmamigti. Bunlar 1980’li yillarla
birlikte, o kitanin ¢esitli yerlerinde patlak
veren i¢ ¢atigmalarin ardindan ortaya ¢ikan
olaylardir. Muazzam miktarda miiltecinin
¢iktg tek iilke, apartheid uygulayan Giiney
Afrika’dir, burada da sorumlunun kim
oldugunu biliyoruz! Avrupahlann gozii yash
bir sekilde miilteci selinden s6z ettiklerini
duydugum zaman, diinyanin en yoksul
lilkelerinden biri olan Somali’nin, ister
inanin ister inanmayin, iilke pargalanmaya
baglayana kadar, her ii¢ kisiden biri baska bir
yerden gelmemesine muazzam bir miilteci
niifusu barindirdigini hatirlamaktan kendimi
alamiyorum. Ulkenin simirindan, yerinden
yurdundan edilmis biiyiik bir insan
kitlesinin iilke sinirinin 6tesinde geldigi
Malawi’de de durum farkh degil.

residence somewhere else! Why, over sixty
million Britons abandoned their homesteads to
cross the seas and take up permanent residence
in Africa, Australia, the USA, or Canada! And the
largest contingent of African descent ever to have
made it to the so-called New World didn’t go
there on their free will but were forcibly taken
there by these very European emigrés and
settlers as slaves!

Until recently the world hadn’t known of Africans
migrating to Europe or North America in large
numbers, nor had anyone to deal with refugees
coming from that continent. These are an
eighties phenomenon, following civil strifes which
have erupted in various parts of the continent.
The only country that had produced refugees in
immense quantities had been apartheid South
Africa, and there we know who is responsible!
When | hear of Europeans speaking lamentably of
the refugee flood | cannot help remembering that
Somalia, one of the poorest nations in the world,
until the country began to fall apart, believe it or
not, supported such a large population of
refugees, to the extent that one in a every three
had come from somewhere else. The situation is
no different in Malawi, where there is a large
influx of displaced persons originating across that
country’s border.

Personally | find it an affront to logic for
Europeans to say that they are unable to meet
the needs of the small influx of migrants that have
come their way.

1]

Attitudes differ from one area of the world to
another over the question of emigration. In
Africa, almost all governments have edicts
denying their own citizens the right of exit, a
bureaucratic measure first imposed on the
continent by the European powers which
colonized it. And yet, more than any other
locality Africa appears to have suffered all
manner of brain hemorrhages given that most of
its highly qualified sons and daughters either

Ben sahsen Avrupalilarin onlarin kitasina gelmis ¢ok daha kiigiik bir gé¢men akininin
gereklerini kargilayamadiklarini séylemelerini, mantiga hakaret sayiyorum.

Ve Avrupa’nin artan isterisinin bir sonucu olarak bu kitanin dért bir késesindeki gog
sorununa iligkin tavirlar bolgeden bolgeye farklilik gsterir. Afrika’da hemen hemen biitiin
hiikimetlerin kendi yurttaglarina ¢ikig hakki tammamaya iligkin bildirileri vardir, ilk kez kitayi
somiirgelestiren Avrupali giiclerin kabul ettirdigi biirokratik bir énlemdir. Ne ki, nitelikli
kizlarinin ve ogullarinin egitim gordiikleri kuzey yarikiiresinde kalmasi ya da daha karh isler
bulmak iizere sonunda oraya dénmesi nedeniyle, her tiirlii beyin kanamasi gegiren de gene
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Afrika’dir.

1960°h yallarin ortas: ile 1970°1i yillarda
Afrika’da, en iyilerimizi Avrupa’ya
bagisladigimiz, buna kargilik da yoz yardim
gorevlileri ve diger uzmanlar seklinde en

kotiilerini aldigimiz yolunda bir inamig vardi.

Belki sira simdi, bugiinlerde ilk kez olarak
Avrupa’ya thimh bir boyutta go¢men iggi
ihra¢ eden Afrika’ya geldi. Oyle bile olsa,
Afrika’nin, gogleri ¢cogu kez maddi manevi
destek bulan Avrupa ile mukayese edilecek
bir gd¢ stratejisi yoktur ve bagka bir yere
yerlesmis olan Afrikalilarin ¢ogu, go¢lerin,
yetkililerin yardimi olmaksizin
gerceklestirmistir.

Gog¢ politikasina yakin bir politikas: olan bir
tek Afrika iilkesi biliyorum: Sudan. Bu
politika da yalmzca Arap iilkelerinde ¢aligan
yurttaglanyla ilgilidir, daha 6nce kendilerini
desteklemis olan Sudan’in ekonomisini bu
kez onlarin desteklemesi igin gelirlerinin bir
boliimiinii yola bir projeye yatirmalarin
ongoriiyor, vani, sadece vergi toplama
seklinde istismarc: bir amag tagiyor. Buna
kargilik, Italya gibi Avrupa devletlerinin,
nereye yerlesirlerse yerlessin kendi
yurttaglarinin en iyisini elde etmelerini
saglayan birka¢ ana go¢ politikas: var.
Vaktiyle bir “Yurt Digindaki Italyanlar
Dairesi” vardi ki, bunun yerini daha sonra
“Direziona Generale della Emigrazione”
(Gégmen Isleri Genel Miidiirliigii) aldi.
Ancak 1980li yillar, daha az sayida Italyan,
Alman ve Ingilizin iilkelerini terk ettigi

stayed on in the countries of the northern
hemisphere where they trained or eventually
returned to them to take up more lucrative
positions.

There was a common saying in the Africa of the
midsixties and seventies that we donated our best
to Europe, and in return we received its worst in
the shape of corrupt aid workers, and other so-
called experts. Possibly the times have caught up
with Africa, which nowadays exports migrant
labours to Europe in medium measures for the
first time ever. Even so, Africa has no emigration
strategy comparable to that of Europe, which is
often supported and funded, and many of the
Africans who’ve made it elsewhere have done so
without help from the authorities.

I can think of only one African country, namely
the Sudan, which had anything coming close to a
policy of emigration, and that only with regard to
nationals working in the Arabian, and for the
exploitative purpose of tax collection, given that
these nationals were made to pay a certain
portion of their income into a scheme whose
principal idea was to boost the Sudanese
economy which had earlier supported them.
Whereas European states, like Italy, had in place
several key emigration policies, which made sure
that their peoples got the best out of where they
ended up. There was a “Department of Italians
Abroad”, which in time was replaced by the
“Direzione Generale della Emigrazione”.

The decade of the eighties, however, marks a new
outlook in Italy, Germany or Britain, with fever
Italians, Germans, Britons leaving their respective
countries, and more foreign immigrant workers
coming, some enjoying legal status, some not,
immigrant workers who arrive as a disorganised
horde to perform the lowly paid jobs no
Abruzzian would wish to undertake. And yet it is
strange that a country, like Italy, which had in
place for years a policy for its citizens working
abroad hasn’t to-date thought it necessary to
establish a legislation on immigration. And

[talya, Almanya ya da Ingiltere’de yeni bir genel goriiniigii ortaya koyuyor. Buna karsilik, bir
kismi hukuki statiiye sahip olan, bazisi da olmayan daha ¢ok sayida yabanc1 gbgmen isgi
geliyor, hi¢bir Abruzzian’in tistlenmek istemeyecegi diigiik ticretli isgileri yapmak iizere
Orgiitsiiz bir siirii halinde gelen go¢men iscilerdir bunlar. Ve ne gariptir ki, yillardir
yurtdisinda ¢alisan yurttaglari icin bir politikas: olan Italya gibi bir iilke, bugiine kadar
gogmenlik iizerine herhangi bir yasa ¢ikarmay: gerekli gormiis degil. Ingiltere, Fransa ve
Almanya ise gittik¢e daha kendi igine batmug, kendi i¢ine doniik hale geliyorlar,

Avrupa, benim Avrupam, Sevse de Dovse de! sloganim1 duyuyorsunuz sik sik, tedirgin edici
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bir yankilanmasi olan bir ibare, insanin
hafizasim eski fasizm giinlerine gotiiriiyor;
giiniimiizde ve bu ¢agda herhangi bir
kitanin, ister kara ister sar1, beyaz ya da yesil
olsun yalmzca belirli bir irka ait olabilecegi
konusunda israr eden herhangi bir diglayici
fikir kadar kdbus uyandiran ve sagma sapan
bir goriis.

Britain, France and Germany are becoming more
ingrown, more inward-looking.

And you hear the slogan Europe, my Europe, right
or wrong!, a phrase with a disturbing resonance,
taking one’s memory back to the erstwhile days
of fascism, a notion as nightmare-producing and
as absurd as any exclusivist idea which insists in
this day and age that any continent might belong
exclusively to any one given race, black, yellow,
white or green!
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